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Foreword

Ibn ‘Arabi's Rk al-guds is probably easier to read than
anything else of his that has come down to us. It was trans-
lated into Spanish nearly forty years ago, but no English
translation has appeared until now, and Dr Austin is indeed to
be congratulated on this volume. It was also an excellent idea of
his to include passages from Ibn ‘Arabi's al-Durrat al-fakhirah,
since some of these twelfth-century Andalusian Sufis figure in
both works, and the two often help to complete each other.
The reader will find the introduction most informative about
the author in particular as well as about Sufism in general.

It is significant that in the article on Ibn ‘Arabi in the new
Lncyclopaedia of Islam, Rih al-quds is referred to again and
againt, This translation now enables readers of English who
know neither Arabic nor Spanish to follow up these and other
such references. Moreover, generally speaking, this treatise has
a special place in the writings of Ibn 'Arabi and serves to correct
a false impression which many Westerners have of him, cspeci-
ally those who tend to think of him as a “philosopher’ rather
than a ‘inystic’.

There is no need to introduce the great Sufi himself to the
Western reader. But I would like to enrich this short preface
by the following quotation which apart from its bearing on this
book is of profound general intercst and throws light on not a
few of those seeming paradoxes which face the student of
religions. It is in fact taken from a work not on Islam but on
Buddhism:!

‘In every religion, some few centuries after its foundation,
one sees a fresh flowering or a kind of second youth, and this is
due to the fact that thc presence of a collective and material
ambience realized by the religion itself creates conditions allow-
ing, or requiring, an expansion of an apparently new kind. ...
In Islam, the period of a Saint like Ibn ‘Arabi, the “genius”
of his time, coincides with a world elaborated in the course of

' Frithjof Schuon, I'n the Tracks of Buddhism, George Allen & Unwin, 1068,
P 153
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Introduction

The R#h al-quds and the al-Durrat al-fakhirah

The biographical sketches which are translated here concern
the lives and teachings of some of the Sufi masters of Muslim
Spain and a few from elsewhere who lived from the twelfth to
the thirteenth centuries of our era. The sketches come from
two works by the very celebrated Sufi master Mulyyi al-Din Tbn
‘Arabl (or al-‘Arabi), a brief account of whose life and work
forms a part of this introduction.

The first and most important of these works is his Ri#ih
al-quds ft muniasahat al-nafs (The Spirit of Holiness in the
Counselling of the Soul).! This work is in the form of an epistle
addressed to his old friend AbG Muhammad 'Abd al-‘Aziz b.
AbT Bakr al-Qurashi al-Mahdawi who was living in Tunis.?
This work was composed in Mecca in the year 600/1203-4 and
deals with three main subjects.

The first of these is the author’s complaint about the many
abuses and deficiencies which he considers bad become apparent
in the practice of Sufism in his time. The second, by way of
compensation, consists of a section dealing with the lives and
teachings of some fifty-five Sufis who had taught him or whom
he had met. This section has been translated ¢» fofo and con-
stitutes the bulk of the present work. The purpose of this section
is, according to the author, to show that, despite the many
abuses, there still existed many Sufis of high spiritual attain-
ment in the world of Islam. The third part of the R#&} al-quds
is a discussion of some of the difficulties and obstacles to be
encountered on the spiritual path, illustrated. by descriptions
of some of the author’s own experiences in this respect.

The work is undoubtedly a very important one in many
respects: for the early life and spiritual development of its

' Varintions of the Hitle include: al-Risdlal al-Mahdawiyyah; Rah al-quds
JU mubasabat al-nafs, al-RA) al-gudsiyyah; Kilab al-quds f¥; etc. Ci. O, Yahya,

Histoire et classification de 'osuvra d'Ibn "Arabl, 11, Damascus, 1964, D. 446.
! Heis mentioned on pp. 51 and 135 of the Translation. See also pp. 27 and 35.
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author, for the history of Sufism in the Muslim West and, last
but not least, for throwing much light on thc tcachings and
practices of Sufism. This importance has not been overlooked
by scholars, since the Ri#h al-qguds is among the few works of
Ibn ‘Arabi to have been both printed in Arabic and translated
into a European language.

The work has been printcd three times: once in Cairo {1281 H}
from the Yahya Ef. Ms 2603; secondly by M. Asin Palacios in
Madrid (x939) from the Escorial Ms 741, ff. 21—40; and rccently
in Damascus (1964) from a manuscript in the collection of the
late Muhammad b. Muhammad al-Jaz2'irl and collated with
the 1281 H edition. M. Asin Palacios also translated the bio-
graphical section of the work into Spanish in a study entitled
Vidas de Santones Andaluces, published in Madrid in 1939.!

For the purpose of my own translation I have 1elied entirely .

upon the excellent manuscript in the University Library of
Istanbul (79a, ff. 1—103) which is dated 600{1203—4 and is
autographed by Ibn ‘Arabi himself who had the copy read to
him and added corrections in the margins in his own hand.
At the end of this copy there are no less than nine sama’ or
certificates of autlienticity.? In view of the excellent qualifica-
tions of this manuscript I have not considered it necessary to
consult other manuscripts of the work.

The second work, only part of which has been incorporated
into this translation, is Ibn "Arabi's al-Durrat al-fakhiral f7
dhibr man intafa'tn bils f7 fariq al-dRliral (The Precious Pearl
concerned with the Mention of Those from whom I have dcrived
Benefit in the Way of the Hereafter). This work is unfortunately
only a synopsis of a much larger work of the same title which
Ibn ‘Arabi had left in Spain or North Africa. The circumstances
under which this synopsis camc to be written are best described
in Ibn ‘Arabi’s own words: ‘One of the brethren in Damascus
who had becn kind to me, asked me to acquaint him with the
contents of a book in which I recorded some of those whom I
had met and bencfited from in the way of the Hereafter. How-

! M. Asin Palacios produced many important studies on both Sufism in
general and Ibn ‘Arablin particular, The most celebrated of these is his Tsiam
Cristinnizrade, Madrid, 1931.

2 T am greatly indebted to the researches of O. Yahya whose invalnable

Histoire ¢f classificalion revealed to me the existence of this manuseript,
Cf. 11, pp. 445-50.
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ever, I did not have a eopy of the work, having left it behind
in the West. I thercfore composed for him this synopsis.’!
In the R} al-guds he explams the brevity of the biographical
section by thc fact that he had provided a fuller account of his
Shaikhs in the Durrah.? The synopsis is however shorter than
the section in the Rt} al-grds.

Since the Durral contains much similar material, I have
translated only those portions of it which do not appear in the
Rizh al-guds. Many of the Shaikhs dealt with in the Rit} al-guds
are also recorded in the Dwrrah, sometimes inore fully and
sometimes less so. Of the fifty-five persons dealt with in the
Rl al-guds, only twenty-six are to be found in the Durrab.
In addition to these the Durrak gives an account of sixteen
other Shaikhs, bringing the total of persons recorded in the
Durrah toforty-two, Thus, between the two works some seventy-
one persons are recorded, four of them women.

It would appear that the only extant manuscript of the
Durrah is that to be found in the Esad Ef, collection in Istan-
bul.! Many, including Brockelmann, have confused the Durrak
with the Rih al-guds so that manuscripts which were onee
thought to be the Durrah are in fact copies of the Rith al-quds.!
The Esad Ef. manuscript is written in an untidy Naskhs hand
and it is sometimes virtually impossible to read certain words,
names and phrases. The date of the manuseript is 1006/1597-8,
which means that nearly four hundred years elapsed between
the composition of the original and the writing of the only
copy so far known to have survived. |

As regards the original and no longer existing version of the
Durrals it must have been written sometime before 600/1203-4,
since it is inentioned in the Rl al-guds which is dated 600 B.*
In Ibn ‘Arabi’s own Filris al-musannafat, a list of his works
which he left in thc hands of his favoured disciple, Sadr al-Din
al-Qunawi in 627/x230, the Durrah is listed among those works
written in the West, eopies of which were still extant in 627/1230,
and not among those which he had left with a friend, probably
Ibn Saidabfin,® and which he never saw again.” It would there-

' Esad Ef. 1777, f. 75b, 1.4. Cf. alse below, p. zo,

? See below, p. 131. * No. 1777, . 75-113b.
¢ Cf. ©. Yahya, Histoire el classificalion, 1, pp. 192-3.
* Sea bolow p. 131, * Seo below, p. 159.

' Cf. O. Yahya, Hislorire et classification, 1, pp. 37—43.
19
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fore seem possible that a manuscript of the complete work may
yet come to hight.

Two problems present themselves with regard to the Durrah
in its abridged form; firstly, the problem of the date of its
composition, and secondly, the question of the differences
between names and statements in the D#rrah and in the
Riilt al-quds.

As for the date of the composition of the existing synopsis of
the Durralh, it would seem from lbn ‘Arabl’s reference to ‘one
of the brethren in Damascus', quoted above,' as also his
rcference to information he received concerning al-Rifa‘l while
lie was in Damascus,? that the work must have been written
sorme time after he had visited Damascus, that is after the year
620/1223.

The fact that the synopsis was written so many years after
the composition of the Riih al-guds, helps to explain the several
discrepancies between the description of certain incidents in the
Rith al-quds and in the Durrah. A good example of these is the
account of lbn ‘Arabi’s meeting with Ibn Ja'diin in Fez.® There
arc also considerable differenees between the two works with
respect to the names given to certain of the Shaikhs. For
instance, the Abfi Ja'faral-' Uryani of the R#} al-gudsis 'Abdallih
al-'Uryani in the Drerrah.!

In the ease of the incidents which are slightly difierently
reported one can only suppose that some lapse of memory is
responsible.

! Esad Ef 1777, I 75b. See abovo, p. 115. ? Ibid, f. rrzb.
3 Bee below, p. 115, 1 Ses below, p. 63 and p. 68,

20




Ibn ‘Arabi, his Life and Work

Muhammad b. ‘Ali b. Muhammad Ibn al-‘Arabi al-Ta'l al-

‘Hatimi, as he signs himself,! was born on the 27th of Ramadan,

560 H, or Aupust 7, AD 1165,% iIn Murcia in south-eastern Spain.
At the time of his birth Murcia was ruled by a brilliant com-
mander of Christian descent, Muhammad b. Sa‘id b. Mardanish,
who resisted but was finally defeated by the conquering
Almohads.

Ibn ‘Arabl came of an ancient Arab family and his father,
‘All Tbn al-'Arabi, was clearly a man of standing and influenee;
he numbered the famous philosopher Ibn Rushd (Averroes)
among his friends.* It is possible that he was the wazir of Ibn
Mardanish, but this is not certain. His family, in addition to
its fine social and cultural connections was marked by strong
religious tendencies. To his father’s brother, who came to the
Sufi Way late in life, Ibn "Arabi devotes one of the sketches
translated below. In the Fulihg! he mentions two of his
mother’'s brothers who were Sufis, Abii Muslim al-Khawlim
and Yahya b. Yughin.? Of the former, Ibn ‘Arabi reeords that
he would beat his legs with sticks when they beeame tired
from standing in prayer. He was reported to have said, ‘Do
the Companions of Mulhammad, the blessing and peace of God
be upon him, think that they can have him all to themselves;
by God, we will erowd in on them until they realize that they
have left to come after them men (weorthy of him).” The seeond
brother had been the ruler of the city of Tlemcen until he met
a holy man named Aba ‘Abdallah al-Tiinisi:

“The king (Ibn Yughan) was in fine apparel and asked the
Shaikh, “ls it lawful for me to pray in these fine clothes I am
wearing?’’ at which the Shaikh laughed and said, “I am

! Seo plate, p. 32.

! This date is given on p. 675 ol ws. 5624 {7838} in the Yusul Aga Likraryin
Konya. The manuscript [ormed part of the private tibrary of one of Ibn
'Arabl's closest disciples, Sadr al-Din al-Qunaw!l. The entry is almost certainly
m al-Qunaw!'s hand.

? See below, p. 23. 4 Seo below, p. rII.

21


http:al-Quna.wr
http:al-Khawl5.n1

1
Jt

It
I
!

= om W

laughing at the feebleness of your intellect, your ignorance of
yourself and your (spiritual) condition. In my eyes you are like
a dog sniffing around ‘in the blood of a carcass and eating it
with all its filthiness, but lifting its leg when it urinates lest
any soil its body. You are full of unlawfulness and you ask me
about your clothes when the sufferings of men are upon your
head.” At this the king wept, dismounted from his horse,
renounced his position and served the Shaikh.”

After the downfall of Ibn Mardanish and the occupation of
Murcia by the Almohads, Ibn ‘Arabi’s family moved to Seville
where the magnanimity of the Almohad ruler, Aba Ya‘qiib
Yiisuf, assured thein of a place under the new regime; indeed,
‘Ali Ibn al-‘Arabl seems to have been taken into government
service. Ibn 'Arabi was eight years of age when all these changes
took place. It was n Seville that he received his formal educa-
tion. At the feet of the contemporary masters of Traditional
learning he studied the Qur'an, Qur’amc exegesis, the Traditions
of the Prophet, Law (shart'ah), Arabic grammar and composi-
tion. Many of these masters gave him licence to teach their
works. Tbn ‘Arabl ineorporated into a list of his own works
an account of the works he had studied and of the masters
with whom he studied them.? He seems to have done well at
his studies and to have shown eonsiderable promise, since he
was later employed as a secretary by the governor of Seville.
At about the same time he married a girl called Maryam, the
daughter of Muhammad b. ‘Abdiin, a man of great standing
and influence, This wife of his not only came of a good family,
but also shared with Ibn ‘Arabi his aspiration to follow the Way.
This sharing of a common experience is reflected in two passages
from the Futiahal?

‘My saintly wife, Maryam bint Muhammad b. ‘Abdiin, said,
“I have seen in my sleep someone whom I have never seen in the
flesh, but who appears t¢ me in my moments of eestasy. He
asked me whether I was aspiring to the Way, to which I
replied that I was, but that I did not know by what means to

artive at it. He then told me that I would come to it through

' al-Futhal al-Makkiyya, 11, p. 18,
? Ed. A. Badawi, al-dndalus, XX, 1955, pp- 122-8.
* Fuiahat, I1, p. 298, and III, p. 23s.
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five things, trust, certainty, patience, resolution and veracity.”
Thus she offered her vision to me (for my consideration) and I
told her that that was indeed the method of the Folk.’

‘I myself have never seen one with that degree of mystical
experience. However, my wife, Maryam bint Muhammad b.
‘Abdiin, once told me that she had seen such an one and des-
cribed his state to me, knowing him to be one who had this
experience. Nevertheless she did mention certain states of his
which gave indication of a lack of strength in him.’

Although Ibn "Arali tells us that he was initiated into the
Sufi Way in 580/1184, when he was twenty years of age," it is
clear that much of his early yonth was spent in the company
of the Folk and that he aspired to and indeed achieved at an
early age knowledge of a spiritual nature.?

Perhaps the most dramatic evidence of such early attainment
is contained in his own account of a meeting arranged by his
father between him and the a.gemg and very celebrated philo-
sopher, Ibn Rushd (Averroes).

‘I spent a good day in Cordova at the house of Abi al-Walid
Ibn Rushd. He had expressed a desire to meet me in person,
since he had heard of certain revelations I had received while
in retreat and had shown cousiderable astomishment concerning
them. In consequence, my father, who was one of his close
friends, took me with him on the pretext of business, in order
to give Ibn Rushd the opportunity of making my acquaintance.
I was at the time a beardless youth. As I entered the house the
philosopher rose to greet ine with all the signs of friendliness
and affection, and embraced me. Then he said to me *“Yest’
and showed pleasure on seeing that I had understood him.
I, on the other hand, being aware of the motive for his Pleasure,
replied, “No!”", Upon this, Ibn Rushd drew back from me, his
colour changed and he seemed to doubt what he had thought of
me. He then put to me the following question, “What solution
have you found as a result of mystical illumination and divine

v Fuiahat, 11, p. 425.
* Many of the Shaikhs deait with in the sketches he met in his early years.
1 FutRpas, 1, p. 153,
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inspiration? Does it coincide with what is arrived at by specula-
tive thought?’’ I replied, “Yes and no. Between the Yea and the
Nay the spirits take their flight beyond matter, and the necks
detach themselves from their bodies.” At this ITbn Rushd became
pale and I saw him tremble as he muttered the formula,
"There is no power save from God."” This was because he had
understood my allusion.’

In the years preceding his imtiation, as also thereafter, Ibn
‘Arabi studied the mystical sciences, the knowledge of the
Real, as the Sufis call them. A lot of this learning must have
been imparted to him as much by example and constant
association as by formal stndy, although many of his Shaikhs
provided regular courses of study for their disciples. The ability
to benefit from this learning would depend very much on the
disciple’s aptitude (ahliyyeh) and spiritual state. As has been
indicated, there is little doubt that Ibn ‘Arabi himself was very
well equipped in this respect. Among the subjects whieh were
taught were the metaphysical doctrines of Sufism, cosmology,
esoteric exegesis, the science of letters and numbers and the
stages of the Way itself. In addition the disciple would have to
spend long hours of every day engaged in the practices of
Sufism: Invocation, prayer, fasting, vigil, retreat and medita-
tion. In accordance with the aptitude of the disciple the leaming
and the practice might produce experiences of a supersensory
nature which would have to be understocd and controlled.
Ibn ‘Arabi seems to have had many such experiences through-
out his life. Among these were visions, foresight, spiritual
communication with the living and the dead, and powers of
healing.

While still in Seville, Ibn ‘Arabi would spend long hours in
the cemeteries secluded from the world and communing with
the spirits of the dead.

‘For some time I secluded myself among the graves. I heard
that our Shaikh al-K&mi' had told someone that I had given up
associating with the living and had taken to assoejating with
the dead. I therefore sent to him and bade him come so that he
might see with whom I was associating. When he had prayed
the forenoon prayer he came alone and found me among the

! See below, p. 69.
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tombs sitting with bowed head and speaking with the spirits
who were present with me. With great care he came and sat
down beside me. I looked at him and saw that his colour had
changed and that he was in distress and could not raise his head
beeause of the heaviness which had descended upon him. I
smiled, but he could not smile from the strain he was suffering.
When I had finished my communications, the Shaikh was
relieved of his distress, turned towards me and kissed me
between the eyes. Then I said, ““Who is it that has been com-
municating with the dead, you or I?"" "

This account would seem to indieate that despite Ibn
‘Arabl's respect and deference towards his Shaikhs, whieh is
apparent in the sketches, a certain innate spiritual authority
seems to have ereated a sometimes rather ambiguous relation-
ship with some of his masters. This is supported by his account
of a disagreement between him and his Shaikh al-"Uryam®
coneerning a certain person’s spiritval state, On leaving al-
‘Uryani he was met by al-Khidr® who told him that al-‘Uryani
was correct and not he. Ibn ‘Arabi admits that he was a new-
comer to the Way at the time.”

Of the many Shaikhs and masters who taught and influenced
Ibn ‘Arabi (a considerable number of whom are described in
the sketches below), two attract particular attention, being
women. Both of them were of an advanced age when he met
them, One of them was Shams of Marchena® of whom he says:

‘Among the Saints there are those men and women known as
the sighing ones, may God be pleased with them. I met one of
themm, a lady of Marchena of the Olives in Andalusia, called
Shams. She was advanced in years."®

The other lady, with whom he spent a considerable time, was
Fitimah of Cordova.?

‘T served as a disciple one of the lovers of God, a gnostie,
a lady of Seville called Fatimah bint Ibn al-Muthanna of
Cordova. I served her for several years, she being over ninety-

' Futthat, 111, p. 45. ? See below, p. 63, 3 See below, p. 157, n. 2.
1 Fuizhdl, I, p. 186, 1 See below, p. 142, 8 Futihat, 1, p. 35.
T Sea below, p. 143, FutGhdl, I1, p. 348.
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five years of age. . ., . She used to play on the tambourine and
show great pleasure in it. When I spoke to her about it she
answered, “I take joy m Him Who has turned to me and made
me one of His Friends (Saints), using me for His own purposes.
Who am I that He should choose me among men. He is jealous
of me for, whenever I turn to something other than He in
heedlessness,! He sends me some affliction concerning that
thing.” . . . With my own hands I built for her a but of reeds
as high as she, in which she lived until she died. She used to
say to me, I am your spiritual mother and the light of your
earthly mother,” When my mother came to visit her, Fatimah
said to her, “O light, this is my son and he is your father, so
treat him filialy and dislike him not.””’

Concerning his other Shaikhs at this time I will leave the
details to the sketehes.

While himself seeking masters, his own great learning was
now recognized and he frequently discussed questions of doc-
trine with eminent theologians,

‘In this connection is the knowledge of the divine Name the
(necessarily) Self-subsistent (al-gayyiim). Our brethren dis-
agreed as to whether it was possible for men to assume this
attribute. I had heard that a certain great Shaikh of the order
in Andalusia, Ab@ 'Abdalldh b. Junaid al-Qabrafigi ,a Mu'-
tazilite,® had denied the possibility of this. On this point I
disputed with him frequently at his place in Cabrafigo in front
of his students imtil he finally came round to my view on the
matter.”?

It was not until he was thirty years of age that Ibn ‘Arabl
travelled beyond the shores of the Iberian Peninsula. In 590/
1193 he went to Tunis. It was there that he first studied
Khal' al-na‘'lain (The Doffing of the Sandals) by Ibn Qasyi, the
Sufi leader of the rebellion against the Almoravids in the
Algarve. He later wrote a large eommentary on the work.!

! Heedlessness (ghaffak) is the opposite of remembrance (dhikr) and thus a
lapse from tme awareness to illusion,

* An adherent of a school of thougbt in Islam which taugbt extreme tran-

scendentalism. CI. Encyclopaedia of Islam, art, Mu'lazila.
s Fuihat, 111, p. 45. * Ms. Yusuf Aga, 5624 (Eski), 109-338.
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During his stay he visited al-Mahdawi, to whom the R} al-quds
was later sent,' and also al-Mahdawi’s own Shaikh, al-Kinini,?
apparently on the recommendation of al-Kiimi and al-Mawriri.?
Although it is possible that he met the famous Abfi Madyan
at Bugia, it would seem unlikely in the Light of remarks made
on p. 121 of the Translation, even though AbG Madyan did not
die until 597/1200-1.* It was in Tunis that Ibn ‘Arabi had
another encounter with the iminortal guide of souls, al-Ihidr.®

‘On another occasion I was in a boat in the port of Tunis.
I had a pain in my stomach, but the people were sleeping so I
went .to the side of the boat and Iooked out over the sea.
Suddenly I saw by the light of the moon, which was full that
night, someone eoming towards me on the surface of the water.
Finally he came up to me and stood with me. First he stood on
one leg and raised the other and I eould see that this leg was not
wet. Then he did the same with the other leg. After talking to
mie for a while he greeted me and went off, making for a light-
house on top of a hill over two miles distant from us. This
distance he covered in two or three steps. I eould hear him
praising God on the lighthouse. He had often visited our
Shaikh al-Kindni,%an elder of the order who lived at Marsa ‘Idin,
from whose house I had come that evening. When I returned
to the town a man met me who asked me how my night with
al-Xhidr on the boat had been, what he had said to me and
what I bhad said to him.”

Perhaps beeause of the constant fighting between the Almo-
hads and their opponents in North Africa at this time, Ibn
‘Arabi deeided to return to Andalusia. On the way he stayed in
Tlemcen where he met AbG ‘Abdallih al-Tar{iis1 whose criti-
cisms of Abi Madyan angered him.® Having crossed the
Straits on his way to Seville, he stopped at Tarifa where he
had a meeting and discussion with al-Qalafat.

' See above, p. 17, and below, p. gr.

* See below, p. 141, * See below, p. 140

* Abl Madyan's name appears repeatedly in the pages of the R&h al-guds.
Seo below, pp. 69 and 122,

3 Cf. above, p. 25, § See below, p. 140,

! Futha, 1, p. 186, ® See below, p. 155.
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‘In 300 I had a discussion with ‘Abdalidh al-Qalafit at
Tarifa on the relative merits of the rieh and the poor, that is
to say, the rich who are grateful and the poor who are patient."

After his return to Seville he had yet another amazing
cncounter .During his visit to Tunis he had eomposed a poem
of which he had told no one else:

‘On my return to Seville, which is a three-month caravan
journey from Tunis, a complete stranger came tome and recited,
word for word, the poem I had composed, although I had not
written it out for anyone. I asked him who had composed the
lines and he replied that they were by Muhammad Ibn al-
‘Arabl. Then I asked him when he had learned them and he
mentioned the very day on whieh I had composed them,
despite the great distance. I then asked him who had recited,
them to him for him to leamn. He said, “One night I was sitting
at a session of the brethren in the eastern part of Seville,
when a stranger who looked like a mendieant came and sat
with us. After eonversing with us he recited the lines to us.
We liked them so mueh we wrote them down and asked him
who had composed them. He said they were being composed by
Ibn al-‘Arabi in the oratory of Ibn Muthannia. We told him
we had never heard of sueh a place in our country. He rephied
that it was in Tunis and that the lines had just been composed
there.” '

It was about this time that Ibn ‘Arabi made his pilgrimage
to the shrine of Rota, on the coast.* On the way there he met
al-IKhidlr! for the third time.

‘Sometime after that occasion (the second meeting) I was
walking along the eoast with a eompanion who denied the
miracles performed by the righteous. On the way we stopped at
a ruined mosque to perform the noon prayer. As we went in
there arrived a eompany of those who seclude themselves
from men, who were also intending to perform the prayer.
Among them was the man who had spoken to me on the sea

! Fulfihdt, 1. p. 577. Sce below, p. 129, 1 Ibid., 111, p. 338.

* See below, p. 117. 1 See above, p. 25.
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and whom I had been told was al-IKhidr. Among them also
was a man of great worth whom I had met and befriended
before. I rose to greet him and he was pleased to see me and
we prayed together. After the prayer . . . the man whom I have
said was al-Khidr took a mat from the milirad' of the mosque,
stretched it out in the air seven cubits from the ground and
stood on it to perform his super-rogatory prayers. I pointed his
action out to my companion who told me to ask him about it. I
left him and when he had finished his prayers, asked him about
his action . . . he said he had only donc it for the benefit of my
companion.’*?

In the following year, 391/1194, he travelled to Fez. While
he was in the city he foretold the briliant victory of the
Almohad Ya'qub al-Mansir over the Christian armies at
Alarcos.

‘T was in the city of Fez in the year 591 when the Almohad
armies crossed over to Andalusia to deal with the enemy
who were threateming the territory of Islam. There I met a
certain man of God, one of my best friends. He asked me what
I thought of the arinies and whether I thought they would be
victorious or not. I then asked him what he thought. He said,
“God promised his Apostle, the peace and blessings of God be
upon him, a victory this year . . . in His Book, which he revealed
to him in the words, ‘Indeed We have given you a clear victory';
the glad tidings are contained in the two words ‘clear victory’
(fathan mubiman) . . . consider the sum total of the numerical
value of the Ietters.” This I did and found that the total canie
to 391."

By the year 592{1195 he was baek in Seville, where he seems
to have spent much of his time in study and discussion, including
a study of the Traditious of the Prophet with his uncle.* It

! The niche in the mosque wall which indicates tho direcHon of tho Ka'abah
at Mecca,

t Futfihat, I, p. 186,

¥ Ibid,, IV, p. 220. Each lctter has its numerical valuo and a special
branch of study was devoted to a proper understanding of these values and
their significance.

L Ihid., I, p. 32.
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appears that by this time his reputation for learning and
spiritual autbority had made many whom he met excessively
deferential towards him. On one occasion, at least, he tried to
break his formality.

‘One night in the year 592 I stayed at the house of Abid
al-Husain b. Abfi ‘Amr b. al-Tufail in Seville. For the most
part he was very respectfnl and correct in my presence. With
us were Abl al-Qasim the preacher, Abfi Bakr Ibn Sim and
Abii al-Hakam b. al-Sarrdj. Their respect for me prevented all
of them from being relaxed and they were all very correct and
silent; so I sought a means of making them more relaxed. I
therefore said to my host, “May I bring to your attention a
composition of mine entitled Gusdance in Flouting ihe Usual
Courtesies and expound a chapter from it for you?”’ He said
he would very much like to hear it. I then pushed my foot into
his lap and told him to massage it. At this he understood my
meaning and so did all the others, From then on they behaved
in a more relaxed manner.”

In the year 593/1196 he journeyed onee more to Fez, a seat
of great learning and piety, to spend time in meditation and
study, as also to attend the leetures of ‘Abd al-Karim, Imam
of the Azhar mosque, on the holy men of Fez.? He would often
go and sit in the Azhar mosque to pray and meditate. On one
of these occasions he experienced a strange power of vision.

‘In the year 593, in the city of Fez, I was praying with a -
group of people in the Azhar mosque when I saw a light which
seemed to illumine what was before me, despite the fact that I
had lost all sense of front or back, it being as if I had no back at
all. Indeed during this vision I had no sense of direction what-
cver, my sense of vision being, so to speak, spherical in its
seope. I recognized my spatial position only as a hypothesis, not
as a reality.”

Another place in Fez which he frequented for the sake of

\ Fuiphal, IV, p. 339. ! Ibid., 1, p. 244.
3 Idbid., 11, p. 486. By this experience Ibn ‘Arabl knew that be bad reached
the station of Light.
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meeting men of the spirit was the garden of Ibn Hayyiin, Here
he met the Pole of the time.!

‘In the year 593 I met the Pole of the time in the garden of
Ibn Hayytin in Fez. God had given me an inspiration concerning
him and had told me who he was. He was with a group of people
none of whom took any notice of hiin, he being a stranger to
them from Bugia, a man with a withered hand. ... The company
were diseussing the Poles, so I said, “My brothers!, I will tell
you something amazing about the Pole of your own time.”
As T said this I turned tolook at the man whom God had revealed
to me as being the Pole, . . . He said to me, “Tell what God has
shown to you, but do not reveal his identity™; then he smiled.’

During his stay in Fez his reputation drew to him many
disciples and admirers; ashe says of the meeting in Ibn Hayytin's
garden:

‘There were with us at the gathering Shaikhs of the Folk,
highly regarded in the Way of God, inen like AbT al-‘Abbis
al-Hasgar, all of whom treated me with great respect; indeed the
gathering was in my honour, I being the only one who spoke on
the subject of the Way. Even when they discussed something
among themselves they referred it to me.”

His own spiritual state was now of a very high order, since
he tells us that he attained to knowledge of the Seal of Muham-
madan Sainthood.

‘I learnt of the Seal of Muhammadan Sainthood in Fez in
the year 504 where God acquainted me with his identity and
revealed to me his mark."

This period of spiritual renewal was, however, brought to an

! See below, p. 115, 0. I.

* Futihdl, IV, p. 70, Sea below, p. 152, where the same incident is described.

¥ Ibid., IV, p. 76.

* Ibid., III, p. 514. Later ho had a vision which indicated to him that ho was
tha Seal, The title indicates that the holder is the last direct spiritual heir of
the Prophet, He considered Jesus the Seal of Universal Sainthood. CI. A. A.
Afifi, Mystical Phifosophy of Muhyiddin Ibnul Arabi, Cambridge, 1939, pp. 98 1£.
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end by the threat of impending persecution of the Sufis by the
Almohads who suspected them of fomenting unrest. The state
of relations between the authorities and the Sufis is mdicated
by Ibn ‘Arabl’s account of his dealings with the Sultan at
Ceuta.! In the year 595/1198 he made his way back to his native
Murcia, stopping on the way at Granada to call on his Shaikh
Abi Muhammad ‘Abdallah al-Shakkiz whom he calls one of the
greatest Shaikhs he had met.?

Perhaps alsc on his way to Murcia he paid a visit to the
celebrated Sufi school at Almeria which had beeu founded by
Ibn al-‘Arif, author of the famous treatise Mahdsin al-majaiss.’
At the time of his visit the school was being run by Ibn al-
‘Arif’s disciple, Abi ‘Abdallah al-Ghazzal.! While he was there
Ibn ‘Arabi wrote his Mawagi’ al-nugim.

‘We have explained all the lights, miracles, grades, sccrets
and manifestations (accompanying the ritual ablution) in our
book Mawags' al-nujiim . . . which we composed in eleven days
at Almeria, in thc month of Ramadén, 5g5."

Of his stay in Murcia at this time we have only a bricf
mention of an inspiration by which God charged him with the
mission of teaching what had been revealed to him.

‘I was in Murcia in the year 595 when God inspired me in-
wardly, saying, “Tell My servants what you have seen of My
bounty to the believer.” '

Sometime in the same year he attended at the last rites of
Tbn Rushd (Averroes) who had died in Marrakesh and whose
body had been brought back to Cordova for burial.

‘He died in 505 in Marrakesh and was brought back to Cordova
where he was buried. When his coffin was slung on to the horse
his compositions were slung from the other side to balance it.
I was standing with the jurist Abd al-Husain Muhammad b.

! See below, p. 129. ? Fuinhal, IV, p. 9. Sco below, p. 110,
' Ed. A Palacios, Paris, 1933. d. 1000, Cf. below, p. 66.

i See below, p. 101,

3 Futiahdt, 1, p. 334 It was printed in Cario in 1325 11,

s Jbid., 1, p. 708.
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Jubair, the secretary of Abfl Sa‘id and my companion Abi al-
Hakam ‘Amr Ibn al-Sarrij, the eopyist. Abii al-Hakam turned
to use and said, “Do you see what they are putting with Ibn
Rushd as a balance; on one side the Imf&m and on the other his
works.” Ibn Jubair replied, Certainly I see, my boy, God
preserve you.” I kept the saying (of Ab@ al-Hakam) as a
warning and a reminder, may God have mercy on them all,
since I alone survive of that congregation. I eomposed some
lines on the subject:

This is the Imam and these his works,
Would that I knew whether his hopes were realized.”

Whether he spent the next two years in Andalusia or else-
where we do not know. In 597/1200 however he was in the
Almohad capital of Marrakesh where he spent some time with
the keeper of alms, Abii al-‘Abbas of Ceuta.’ It was while he
was in the Maghrib that he had two experiences, one of whieh
brought him to an even higher spiritual degree, while the other
was to change the course of his life both outwardly and inwardly.
The attainment of the station of Proximity {to God) came while
he was travelling and its lofty isolation affected him deeply.*

‘I entered this station in the month of Muharram in the year
597 in the Maghrib. I was distracted with joy by it and found
no one else in it, I felt the loneliness of isolation and remembered
that Ab@ Yazid had entered it with lowliness and helplessness
aud found no one else in it. This spiritual abode was to be my
home so0 I resolved not to feel alone, sinee homesiekness is the
lot of every being in existence and isclation is the lot of every
stranger {to the world}. When therefore I attained this station
and its isolation and realized that no one would recognize its
validity in me, I began to explore its various aspects and
characteristics. However, although I had realized this station
and the speeial gifts of God attendant upon it I still did not

v Futahat, 1, p, 153, T Ibid,, 111, p. 292.

3 ‘And now are you come to Us alone, 23 We created you at first.’ (Qur'an,
VI, 95). In this station the human attributes are consumed and only God's
presence remains ju the servant's awareness. Cf. Hujwirl, Kashf al-maljnb,
P- 249.
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know its name. In it T saw the commands of God descending
upon me and His envoys coming down to me and seeking inti-
macy with me."

The seeond experience was a glorious vision in whieh he was
ordered to meet a certain Muhammad al-Hasir and travel with
him to the East.

‘T saw the Throne of God as though supported on numberiess
pillars of light, all of which flashed like lightning. Despite this
I could see that it had a deep shadow in which there was an
unimaginable peace. This shadow was that of the concavity of
the Throne, veiling the light of Him Who sat upon it, the
Merciful. I saw also the Treasure which was under the Throne
from which there issued the words, "“There is no power or
might but in God, the Mighty, the Supreme.” The Treasure
was none other than Adam, blessings be upon him. Underneath
it I saw many other treasures which I recognized, and beautiful
birds flying about. One of these birds which was more beautiful
than the others told me that I must take a companion to the
East. When all this was revealed to me I was in Marrakesh.
On enquiring who my eompanion was to be I was told Muham-
mad al-Hasar of Fez who had prayed to be taken to the East,
1 said that I would indeed take him, if God willed it.

“When I came to Fez I asked about the man and he came to
me. T asked him whether he had prayed for anything. He said
that he had prayed to be taken to the East and had been told
that someone would take him there. He had been waiting for
my arrival since then. I therefore took him as my companion
in the year 597 and brought him to Egypt where he died, God
have merey on him.’?

Together with his new companion Ibn ‘Arabi travelled to
Bupia where, in Ramadan of the same year, he had another
vision.

He entered Bugia in the Ramadin of the year 597 and met
there Ab@ ‘Abdallah al-‘Arabi together with a group of other
worthy men. When he entered Bugia on the above-mentioned
date he relates:

v Futiihat, 11, p. 260. 1 Ibid., 15, p. 436.
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‘One night (in a vision) I saw myself conjoined with all the
stars of the heaven, being united to each one with a great
spiritual joy. After I had beeome jomed with the stars I was
given the letters (of the alphabet) in spiritnal marriage. T told
this vision of mine to one who would take it to a man versed in
visionary lore, bidding him conceal my name. When he related
my vision to the man he said, ‘*This is a measureless ocean and
the one who has seen the vision shall have revealed to him
knowledge of the highest things, of mysteries, of the properties
of the stars, such as will be shared by no one in his time.”
Then he was silent for a while after which he said, “If he who saw
the vision is in this city, it can be none other than the young
Andalusian who came here.” "'

From Bugia the two men journeyed to Tunis on their way
to the East. While he was there he attained to another spiritual
degree, which attainment caused him to cry out with startling
results,

‘I attained to this degree in Tunis. When it happened I let
out a fearful ery without knowing it; the cry however caused
all whe heard it to faint away, including the weomen looking
down on us (in the mosque} from neighbouring houses, some
of whom fell down into the courtyard, without sustaining injury
despite the height. I was the first to recover. We had been pray-
ing behind the Imam and all the rest now lay smitten. After a
while they recovered their senses and I asked them what the
matter was, They returned the question to me and told me that
I had eried out with the results I have mentioned. I told them
that I was not aware of my cry.’?

In Tunis he stayed with his friend al-Mahdawi whom he had
visited eight years earlier. During his stay he partly completed
his Insha' al-dawd'sr®
‘... in our book Iushd' al-dawd'ir, part of which we finished
at lis (al-Mahdawi) house during our visit in the year 598 on

v Fihal, IV, p. 559 (biography). T Ibid, I, p. 173.
Y Ed. H. S. Nyberg, Klcinere Schriften des Ibn al-Arabl, Leiden, 1911,
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our way to perform the Pilgrimage (fajj). His servant, ‘Abd
al-Jabbar, copied for him the part I had written, while I took
the original with me to Mecca to finish it therc."

In the same year, having bade farewell to his friend in Tunis,
Ibn ‘Arabi pursued his journey eastwards with his companion,
al-Hasfr, Spending only a short time in Alexandria and Cairo,
he continued on his way alone until he arrived in Mecca towards
the end of the year. Once in the Holy City the fame of the
Andalusian master was not slow to spread, and he soon enjoyed
the friendship and hospitality of the most influential and learned
families in Mecca. Foremost among those to receive him was a
certain Abd Shaja Zahir b. Rustam and his sister, a lady of
great piety and learning. This man had a daughter whose
surpassing beauty, virtue and knowledge inspired Ibn 'Arabi
to write his finest collection of poems, the Tarjraman al-ashwaq.?
‘When the poems were later criticized by religious scholars as
being too sensuous and worldly, some of his friends persuaded
him to writc a commentary by way of defending the integrity
of his composition.” In this commentary he speaks of the
beautiful lady as follows:

“When I stayed in Mecca in the year 5g9 I met therc many
men and women of great worth, culture and piety, none of
whom were self-engrossed, despitc their virtues; men like . . .
Abi Shaja’ Zahir b. Rustam b. Abdl Raji al-Isfahini and his
sister, Bint Rustam, a learned old lady, a shining example
among women. .. . This Shaikh had a virgin daughter, a slender
child who captivated one who looked upon her, whose presence
gave lustre to gatherings, who amazed all shc was with and
ravished the senses of all who beheld her. Her name was Nizim
{Harmony) and her surname ‘Ain al-Shams (Eye of thc Sun).
She was religious, learned, ascctic, a sage among the sages of the
Holy Places.’t

While in the Holy City, the performance of the Pilgrimage

! Futkkdl, I, pp, 98-9.

! Beirut, 1961. Trans. with text by I, A Nicholson, London, 1911.
1 Printed with tho Terftondn, Beirut, 1061,

! Turjuman al-ashwdg, Beirut, 1961, pp. 7-8.
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rites must have been one of Ibn ‘Arabi’s chief concerns. It was
during a circurnambulation ({awdf} of the Ka‘bah that he saw
a vision which marked a crucial stage in his spiritual develop-
ment. He tells us that on passing the Black Stone in the eastern
corner of the Ka'bah hc met ‘the youth steadfast in devotion’,
in communication with whom he attained to an higher awareness
of his essential self,

‘On one occasion I was circumambulating His ancient House,
and while I was engaged in this, praisiug and glorifying God . . .
I came to the Black Stone and met the eagle stone of the youth
steadfast in devotion who is both speaker and silent, neither
alive nor dead, both complex and simple, encompassing and
eneompassed, When I saw him circumambulating the House,
the living circumambulating the dead, I grasped what he was
and his signifieance and realized that the circumambulation of
the House is like the prayer over the dead. . . . Then God showed
me the spiritual degree of that youth, that he was far beyond
all considerations of space and time. When I had realized this. . .
I kissed his right hand . . , and said to him, ““O bearer of tidings,
look and see how I seek your company and desire your friend-
ship.”” Then he indicated to mc by hint and sign that he was
created to speak only by signs. . . . I begged him to reveal his
secrcts to me. He said, “Behold the dctails of my structure and
the order of my formation and you will fiud the answer to your
question sct forth in me, for I ain not one who speaks or is
spoken to, my knowledge being only of myself and my essence
being naught other than my names. I am knowledge, the known
and the knower.” "

Also while he was in Mecca there was given to him evidence
that he himself was the Seal of Muhammadan Sainthood,
concerning whom he had received inspirations at Fez in 594 H.

‘I saw a vision of this kind concerning myself which I took
as good tidings to me from God, since it had a similarity to

! Futiikat, I, pp. 47-8. In this vision ol the 'eternal youth’ Ibn *Arabl con-
fronts his eternal and essential self which resides beyond the oppositions of the
formal worlds. IF. Meier wrote a study of this vision in The Mysteries (Papers
from the Eranos Year Books, Bollingen Series XXX), 1955, pp. 149-68,
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the tradition of the Prophet in which he indicates to us his
position in respect of the other prophets. He says, “As regards
my position among the other prophets, it is as if a man built a
wall leaving out one briek. I am that brick and no apostle or
prophet will come after me.” Here he likens the Prophethood
to the wall and the prophets to the bricks which make it up. ...
I was in Mecea in the year 599 when I saw, as in a dream, the
Ka'bah built of gold and silver bricks; but when I locked at a
spot on the face between the Yemeni and Syrian commers I
noticed that there were two bricks missing, one of gold, the
other of silver, one on the top row and the other on the row
below it. Then I saw myself bemg put into the place of the
missing bricks. . . . I woke up and thanked God and said to
myself, “I amn to the other followers of my kind (the saints} as
the Apostle of God is to the other prophets.” ™

Mueh of his time in Mecea must have been spent in study
and diseussion with the many scholars and Sufis who stayed in
the Holy City. It was at this time that he had the confrontation
with the jurist 'Abd al-Wahhab al-Azdi deseribed in the sketch
on al-Mawrirl.? He was also aetive as an author since he
completed four works; a collection of Traditions ealled Mishkat
al-anmwdr,® a treatise on the Sufi virtues, Hilyal al-abdal;! a
treatise on visions, Taj al-rasa’él:* and the Ri} al-guds, part
of whieh is translated below. In addition he began the eom-
position of his enormous compendium of esoteric knowledge,
the al-Futihal al-Makkiyyah.®

During this period the region suffered various catastrophic
afflictions. The Yenen was ravaged by dust storms, heralded
at Mecca by extraordinary eelestial phenomena, while Taif was
struck by a virulent plague.’

In the year 6or/izo4 Ibn ‘Arabi left Mecca and travelled
to Baghdad where he stayed only twelve days before going to on
Mosul where he spent some time in study. While he was in

T Futiihat, I, pp. 318-19. CI. Fugay al-Iikam, Cairo, 1046, p. 63.

* See below, p. 101, and Fuishar, 111, p. 6g.

1 Aleppo, 1927. ! Trans. M, Valsan, Paris, 1951,

* Autegraph ms. Veliyuddin 1759, Cairo, 1328 H.

* Biilig, 1329 H. An autograph copy, the second in his own hand, may be
found in Istanbul, Evkal Musesi 1845-51. See below, p. 47.

P Futifiat, 11, p. 450.
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Mosul he met ‘Abdallih b, Jami‘ at whose hands he received
the investiture of al-Khidr for the third time.!

‘He was 'All b. ‘Abdallah b. Jami’, a companion of ‘Ali
al-Mutawakkil and Abii ‘Abdallah Qadib al-Bin,* who lived
outside Mosul. Al-Khidr had invested him in the presenee of
Qadib al-Ban, and he himself invested me in the very same spot
in his garden where al-Khidr had invested him, and in the self-
same manner.’?

During his stay he also eomposed a treatise of fifty-three
chapters on the esoteric signifieance of ablution and prayer
entitled 4i-Tanazzulat al-Mawsilyyah (Revelations at Mosul).!

It seems likely that Ibn ‘Arabl may have visited Malatya
in Asia Minor about this time.® However that may be, we next
hear of him in Hebron on his way to Caire where he arrived in
603/1206. There he spent his time with groups of Sufi friends
among them al-Khayyat, his brother, and possibly al-Mawraii. ¢
The offieial religious atmosphere was, however, unresponsive,
indeed hostile to his teachings, and it was not long before he
was aceused of heresy by the authorities. The movement
against him might have reached serious proportions had it not
been for the timely intervention of the Ayyubid ruler, al-Malik
al-"Adil, who had received a letter of commendation eoneerning
Ibn ‘Arabi from a friend, Abf al-Hasan of Bugia.

‘The people of Egypt were critical of him and sought to have
him killed, but God came to his reseue by the hand of the
Shaikh Abii al-Hasan of Bugia; for he strove to have him kept
free and interpreted his words. After he had been saved from
the danger, the Shaikh (Ibn ‘Arabil) said to him, “How may
one be imprisoned in whose humanity divinity resides.”
Abi al-Hasan replied, 'O Sirl these are the expressions of
mystical fervour, and one who is intoxieated is not to be held
blameworthy.”” *7

! This means an initiation of a direct nature not connected to any order.

According to his bonk Nasab ei-kkirgah {Esad Lf. 1307, 87—97b) he had also
received this kind of initiation in Seville {580/1184) and Mecea (599{/1202).

3> CL. below, p. 128. * Fuirhal, I, p. 187. See below, p. 157,
* Murad Molla 1236, * Certificate lor R} al-quds.
* See below, pp. g1 and 1OT. ! Futithdt, IV, p. 6o (biography).
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Discouraged and distressed by these developments, Ibn
‘Arabi left Egypt in 604/1207 and returned to Mecca to pursue
his study of the Traditions, as also to rencw his ties with the
family of Abd Shaja' b. Rustam.! He staycd in Mccca just over
a year and then made his way northwards towards Asia
Minor. On the way he halted in Aleppo where he gave a certi-
ficate to a copy of his Kitab al-tajaliiyyat.?

Hc arrived in Konya in the year 6oy/1210 where he was
well received, by both the ruler Kay Kaus and the people.

‘The king ordered for him a house worth 100,000 dirhams.
After he had been in it for a while a beggar passed by and asked
him for alms, whereupon he told him to take the housc, since
it was all he had to give.”?

His great lcarning and spiritual powers Ieft a deep impression
on the pcople of Konya. His closest disciple there, $Sadr al-Din
al-Qunawi, says of him, ‘Our Shaikh Ibn ‘Arabi was capable of
communicating with the spirit of any of the prophets and
Saints of the past. This he could do in three ways: (1) he would
call down the spirit to this world and perceive it embodied in a
form similar to that which it had in life; (2) he would see it in
his sleep; (3) he would abstract himself from his body and meet
the spirit."

Ibn ‘Arabi himsclf tells us of an intercsting encounter with
a painter in Konya.

‘It is from the divine Name, the Creator . . . that there
derives the inspiration to painters in bringing beauty and proper
balance to their pictures. In this connection I witnessed an
amazing thing in Konya in the land of the Greeks. There was a
certain painter whom we proved and assisted in his art in
respect of a proper artistic imagination, which he lacked. One
day he paintcd a picture of a partridge and concealed in it an
almost imperceptible fault. He then brought it to me to test
my artistic acumen. He had painted it on a large board, so

! Fuinpat, I, p. 376.

1 K. al-tafalliyyail, ms. Awqa{ Baghdad, 5827.

3 Fuirpae, TV, p. 560 (biography).

* R. A, Nicholsen, 'Lives of “Umar Ibnu'l-Farid and Muhiyyu" ddin
Tbnu'l-'Arabi’, J.R.4.5., 1906, p. 816.
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that its size was true to life. There was in the house a falcon
which, when it saw the painting, attacked it, thinking it to be a
real partridge with its plurmnage in full colour. Indeed all present
were amazed at the beauty of the picture. The painter, having
taken the others into his confidence, asked for my opinion on his
work. I told him I thought the picturc was perfect, but for one
small defect. When he asked what it was, I told him that the
length of its legs was out of proportion very slightly. Then he
came and kissed my head."

This visit by Ibn ‘Arabi to Xonya proved to be of the
greatest importance for the future of oriental Sufism. Sadr al-
Din of Konya was his closest disciple there and received from
him licence to pass on a large number of his works.? Sadr al-Din
himself, in later years, became a major exponent of Ibn ‘Arabi’s
tecachings and has left many important commentaries on his
mastcr's works.* What is more significant is that he became
the link between the great Andalusian master and many of the
greatest representatives of Persian Sufism, notably Jalil al-
Din Rumi.* This connection and its consequences have been
studied recently by H. Corbin in his bock on Ibn ‘Arabi.’

Leaving Konya he travelled northwards together with some
of his disciples. On the way they passed through Kayseri,
Malatya, Siwas, Arzan in Armenia and then South again
through Dunaisir and Harran to Baghdad where he arrived in
6o8/1211.

‘T met one of themn (the Rajabis} at Dunraisir in the Diyar
Bakr."

‘One of them was Buka' a spy of the people of Arzan. I
knew him personally and kept company with him. He thought
highly of me and saw me often. I niet with him in Damascus,

! Fuiihdl, 11, p. 424.

7 The ms. 5624 (7838) in the Yusuf Aga Lihrary in Konya contains many
licences, soine signed by Ibn *Arabi himself, authorizing him to pass on his
works.

3 He wrote a commentary on the Frugis al-hikam, Yusuf Aga, 4858.

1 Author of the celebrated Masnavi AD 1207-73,

3 L'Imaginalion créatrice dans le Sonufiswne d'Ibn Arali, Paris, 1958, pp. 55-8.

& Futhbit, I, p. 8. Sce below, p. 16o.
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Siwas, Malatya and Kayseri and he served me for a time. He
was devoted to his mother and when I saw him in Harran he
was looking after her."

"“When we were in the north in the months of December and
January we saw that the Euphrates, when it froze, became like
solid gronnd, so that men and beasts, indeed whole caravans
could cross it while the river flowed underneath.”?

In Baghdad he had a meeting with a great Sufi Shaikh,
Shihab al-Din ‘Umar al-Suhrawardi, author of the ‘Awdrif
al-ma'arif.?

‘... both of them bowed their heads for an hour without
uttering a word to each other and then parted. When Ibn
‘Arabl was asked his opinion of al-Suhrawardi he said, “He is
embued from head to foot with the norm of the Prophet”.
Wheu asked for his opinion of Ibn ‘Arabi, al-Suhrawardi said,
““He is an ocean of divine truths.” '

In the year Gogfr21z Ibn ‘Arabi wrote a long letter to Kay
Kaus who had sought his advice concerning the treatment of
his Christian subjects. Conseious, probably, of the crusades,
which were going on at the time, Ibn ‘Arabl advised him to
adopt the strietest measures in his dealings with the Christians
and to prevent them, at all costs, from injuring the cause of
Islam in his kingdom,

‘... One of the worst things that have happened to Islam and
the Muslims, a minority as they are (in recently conquered
areas), is the clanging of bells, demonstrations of unbelief and
the general prominence of polytheistic teaching in your land;
also the relaxing of the eonstraints imposed on the protected
peoples by the Prince of the Faithful, ‘Umar b, al-Khattab,
may God be pleased with him; that they should build no new
churches in the cities and surrounding areas, nor convents,
mouasteries, cells or otherwise, and that they should not repair
those that have fallen into ruins; that they should allow any

t Futdlar, 11, pp. 15-16. t I&id,, 111, p. 459. 1 Cairo,
' R. A, Nicholson, “Lives', J.R.4.5,, 1906, p. 812.
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Muslim to stay for a period of not less than three nights in their
churches and feed him; . .. that they should not prevent their
relatives from becoming Muslims if they so please; that they
should show respect for Muslims and rise to them from their
seats. .. ."!

Although Kay Kaus had invited him to come to his court in
Anatolia, Ibn ‘Arabi first went to Aleppo in 610/1213,? and then
to Mecca in 611f1214 in order to clear up the misunderstandings
which had arisen over his collection of poems, the Tarfuman
al-ashwag. To this end he eomposed a commentary in which he
explained the esoteric meaning of his verses. -

*All our poems relate to divine truths in various forms such as
love themes, eulogy, the names and attributes of women, the
naines of rivers, places and stars. In accordanee with this we
wrote a commentary on some verses of ours entitled ‘““The Inter-
preter of Desires”. The commentary was called “The Treasnres
of Lovers” (Dakhd'ir al-a'ldq). This we did because eertain
jurists of Aleppo took us to task for our claim that our verses
alluded merely to divine truths, asserting that we said this only
because we were associated with religion.”?

Whether he visited Medina and Jerusalem at this time, or
whether he had visited thein earlier in 598/1201-2, is not certain.

In 612{1215 Ibn 'Arabl travelled once more to Siwas and
Malatya in Anatolia where he met Kay Kaus and foretold his
victory at the battle of Antioch.” During the years 6121215 to
616/1219 Ibn ‘Arabi seems to have spent much of his time in
Malatya where he gave certificates of authenticity (sama’) for
several of his works.® Between 617/1220 and 618/1221 he was in
Aleppo.®

Kay Kaus was not the only ruler to show favour to Ibn ‘Arabl.

! Futitfiat, IV, pp. 547-8.

} Preface to the commentary by Ibn SawdakIn on the Tajalliyyat, ms. Fatih,
5322,

3 See above, p. 36, Futifal, 111, p. 562,

1 Mupiadarat al-abrar, I1, p, 180,

5 QOne of these was the Iij al-guds.

& Certificates for Magam al-gurbal, Hyderabad, 1948, and Mansil al-
mandeil, Veliyuddin, 1759 {(autograph).
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For some years before he died in 613/1216 the Ayyubid ruler of
Aleppo, al-Malik al-Zihir, treated him with the greatest honour
and placed complete confidence in him. Ibn ‘Arabi seems to
have been given a house in Aleppo by this ruler.

‘One day I had an audience with the king, al-Malik al-Zihir,
ruler of Aleppo . .. son of $aldh al-Din Yiisuf b. Ayyib. There
were brought before him that day one hundred and eighteen
cases, all of which he judged. During one of these cases I had
spoken with him in favour of a man of his court who had divulged
a state secret and demeaned his kingship. Despite my plea he
resolved to have him executed. His aide counselled him to keep
his intention secret lest I should hear of it. I did hear of it, how-
ever, and when I spoke with him about the matter he bowed his
head in shame, protesting that a ruler cannot let such crimes be
committed with himpunity. I said to him, “You imagine you
have the dignity of kingship and that you are a Sultan! By God,
I know of no sin in the world which is too much for me to forgive,
and I am only one of your subjects. How is it then that you can-
not bring yourself to forgive a crime which is no transgression
aecording to God’s Law? Indeed your kingly magnanimity is
meagre indeed.” At this he was overcome with shame, sct the
man free and forgave him.”

This close relationship with al-Malik al-Zahir, as also with
other rulers, must have caused much ill-feeling between Ibn
‘Arabl and the jurists and theologians. Indeed, as is clear
from a reading of the sketches, the official religious authorities
were always ready to criticize and condemn Ibn ‘Arabi for his
teachings. That he himself was equally ready to retaliate in kind
is indicated by his attack on the jurists in his sketch on al-
Mawriiri,? as also by his comments on a talk he had with al-
Malik al-Zahir.

‘Know that when worldly desires get the better of men's
souls and scholars seek positions at the courts of kings, they for-
sake the true Way and resort to far-fetcbed interpretations.of
the Law to satisfy the whims of their masters who require legal

! Fuiagat, IV, p. 539. 1 Sec below, p. 105.
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support for their selfish purposes, even though the jurists them-
selves are not really convineed by their own pronouncements.
One day I was discussing this subjeet with al-Malik al-Zzhir,
when he ordered a servant to bring to him a certain Harmadan,
When I asked who Harmadin might be, he replied, “You have
often voiced your dissaproval of the oppression and wrongs
which occur in this kingdom of mine, and I agree with you that
these things are indeed reprehensible; but know, Sir, that each
of these things is done by the authority of a jurist who draws up
the decree which justifies it, may God curse them. Onc of them
deereed for me, quoting a greater authority from his own
country, that it was not necessary for me to fast in the month
of Ramadan itself, but that I could choose any month I liked.””

In the year 620/1223 Ibn 'Arabi went to settle in Damascus
where he was to remain till the day of his deatl, except for a
brief visit to Aleppo in 628/1231.! His long travels, his enormous
literary output and the rigorous privations of his calling had all
taken toll of his health. By now famous and almost universally
venerated, he took advantage of the invitation of the ruler of
Damascus al-Malik al-'Adil to take up permanent residence in
that city. Both al-Malik al-'Adil (d. 625/1227) and his son al-
Malik al-Ashraf, as also the legal chiefs of Damascus, treated him
with great honour. Here he eompleted his great al-Fulithit
al-Makkiyyah® and also his mueh shorter, but very important,
Fugiig al-liham, whieh he intended as a synopsis of his teachings.
It consists of twenty-seven chapters each of which is named
after one of the prophets.! In addition he completed his major
collection of mystical poems, al-Diwdn al-akbar?

Ibn ‘Arabi died in Damascus on the 28th of Rabi' I, 638 H.
(November, x6th A.D. x240), aged seventy-six. The chief Qadi
of Damascus and two of Ibn ‘Arabi’s disciples performed the
funeral rites.

He was survived by two sons, Sa’d al-Din Muhammad, who
was born at Malatya in 6x8{x22x and died in 6561258, and
‘Imad al-Din Muhammad who died in 667/1268. Sa‘d al-Din

* Fuithdt, 111, pp. 6g—70. * Ibid., IV, pp. 83-4.
* Seo abovo, p. 38.

' Ed. with commentary by A, A. AGR, Cairo, 1946.

? Ed. Cairo, 1270 H.
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was a competent poet and composed a Diuwadn. He also had a
daughter, Zainab, who was apparently able to answer theologi-
cal questions at a very early age.

‘Once when my daughter Zainab was no more than a year
old, a mere suekling child, I playfully asked her a question in
the presence of her mother and grandmoether. I asked what a
man shoutd do if he lay with his wife but emitted no seed. She
replied that he would have to perform the majer ablution. At
this all present were amazed. The same year I left her with her
mother, having given her mother permission to perform the
Pilgrimage. I myself travelled te Irag, intending te meet my
family later in Mecea.! When I arrived at the meeting place, I
went with a group of people whe were with me to leok for them
in the Syrian caravan. My daughter caught sight of me and
cried out, 'O mother, there is my father!"” Then her mother
looked and saw me in the distance. Zainab went on calling,
““There is my father! there is my father!”” Then one of her uncles
called to me. When I came to her she laughed and threw her
arms round me shouting, “‘Father! father!” 2

Of his wives we know of three: Maryam, whom he married in
Seville and of whom nothing more is reported;® Fatimah bint
Yiuus b, Yisuf, daughter of a Sharif of Mecca, who was the
mother of 'lindd al-Din, ealled Muhammad al-Kabir;! and an
unnamed lady, daughter of the Maliki chief Qadi, whom he
married In Damnascus.®* We do not know the name of Zainab's
mother or what became of her.

The title by which 1bn ‘Arabi is best known among the Sufis
is ‘al-Shaikl al-Akbar' ('the greatest Shaikh'}). This is probably
because he was the first man to express in writing that vast
range of doetrine and learning which had, until his time, been
confined te oral transmission and veiled allusions. In doing se
Ibn 'Arabi made available an enermous corpus of teachings en
a multitude of subjects, from the loftiest metaphysical doctrines
to the esoteric significance of ritual ablution, including cosmo-
logy, numerology, cneirology, Sufi practice, mystical states, etc.

! This muost have been sometiimo between 606 1 and Gog A,
! Futigat, IV, p. 117. ! See above, p. 22.
v Futapat, IV, p. 554- * Ibid., 1Y, p. 556 (biography).
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Few other mystics of any religious tradition have provided
so generous an exposition of their teachings and insights. Ibn
‘Arabi himself lists 251 works in his st of books.! O. Yahya, in
his invaluable bibliographical study Hislotre el classificalion
de Uoenvre d'Ibn ' Arabi, lists 846 possible titles, many of which
are, in fact, apocryphal or extracted from larger works.? Of this
huge corpus, it is a sad truth that very few have been printed,
far less studied and translated. Seme seventy-cone of them have
been printed, mostly without a critieal study of the manuseripts
available; thirty-three have been commented on by Muslin
anthors since Ibn ‘Arabi's time; and a mere sixteen have been
translated into nen-Arabic languages. Ibn ‘Arabi’s teachings,
which are an essential key to the proper understanding of Sufism
and which would represent a formidable eontribution te the
study of comparative mysticism, are therefore only incompletely
available to the nen-Arabist.

His two most important works are the monumental Futiihat®
and the Fugsts al-Jiikam,; of these, only the latter has been par-
tially translated by Titus Burckhardt.? For the Arabist the
most readdy available texts are the two works mentioned above,
those edited by H. S. Nyberg in his Kleinere Schrifien des 1bn
al-Arabt (Leiden, 191g) and those printed in Rasa’il Ibnsl
‘Arabi (Hyderabad, 1948). Recently the Tarjuman al-ashwaq
has been published in Beirut (1g61) and the Dswain has been
reissued. For the non-Arabist there are: the Fugits partially
translated as mentioned above: some smaller works translated
into Spanish by Asin Palacios in his EI Islam Cristianizado
(Madrid, 1g31); some small works translated into French by
M. Valsan in Etudes Traditionelles; and a work included in
A. Jeffrey's Reader on Islam (The Hague, 1962). Quite clearly
the task of studying and making available to a wider readership
the works of Ibn ‘Arabi will be a Ieng and arducus cne,

As to the way in which many of his works were composed,
Ibn ‘Arabi himself provides some very interesting information.

' A, A, Afifi, ‘Memorandum by Ibn ‘Arabl of His Own Works', Bulletin of
the Factilly of Adrls, Alexandria University, VIII, 1954, pp. 106-17.

1 Institule Frangais de Damas, Damascus, 1964.

1 Printed 1274, 1282, 1293 and 1329 AWM. Written between 586/1202 and
629{1231, e copied it again, with additions, between 6321234 and G36{1238,
which copy is kept in Istanbul. The 1326 H. printing contains over 2,500 pages.

' Sagesse des Prophetes, Paris, 1955,
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‘In what Y have written I have never had a set purpose, as
other writers, Flashes of divine inspiration used to come upon
me and almost overwhelm e, so that I could only put them
from my mind by committing to paper what they revealed to
me. If my works evince any form of composition, that form was
unintentional. Some works I wrote at the command of God,
sent to me in sleep or though a mystical revelation.’

He tells of times when the inspiration was so strong that he
could not stop writing until the book was finished. It is said
that while engaged in writing the Fudihat he would fill three
notebooks a day, no matter where he happcned to be.? He
clainted that the Fugiis had been revealed to him in a single
dream and that the Hilyal al-abdal was written in the space of
an hour.?

Although the student of Ibn ‘Arabi faces the enormous
labour of reading the multitude of his compositions and, more
difficult, of understanding mystical doctrines expressed in a
very abstruse and technical manner, he is very fortunate in
that not a few of Ibn ‘Arabi’s works survive in his own hand,
while many more exist in copies made with his authority. Most
of the autograph manuscripts are in Istanbul, Konya and
Baghdad*

The very great significance of Ibn ‘Arabi for the history of
Sufism rests on two things: firstly, he was the bridge or link
between two historical phases of Islam and Sufism; secondly,
he was the link betwcen Western and Eastern Sufism,

Ibn ‘Arabi gave expression to the teachings and insights of
the generations of Sufis who preceded him, recording for the
first time, systematically and in detail, the vast fund of Sufi
experiencc and oral tradition, by drawing on a treasury of
technical terms and symbols greatly enriched by centuries of
intercourse between the Muslim and Neo-Hellenistic worlds. To
a Mushin world shortly to be dealt a crushing blow which was

! IntroducHon to the ‘Memorandum’, ibid.

* Magqarrl, Nafp al-ftb, I, Leiden, 1855-61, p. 570.

3 ‘Memorandum’, tbid.

1 0. Yahya, Histoire £l classification, I, p. 78. The collection of works con-
tained in Yusuf Aga 4868 is not, however, in Ibn ‘Arabl's hand. The opening
lines of the Hilyat ai-abdal in this copy read, 'Our master, onr Tmatn, Sbaikh
.+« Muhyi al-Din Ibn al-'Arahtsaid . .." {p. 74, I. 4).

48

——— e - -


http:autog:ra.ph
http:F1IU'V)t.it

—_— -

to leave it culturally, politically and cconomically weakened,
Ibn *Arabi left a definitive stateinent of Sufi teachings, as also a
full record of Islam’s esotcric heritage. In doing this he pro-
foundly influcnced all subsequent Sufi teaching and thus stands
as the most important link between the Sufis who went before
him and those who came after him. This is perhaps partly the
significance of his claim to have been the Seal of Muhammadan
Sainthood in so far as he may be said to have been the last of
those to receive directly the, so to speak, unformulated teach-
ings of the Way, while all who came after him received it through
the filter of his synthetic cxpression.

It was bccause he was also the link between Eastern and
Western Sufisin, and that at a particularly important time,
that his influence was so profound and widespread. The link
was forged, as we have mentioned above, during Ibn ‘Arabi’s
visit to Konya in 607/r210, when he took as his disciple Sadr
al-Din al-Qunawl. It was through the latter’s links with some
of the most eminent Persian Sufis that Ibn ‘Arabl’s teaching
reached the East. Suffice it to say that he was master to Qutb
al-Din al-Shirdzi, the notable commentator on the Ishrigi
philosophy of Suhrawardi,' and Fakhr al-Din al-‘Irigi, the
great mystical poct, and an intimate friend of Jalal al-Din Riimi,
author of the monumental verse compendium of Sufi lore, the
Masnavi.® A century later the teachings of Ibn ‘Arabi inspired
another great mystical writer, ‘Abd al-Karim al-JiH,? who wrote
al-Insan al-Kamil.

This influence of Ibn ‘Arabi was not limited to the theoretical
side of Sufism, but penetrated deeply into the fabric of Sufi
life as a wholc. Through Rimi in the East and Abi al-Hasan
al-Shadhili in the West, two of the greatest Sufi orders were
permeated by his teachings. In outward terms an indication of
his influence is the large number of commentaries which have
been written on his works, as also the still urgent debates in
theological circles as to the validity or otherwise of his teaeh-

ings.

' d. 1xg1 Cf, 8. . Naar, Three Muslim Sages, Harvard, 1964, ch. II.

! d. 1273. Trans, R. A. Nicbolson, 8 vols, London, 1925—40.

* d.e. t4x0. CL R. A, Nicholson, Studiss in Islamic Mysticism, Cambridge,
1921, pp. 77-148. Extracts from al-fusin ol-Kdémil, trans, T. Burckhardt,
Cairo, 1939, Alger/Lyon, 1953,
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The Sufi Way'

‘Men whom neither trading nor selling diverts from the remem-
brance of God (dhikr Allak). .. ?

With these words the Qur'an indicates the existence of a
small group of the Prophet’s followers who renounced the
rewards of this world in favour of a life of prayer and contem-
plation more intense and all-embracing than that of the rest of
the community of believers.® Tt is these men who have been,
after the Prophet himself, an example and an inspiration down
the ages to many generations of Muslims whose special calling
and dedication brought them the name of Sufi. As with those
early followers, so also with later gencrations the Book of God
and the norm of His Prophet were the springs from which they
cultivatcd their spiritual life. Despite some appearances and
opinions to the contrary, one need look no further than the
Qur'an and the Traditions to find the foundations of Sufi
teaching, practice and inspiration,*

Down the centuries the Sufis have striven to keep alive that
essential and immediate experience of divine truth which filled
those first firgard@’ (poor in God} who lived beside the Prophct
and received through his mouth the words of God.* As such they
have been the leaven of the Mushm commumity as a whole,
especially in troubled and chaotic times.® Externally they were

1 CI. M. Ling's excellent article, ‘Sufism’, in Religion in {he Middle Easi,
I1, Cambridge, 1969, pp. 253-69.

1 Quran, XXIV, 37.

3 The Prophet himself, wbose mission involved him also in the affairs of the
world, is reminded in the Qur'an of the importance of this group, *And bear
with those who cail on their Lord, morning and evening, seeking His good
pleasure. . . ' [Qur'an, XVIII, 28).

1 Evidence of this may be fonnd in any Sufi work, from the earliest times to
Lhe present day.

! CL Qur’an, IL, 273, '(Charity) is for tbe poor who ave confined in the way
of God . , . the ipnorant man thinks them to Dbe rich on account of their re-
straint. You can recognize tbem hy their mark (simalum).' In the chapter
“The Victory' this word is used of the mark made by irequent prostration.

* During the recent centuries of Muslim political decline Sufism became a
powerlul inatrument of spiritual cohesion,
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also, as in the case of the celebrated al-Ghazali, the champions
of Islam's doctrinal mtegrity.'

It is in the nature of things that the nced to communicate
and express an experience bccomes necessary as soon as there is
the danger of losing it. This is no less true for Islam in general
and Sufism in particular. One Sufi of the tenth century went so
far as to say, ‘Today Sufism is a name without a rcality, but
formerly it was a reality without a name.’? Although this is
undoubtedly an exaggeration, it is certainly true that the Sufis
began to express their experience only slowly until, by the time
of Ibn ‘Arabi, this expression had become elaborate and
detailed. Despite this, however, the most important communi-
cation of essentially inexpressible truths continued to lie in
personal contact between disciple and master.

‘All that is in the earth is perishing, but there abides the face
of thy Lord, full of majesty and bounty.’?

This verse of the Qur’an, from which the Sufis have derived
so much inspiration, illustrates the fundamental teaching of the
Sufis which is: There is no reality but the Reality {God), and
that all other realities are purely relative to and dependent upon
His reality.! All cosmic determinations, whether formal or
formless, subtle or gross, are nothing but indications (dy4t) of
the Reality from which they stem by a process of creation or
Self-manifestation.® Furthermore, this Reality has revealed
itself, from time to time, quite independently of human will or
cffort, in order to instill into the creatures an awareness of their
truc origin and essential nature,

‘Praise be to God, Lord of the worlds.”®

' Recent researches by G. Makdisi have revcaled that those champions af
Islam, often thought of as emnemics of Sufism, like Ibn al-Jawziyyah, were in
fact Sufis themselves.

* Hujwirl, Kashf el-maljab, p. 44.

* Qur'an, LV, 2z6. From this verse derives Sufi teaching concerning fana'
{(extinetion) and bagd’ {subsistence), as also concerning the twa poles of divine
manifestation,

! By far the best introducton to Sufi doctrine is T. Burckhardt's A% fnire-
duction fo Sufi Dectrine, Lahore, 1959.

3 "Wleresoaver you turn, there is the face of Ged.’ (Qur'an, 11, 115).

¢ Qur'an, I, 1. CE F. Schuon's study of the Snfi view of the universe in his
Dimensions of Islam, chapters IT and XI.
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As regards the universe or cosmos, the Sufi, while aspiring to
see beyond and through its multitude of forms, regards it as
being far more than the material order accessible to the senses.
For him it is a manifestation of God comprising many worlds or
planes of being, numberless gradations of form and spiritual
potency, superior or inferior according to the measure of their
consciousness or unconsciousness of the unique Reality.!

‘Surely We created man in the very best formation, then we
rendered him the lowest of the low.’?

For the Sufi, as also for other religions, man is unique in
creation,’ being tlie central manifestation who eomprises in his
being all the realities and levels of the cosmos. He is the micro-
cosm, the synthesis of the macrocosm. In addition he partakes,
whether actually or potentially, of divine realities and is thus
the link (barzakh) between the creation and the Creator, between
purely relative reality and the Absolute Reality. As God's
vice-regent {(khalifal) in the universe and as being pre-eminently
fitted to receive God’s eommands, he is placed under the
obligation (fakfif) to acknowledge the Source of his being and
realize his true nature.

‘Say God and leave them floundering in the eonfusion.’t

g ey

This dramatic command from the pages of the Qur'an
indicates vividly the call whieh summons each Sufi from within
to follow the Way (farfg, fartgah) which leads him a.wa.y from
the domain of the ego, with its extensions and projections, to the
realization of his essential identity (wahdat al-wigiid) with God,
in recognition of the truth that ‘there is no refuge from God but
in Him.”* This aspiration is inspired by an overwhelming eon-

! According to this view the principle of cvil represents, so to speak, the
insolent defiance and self-assertion of relative being and its arrogation to itself
of a quasi-absolute quality. Thus Ibn *Arabl derives the Arabic word for
Satan (Shaifan) {rom tho root meaning ‘to be distant’, that is, distant from
the Reality, on tho edpe of nothingness.

1 Qur'an, XCV, 4. .

* That is, man made in God's image (‘al2 gfiratihi). In times past it was the
tme man, as reflected in the Saint, who was regarded as the norm, fallon man
being regarded as having deviated from that norm.

* Qur'an, VI, gz. 1 Qur'an, IX, 118,
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sciousness that God is the Absolute Reality, and by an annihilat-
ing awareness of man’'s nothingness and unworthiness," which
together produce a desire to seek direct knowledge of that
Reality and to remove, by God's grace, all obstacles and veils
which obscure that knowledge.

The supreme obstacle which towers before the aspirant is
none other than his own ego consciousness, the ‘soul which
commands evil’' (al-nafs al-ammaral bi-'I-si’), that peculiarly
resilient and persistent complex of ever-shifting images and
impressions which binds us to the world of multiple forms with
the chains of desire and aversion, that compound of memories
and hopes which enslaves us in time and space.?

An awareness of his true situation and a determination to
turn towards God are, however, uscless without the grace of
God to aid and protect him; ‘. . . and but for God’s bounty and
mercy . . .', ‘God guides to His light whom He pleases’.®* Thus
the aspirant must become empty of himself and receptive to the
inflow of divine grace.* This grace may come to him directly as
inspiration and flashes of insight, or indirectly through the
scriptures and rites which, as vehicles of grace, serve the seeker
as guides and supports.® For, in addition to the task of com-
bating his own spiritual blindness and insensibility, the aspirant
must wage war against a host of external forces and tendencies
which resist and fight the Spirit.* The Prophet once said, “We
are returning from the lesser war (7ikad} to the greater war,’

Many Sufis have spoken of three inain stages or phases in the
following of the Way. Each of these stages may be said to have
a passive and an aetive aspect, an aspect of awareness and recep-
tivity and an aspect of aspiration and action by God’s grace.

| “Was there not a time when man was nothing werthy of mention?'
{Qur'an, LXXVI, 1).

? When the Shaikh al-"Alawl had, in his youth, charmed a snake for the
Shajkh al-Bizids, the latter made him realize that his own soul was 2 far more
dangerous thing and even more difficult to subdue. M. Lings, A Sufi Sarnt of the
Twentieth Centnry, London, 1971, p. 52. In the face of worldly temptation the \
ego is wealk and pliant, but when challenged with the truth of its relativity it
resists with tenacity and cunaiug.

3 Qur'an, XXV, 35, and 11, 64.

! This i3 vacarz Deo in the writings of the Christian mystics.

* 'And geek aid through patience and prayer* (Qur'an, I1, 45); ‘And we have
rovealed of the Qur'an that which is a healing and & mercy to the believers’
(RQur'nn, XVII, 82),

¢ Cf. Ephesians, V1, r2: Qurian, VII, 17,

53


http:aeeka.id

The first stage is that of the awareness of one’s nothingness and
the battle with the ego, described above. In this stage the
servant is fearful before the rigour and majesty of God and
experienees a state of spiritual contraetion (gabd) which causes
him to recoil from all which would foster his forgetfulness of
God (ghaeflah). He submits to the irresistible power and action
of God (al-gahr) in whieh he seeks refuge from the world and the
Devil.

The second stage is one of hope (rajd’) in God’s bounty
{¢kram) and wonder at His beatuy (jamal). It is also the stage
of complete devotion {(fab4l) and faith (fmds). This is the point
at which man realizes himself as the perfect microcosmic
refleetion of God, true servant towards Him and true lord in
respect of his central position in the cosmic order. The one who
has realized this position is the Saint, the hurnan norm through
whom divine grace is chanelled into the world.!

In the third stage, that of knowledge and identity,? the
essence of man is at once annihilated in and identified with the
Absolute Reality. In one sense his subjectivity is annihilated in
the all-exclusive ipseity of Him Who alone is, while in another
sense his objectivity is absorbed into the all-embracing ‘I’ness
of God.®

The Way is also seen as being made up of spiritual stations
(magamal) and states (ehwal). The stations are, so to speak,
grades whieh indicate the achievement of certain spiritual
virtues, not merely in the ethical sense, but as modalities of
divine qualities. Abli Nagr al-Sarrij lists seven of these stations:
Repentance (fawbaly), Self-restraint (wara‘), Abstinenee (z1/d),
Poverty (fagr), Patience (sabr), Reliance {{awakkul) and Accep-

tance (ridd). Once attained, these remain permanent conditions
of the soul.?

! These are the ones described in the Qur'an as ‘the foremost' (Qur'an
L¥I, 10) and ‘those Lrought nigh' (Qur'an LVI, r1).

? The three stages correspond to the Hindu division of the spiritual path
into the way of Action {farms), the way of Devotion (Bhakia) and the way of
Gnosis (fnana). It comesponds also to the temary, Law (sharf'zh), Way
(farigah) and Troth {(hagigah).

* '"What then is there apart from the Truth but vanity?' (Qur'an, X, 32):
‘He is God, the One, the Overwhelming' (Qur'an, XII, 39). In the first, as
relative being, be is annshilated {fana'), while in the other, as divine essence,
he subsists (baga’).

! Hitab al-lnma’, London, 1911, pp. 41-53.
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The spiritual state, on the other hand, is generally regarded
as a temporary phenomenon which comes upon the aspirant as
an indication of his own partieular progress on the Way.
al-Sarrdj lists some of these states of soul: Self-vigilance
(mmurdqabah), Proximity (qurb}, Love {maliabbah), Fear (mak-
hafal), Hope (raja’}, Lodging (shawg), Intimacy (nns), Tran-
quility (¢fmi'nan), Contemplation {muskhdhadah) and Certainty
(yagin), These states do not come as a result of the servant’s
efforts, but by God’s grace alone, to aid and guide him.!

‘Invoke the Name of thy Lord and devote yourself to Him
with complete devotion.’”?

Awareness and right knowlcdge constitute only one pole of
the Way, its compliment being right action, the very essence of
which is, according to the Sufis, the remembrance or Invocation
of God's Name (d/itkr ism Allah), whether as the specific repeti-
tion of the divine Name in ejaculatory prayer, or in any of the
other rites of Islam whose purpose is to turn man’s thoughts,
feelings and sensations towards God, That the Invocation of the
Name is the rite par excellence is indicated by the Qur’an:
‘Praycr indeed prevents lustful acts and grave sins, but the
Invocation of God is greater’ (XXTX, 45). Since, for the Suf,
consciousness of thc real is nothing other than the constant
remembrance of God, all else promotes nothing but illusion or
forgetfulness of the real (ghaflal). As the Prophet said, ‘This
world and all it contains is accurscd except the Invocation of
God.” Ultimately of course, since ‘thcre is no reality save the
Reality’ (@ ilaha illa Allah), "the world and all it contains’ is
nothing other than a manifestation of God which, to those
advanced in the Way, is no longer a veil and an obstacle, but a
revelation of His truth.? The Qur'an both adduces the world as
evidence of God’s bounty and warns against the insidious magic
of its illusion. One must eventually see God in all things and all

' Cf, C, Riee's study of the stations and the states in his The Persian Sufis,
London, 1964, ¢h. IV and V,

! Qur'an, LXXIIT, 8.

1 'Men with knowledge of God do not rur away from things as others do,
for they contemplate their Lord in everything’, Lefters of a Sufi Master {al-
Darqgawl) trans. T. Burckhardt, London, 1969, p. 32.
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things in God so that all things show to the traveller His face.!

As Muslims the Sufis natnrally perform all the other rites of
Islam, the significance of which they interpret more profoundly.
These rites lead for them either to the ‘sleep of the self’ in sub-
mission to God, or the ‘wake of the heart’ in affirmation of our
true nature, Hence, the ablution means not merely the washing
away of external or even internal impurity, but the purifying
of the heart of all that is other than God. The prostration
becomes a symbol of one's extinction before God's Reality
(fand’), and the sitting (fuifis) the symbol of one’s subsistence
in Him as being essentially one with Him.

The same applies to the Fast of Ramadan which is regarded as
a period of spiritual rcnewal, an opportunity to kill the ego
through the realization of complete indigence {fagr) before God.
Dnring the last days of Ramadan many Muslims spend long
pcriods in the mosques in prayer and religious devotions. With
the Sufis this practice of £'fikdf is extended to become a regular
practice of retreat (khaiwah) in which the disciple sccludes him-
self away from men and theworld for the purposes of Invocation
and meditation.? Some orders stress this practice more than
others. Of the same kind is the custom of spending part of the
night, or all of it, in praycr.® This practice of lakajjnd is men-
tioncd often in the Translation below.!

‘Those who swear allegiance to you do but swear their
allegiance to God. The hand of God is over their hands.”

Although the oral teaching and barakah! of the Prophet had
been passed down from master to disciple from the earliest
times it was not until the twelfth century that groups of disciples
began to form themselves into orders for thc purpose of per- .
petuating the teachings and method of a particular master.

' Dhikr corresponds to the practice of the Jesus Prayer in Eastern Christian-
ity, Jupa yoga in Hinduism and Nembuisu in Buddhism. In most religions the
disciple is warned not to practise such invocation except under the guidance of
a master,

! This practice ig inspired by that of the Prophet who used olten to seclide
bimself for long periods.

1 ‘Keep vigil all the night save a little’ {Qur'an, LXXIII, z).

* See below, p. 86.

* Thia has been delined ns ‘a henelicent force, of divine origin, which causes
guperabundance in the physical sphere and prosperity and happiness in the
psychic order”.
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Among the earliest and most famous orders which have survived
to the present day are the Qadiriyyah, founded by ‘Abd al-
Qadir al-Jilani,! the Mevlevis, founded by Jaldl al-Din Rami,?
and the Shadhilliyyah, founded by Abt al-Hasan al-Shadhili.?
These orders were in no way sects of Islam nor even of Sufism
itself, but rather a variety of groupings providing for a variety
of spiritual tempcraments. The various orders manifest different
ways of association, of teaching and of practice, without thereby
departing from the fundamentals.! A genuine Sufi order may be
distinguished by its conformity to the orthodox tenets and rites
of Islam, its reliance on the Qur'an and the Traditions for its
inspiration and its proven connection, by initiation, with the
chain (si/silah) of masters going back to the Prophet.

The original orders mentioned above gave rise, with the
passage of time, to a large number of branch orders. The
founding of these branches occurred when some Shaikh of great
spiritual power and understanding advocated some new empha-
sis in doctrinc or method and was supported in this by a group
of disciples who felt drawn to his person. Among the many
branches of the Shadhiliyyah order, for example, is the wide-
spread Darqawiyyah, founded by al-‘Arabi al-Darqawi,® who
introduced a more rigorous discipline into the Shadhili practice
of his tune. Over a hundred years later a Darqawi Shaikh,
Ahmad al-'Alawi,f founded his own branch which lays greater
emphasis on the practice of retreat (halwah).

As indicated by the quotation from the Qur'an above,
membership of a Sufi order is obtained by binding oneself by
oath to the head or Shaikh of an order or, if the two do not
coincide, to a spiritual master who is himself attached to the
s#lsilah. This oath is inspired by the oath given to the Prophet

' d, ap 1166. He is one of the most famous Sufis and many orders trace their
spiritual descent through him.

? Author of the monumental Maswnavi (see above, p. 46). d. AD 1273.

3 d. ap 1258, Probably the most influential Sufi master in the Islamic West.

* In this respect the Sufi orders are not unlike the monastic orders in
Christendom.

1 d. ap 1823. A collection of his letters has been recently trmnslated by
T. Burckhardt: Lelters of @ Sufi Masier, London, 1969.

* d. AD 1934, M, Lings hns written a fine study of this Shaikh: A Snufi Satut
of ths Twantisth Cenlury, London, 1971, which, apart from its particular
interest, ig one of the best acconnts of Sufi teaching and practice available in a
European language.
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by his companions at Hudaibiyah. No Sufi would think of
performing any of the practices of Sufism unless he had been
properly initiated into them. In many cases the Shaikh of an
order is simply the elected or hereditary leader of the order who
1s content to maintain the existence, teaching and practice of
the order. Sometimes, however, the members of an order may
be fortunate enough to have at their head a Shaikh whois also a
spiritual guide {suurshid) with the power to advance his diseiples
along the Way in addition to the communication of the
invocation.!

In most cases the Shaikh of an order has a deputy (kralifah,
na'ib) who represents him in the event of absence or illness, If
the order is a large one it may be necessary to appoint other
functionaries, such as treasurer, novice-master, etc.? When the
order is divided into several widely separated cells or zdwiyahs,
the Shaikh appoints to each of them a mugaddam® who acts in
his name and on Ilns advice, being permitted to receive new
members and eounsel existing ones. In many cases the mugaddam
himself has a deputy.

The way in which an order or its zdwiyahs is constituted varies
considerably from order to order and depends, to some extent,
upon local circumstances, Sometimes the members will live
together with their Shaikh in community, while m other circum-
stances only the special disciples of the Shaikh would live with
him. In certain situations the members might pursue normal
working lives in the world at large and only meet from time to
time with the Shaikh to perform the rites of the order. Fre-
quently, in addition to the fully initiated members of an order,
there might be attached to it a large number of people who have
received only the ‘initiation of blessing’, people who do not
feel able to follow the Way, but who wish to partake of the
barakah of the order and its Shaikh.

Fully initiated members are those men or women who have

* If a disciple wishes to make progress in the Way ho must, by God's gracs,
find a master with the aid of whose experience and wisdom he may aveid the
many pitfalls and dangers involved in such a quest, just as the Hindu aspirant
must find a gurw if he is to reach his goal,

! Ci. L, Rinn's uselul work, Marabouts ef Khowan, Alger, 1884,

3 1t is possible that tho office of mtgaddam is inspired by Mus‘ab b. "Umair
who was seut by the Prophet fo Medina to instruct the new converte in the
teachings and rites of Islam,
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submitted themselves completely to the direction of the Shaikh
and whose main aim in life is the realization of divine truth.
They undertake to perform all the required rites and practices
of the order and consider it part of their duty to serve the
Shaikh in any way possible. While pledging themselves to
poverty and obedience, however, they are not required to
observe celibacy. As in most spiritual communities the relation-
ship of the mcmbers to each other and to their Shaikh is governed
by a code of conduct (edab). In the case of a community this
code amounts to a “Holy Rule’ gnite as strict as that to be found
in any monastic community.

Eaeh zawiyah of an order meets together at regular intervals
for a session (majlis) at which the members as a community
perform the ditkr and the litanies (wird) of the order as well as
the usual prayer rite of Islam. The litanies, as also the dhikr are
often said with the aid of a rosary (subliak) of ninety-nine beads.
A meal eaten in silence or while listening to passages from Sufi
writings may be part of the majiss. The performanee of the
dhtkr may be accompanied by music or recited poetry. Some
orders perform the dh#kr with rhythmic movements as a sacred
dance.

Women members do not join with the men in these activities,
but perform them separately, usually under the wife of the
Shaikh. They are however directly supervised by the Shaikh
himself in spiritual matters.
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1 ABU JA'FAR AL-‘URYANI
of Loule!

This ‘master came to Seville when I was just beginning to
acquire knowledge of the Way.? I was one of those who visited
him. When I met him for the first time I found him to be one
devoted to the practice of Invocation.” He knew, immediately
he met me, the spiritual nccd that had brought me to see him.
He asked me, ‘Are you firmly resolved to follow God's Way?’
I replied, ‘The servant may resolve, but it is God Who deeides
the issue.” Then lie said to me, ‘If you will shut out the world
from you, sever all ties and take the Bounteous alone as your
companion, He will speak with you without the need for any
intermediary.’ I then pursued this course until I had succeeded.
Although he was an illiterate countryman, unable to write or
use figures, one had only to liear his expositions on the doctrine
of Unity to apprcciate his spiritual standing, By means of his
power of Concentration® he was able to control men’s thoughts,
and by his words he could overcome the obstacles of existenee,
He was always to be found in a state of ritual purity, his faee
towards the giblah® and continuously invoking God’s Names.
Once he was taken captive, along with others, by the
Christians.® He knew that this would happen before it took
place and he accordingly wamned the members of the caravan
in which he was travelling that they would all be taken captive
on the next day. The very next morning, as he had said, the
' CI. Futahat, 1, p. 186; 11, p. 177; III, p. 539, where he is called Abd al-

‘Abbds, In the Durrah he is called *Abdallah (see below, p. 68).

? He must have come to Seville before the year 58of1184. Cf. Fuinhat, II,
P 415

* See Introduction, p. 55-

* The power of Concentration (hismah) which results from the achievement
ol certain stages of spiritual conscionsness, makes it possible to exert control at
various levels of existecce. This may produce effects of a miraculous kind,
Ci. T, Burkchardt, fntroduciion to Sufi Docirine, Lahore, 1959,

7 Both ritual purity and the facing towards the gidla¥ (Mecca) are necessary
conditions for the proper performance of the prayer rite (jalfak). CI. below,
- 86.

¢ By the middle of the twelfth century, Muslim power extended over Little
more than Andalueia which suffered constant incursions, great and small, by
Christian bands {from the north.

63


http:intenned:ia.ry

enemy ambushed them and captured every last man of them.
To him, however, they showed great respect and provided com-
fortable quarters and servants for him. After a short time he
arranged his release from the foreigners for the sum of five
hundred dinars and travelled to our part of the country.!

‘When he had arrived it was suggested to him that the money
be collected for him from two or three persons. To this he
replied, ‘No! I wonld only want it from as many people as
possible; indeed, were it possible I would obtain it from every-
one in small amounts, for God has told me that in every soul
weighed in the balanee on the Last Day there is something
worth saving from the fire. In this way I would take the good in
every man for the nation of Muhammad.’

Itisalso told of him that, while he was still in Seville, someone
came and informed him that the people living in the fortress of
Kutdmah? were in desperate need of rain, begging him to go
there and pray for them, so that God might bring them rain.

Although there lay between us and the fortress the sea and an
eight-day journey overland, he set off with a disciple of his
named Muhammad. Before they set off someone suggested to
him that it would be enough for him to pray for them without
travelling to the fortress. He replied that God had commanded
himm to go to them in person.

When they had finalty reached the fortress they found them-
selves barred from entering it. Nevertheless, unknown to them,
he prayed for rain for them and God sent them rain within the
hour. On his return he came to see us before going into the city.
His diseiple Muhammad later told us that when God had sent the
rain it had fallen on all sides of them but that not a drop of it
had touched them, When he expressed his surprise to the master
that the merey of God did not descend upon him also, the master
replied that it would have done so if only he had remembered
when they were at the fortress.?

! In the somewbat more dotailed version of this stary in the Durrah, he ond
his fellow-travellers wera ambushed just three miles outside his naHve town to
which he was retuming from Seville {C{, below p. 68}. It is nlso related there
that ho remained with his captors for six moaths.

? al-Qasr al-Kabir. CL. Archives Marocaines, 11, a®, p. 19,

* ‘This story is also told in the Durrah (ses Introduction). In that verdion
al-'Uryanf is ordered by God not to enter the fortress and it is Ibn ‘Arabl
himself who asks the mnster why the rain had not [allen also on him. Cf.
Esad Ef. 1777, 1. 93b.
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One day, while I was sitting with him, a man brought his son
to the master. He greeted him and told his son to do the same.
By this time our master had lost his sight. The man informed
him that his son was one who carried the whole of the Qur'an in
his memory. On hearing this the master’s whole demeanour
changed as a spiritual state came upon him.! Then he said to the
man, ‘It is the Eternal which carries the transient. Thus it is the
Qur'an which both supports and preserves us and your son.’
This ineident is an example of his states of spiritual Presence.?

He was staunch in the religion of God and in all things
blameless. Whenever 1 went to see him he would greet e with
the words, "Welcome to a filial son,” for all my children have
betrayed me and spumned hy blessings? except you who have
always acknowledged and recognized them; God will not forget
that.’

Onee I enquired of him how his spiritual life had been in the
early days. He told me that his family’s food allowanee for a
year had been eight sack-loads of figs,* and that when he was in
spiritual retreat his wife would shout at him and abuse him,
telling him to stir himself and do something to support his
family for the year. At this he would become confused and would
pray, ‘O my Lord, this business is beginning to come between
You and me, for she persists in scolding me. Therefore, if You
would have me continue in worship, relieve me of her attentions;
if not tell me so.’ One day God called him inwardly, saying,
‘0 Ahmad, continue in your worship and rest assured that before
this day is over I will bring you twenty loads of figs, enough to
last you two and a half years.” He went on to tell me that before
another hour had passed a man called at his house with a gift
of a sack-load of figs. When this arrived God indicated to him

! See Introdnction, p. 54.

t This is the nbsorption of the inner consciousness of the heart in the con-
templation of God and its abstraction from the world of forms. Cf. al-Fujwir,
Kashf al-Maljnb (E, ], W. Gibb Mem. XVII) 1911, pp. 24851,

? The relationships here referred to are of a spiritual kind. The celebrated
Fitimah (see below, p. 173} once told Ibn ‘Arabf’s mother that he was,
spiritually, her father, Cf. Fuiaifiae, 11, 348.

* In as [ar as overy true apiritual master is a channel of divine grace, his
instruction and supervision, as indeed his mere presence might be said to impart
essential benefits to one receptive cnongh. Cf. I'. Shuen, ‘The Naturo aud
Function of the Spiritual Master’, Studies in Comparative Religion, I, pp. 50-9.

3 The anthor here explains that each load of figs weighed one hundred
rotls, a rotl being npproximatcly one pound in weight.
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that this was the first of the twenty loads. In this way twenty
loads had been deposited with him before the sun set. At this his
wife was most grateful and his family well content.

The Shaikh was much given to meditation and in his spiritual
states generally experienced great joy and hope.!

On my last visit to him, may God have mercy on his soul, I
was with a company of my fellows. We entered Lis house to find
him sitting and we greeted him. It happened that one of our
company was intending to ask him a question on some matter or
other, but as soon as we had entered, he raised his head to us
and said, ‘Let us all consider a pomt which I have previously
put to you, O Abi Bakr (meaning me), for I have always won-
dered at the saying of Abd al-‘Abbas b. al-'Arif,? “That which
never was passes away, while He Who ever is subsists.”” We all
know that that which never was passes away and that He Who
ever is subsists, so what does he mean by it?’ None of the others
in our company were prepared to answer him so he offered the
question to me. As for me, though I was well able to deal with
the question, I did not do so, being very restrained in speaking
out. This the Shajkh knew and he did not repeat the guestion.

When he retired for sleep he did not remove his elothes and
when he experienced Audition® he did not beeome disturbed,
but when he heard the Qur’an being reeited his restraint broke
down and he beeame very agitated.? One day I was praying
with him at the house of my friend Abid ‘Abdalldh Muhammad
al-Khayyit,* known as the starcher (al-'Assdd), and his brother
Abi al-'Abbas Ahmad al-Hariri, ® when the Im3m’ was reciting
the chapter of the Qur’an entitled "The Tiding’.? When he came
to the place where God says, ‘Have we not made the earth a

! The spiritual state (dal) is the temporary action ol a spiritual grace
bestowed upen the Sufi in aceordance with his condition and aspiration.
Cf. Introduction, p. 54.

* This celebrated Spanish Sufi was the author of the Makdsin al-majalis,
ed. Asin Palacios, Paris, 1933, He died in oD 11471,

3 Audition as a general principle is the awakening of inner spiritual states
throngh the iuner force of some external sound. More specifically, it is listening
to music or poetry in order to induce sueh states, as is practised by certain of
the Sufi orders. Cf. Hujwirl, Kashf al-malijith, pp. 393 fl.

* Regarded as the Word of Ged, the Qur'in must necessarily often evoke
responses of this kind in properly receptive listeners.

4 Sea below, p.9I. § Sce below, p. 95.
' The leader of the congregation in prayer. ' Qur'an, LXXVIII.
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resting place and the mountains for supports, . . ." I became
abstracted from the Imam and his recitation and saw inwardly
our Shaikh, Abid Ja'far, saying to me, ‘The resting place is the
world and the supports are the believers; the resting place is the
community of the believers and the supports are the gnostics;
the gnostics are the resting .place and the prophets are the
supports; the prophets are the resting place and the apostles are
the supports; the apostles are the resting place and then what?'?
He also uttered other spiritual truths, after which my attention
returned once more to the reading of the Ismdm as he was
reeiting, ‘. . . and He speaks aright. That is the true day."?
After the prayer I asked him about what I had seen and found
that his thoughts eoncerning the verse had been the same as I
had heard him express in my vision.

One day a man rushed upon him, knife in hand, to kill him, at
which the Shaikh calmly offered his neck to the man. The
Shaikh's companions tried to seize the fellow, but the Shaikh
told them to leave him alone to do what he had been urged to do.
No sooner had he raised the knife to cut the Shaikh’s throat
than God caused the knife to twist about in the man's hand so
that he took fright and threw the knife to the ground, Then he
fell down at the Shaikh’s feet full of remorse.

Were it not for the lack of space I would have related much
more conceming this man, of his amazing aphorisms and the
discussions we had on spiritual questions.

FROM "AL-DURRAT AL-FAKHIRALU'

This Shaikh had turned to God while attending the sessions
(majlis) of the Shaikh Abii ‘Abdallah b. al-Hawwas whom I met
and with whom I established a true companionship. I have
omitted his Shaikh from this selection since he does not come
within the category of persons considered in this work.

! Loc. cil., v. 6,

! Theso meditations upen the Qur'anic verse express a hierarchical view of
tho universo. A prophet is one inspired by God to proclaim His messages and an
apostle is the bringer of a new divine dispeasation. Thus the apostle is, by
implication, also a prophet, whereas a prophet is not necessarily an apostle.
Ci. Sagesse des prophifes, by 1bn 'Arabl, trans. T. Burckhardt, Paris, 19535,
P 46.

¥ Qur'an, LXXVIII, 38-9.

* Esad. Cf. 1777 1. g16.
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Al-"Uryani was well known for his being engaged in Invocation
whether he was awake or asleep;' I myself would often watch
his tongue moving in Invocation while he was sleeping. His
spiritual states were inteuse and the people of the locality were
ill-disposed towards him, so much so that one of the leading
members of the community persuaded them to expel him.? It
was in this way that he came to us in Seville.

As aresult of their action God sent to the people of that place
one of the Jinn,* called Khalaf, who occupied the house of the
above-mentioned leader and forced him out. This Jinn stayed in
the house and called the people of the place to come to him,
which they did. When they had come to the house they heard
the voice of the Jinn asking one of their number if something
had been taken from his house and whether he suspected anyone
of taking it. Having answered in the affirmative to both
questions the Jinn told him that he was wrong in his suspicions
and that the name of the real culprit was so and so who was in
love with his wife aud had committed adultery with her. The
J#un then bade him go and see for himself and he found all that
the Jinn had told him to be true. In this way the s continued
to expese their hidden evils and viees to them and their children
until he drove them to despair. When they begged him to leave
them alone he replied that he had been inflicted upon them by
‘Abdallah (al-‘Uryani). He remained with them for a period of
six months, after which time they came to al-'Uryani and begged
him to return to the town, imploring him to forgive them for
what they had done to him. The Shaik relented and returned to
that place to relieve them of the Jin#. The affair became famous
throughout Seville. . . .

One day when I was with him he asked for something to
drink. One of his female disciples got up and brought him a jug
in a copper stand with a lid of copper. When he saw it he
said, ‘I have no wish to drink what lies between two unlucky

' The constant practice of invocation (d/:ikr) of sacred names is a [eature of
all the major spiritual traditions. In the Christian tradition the 'Prayer of the
Heart' of the Eastern Hesychasts is the most noteworthy example of this
practice. Cf. T. Burckhardt, An Imiroduction te Sufi Docirine, Lahore, 1959,
pp- 124 1L

! He came from "Ulyd’ which is now Loulé near Silves in the Algarve.

1 The fina are Leings of a subtle nature, whether well-disposed towards
men or working against them, Cl. Encyclopacdia of Islam, art, Djinn,
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things.” I then brought him another jug. God made of every-
thing his senses conveyed to him a means of teaching him some
wisdom.

2 ABU YA'QUB YUSUF B. YAKHLAF
AL-KUMT

This Shaikh had been one of the comnpanions of Abii Madyan?
and had met many of the most prominent Sufis of this land. For
a time he had lived in Egypt and had married in Alexandria.*
Abt Tahir al-Salaft® had wanted him to marry into his family.
On one occasion he was offered the governorship of Fez, but he
refused. He was one of those who are well established on the
Way, Abii Madyan, who was the spokesman of our order and
the one who revived it in the West, said of Aba Ya'qiib, that he
was as a safe anchorage is to a ship.

He was much given to private devotions and always gave
alms in secret. He honoured the poor and humbled the rich,
ministering in person to the needs of the destitute. While I was
in his charge he instructed me and looked after me most
excellently.

My companion, ‘Abdallih Badr al-Habashi,® knew him well
and the Shaikh died at his house. He used to say of the Shaikh
that he could, if he wished, raise the postulant from the lowest
depth to the highest spiritual height in a moment. His powers of
Concentration were considerable. He followed, for the most part

! The word for copper (nufids) comes [rom the reot safiisa which rueans to be
unlucky or inauspicicus, The two malefic planets, Mars and Saturn, are called
in Arahic AI-Nalisan.

? CL Futhat, I, p. 251; 111, p. 45-

1 Shu‘aib L. Husain Abd Madyan (d. AD 1197-8) was perhaps the most
renowned master of his day and was quite clearly a major influence ou Ibn
‘Arabl. His tomb near Tlemcen in Algeria is still the object of pilgrimage.

J.1.J. Bargts, Vie du célbre Marabout Cidi Abou Medien, Paris, 1884.

! The Sufis, unlike the mystics of some other traditions, were not nceess arily
celibate; indeed Ibn "Ambl himself had two sons and a daugbter.

1 Born at Isfahan in Persia in AD 1082, and died at Al exandia in AD 1180,

¢ See below, pp. 119 and 158
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the rule of the MalAmiyyah.! He was seldom to be seen without a
frown on his face, but when he saw a poor man his face would
light up with joy; I have even seen him take one of the poor into
his lap and he himself frequently acted as servant to his
followers.

I saw him in a dream on one occasion and his breast seemed
to be cleft asunder and a light like that of the sun shone out
from it. In the dream he called out to me to come to him. I came
to him with some large white bowls which he proceeded to fill
to the brim with milk, I drank the milk from the bowls as fast as
he filled them.? Wonderful indeed is the spiritual grace I have
received from him, as also from Abi Muhammad al-Mawrird,
whom I will mention later.?

At our first meeting, the first question he put to me, with all
his concentration fixed upon me, was, “What is the sin of him
who passes in front of one praying, the enormity of which is
such he would wish he had stood where he was for forty years?’
I answered him correctly and he was pleased with me.!

When I would sit before him or before others of my Shaikhs,
I would tremble like a leaf in the wind, my voice would become
weak and my limbs would shake. Whenever he noticed this he
would treat me kindly and seek to put me at my ease which
ouly increased my awe and reverence for him.

This Shaikh had a great affection for me, but concealed it
from me by showing more favour to others and displaying a
distant manner towards me, commending what others had to
say, but taking me to task at gatherings and sessions. He went
so far in this that my fellows, while we were all together under
his charge and in his service,’ began to think Httle of my spiritual
progress. However, praise be to God, I alone of the whole group

1 This approach to following the Way of God stresses the awareness of and
the discounting of the blame {maldmah) and disapproval of men in seeking the
approval of God in accordance with the verse, 'They fear the blamo of no
man , . ." {Qur'an, ¥V, 54). Cf. Hujwixl, Kashf al-maljnb, pp. 62-9, 183—4.

1 Milk is often nsed as a symbol for knowledge.

* See below p. 101. * Bukhdrl, Saidt, CIL

3 A3 with spiritual aspirants of other traditions, those secking to follow the
Snfi Way would attend upon somo noted spiritval master from whom they
would receive guidance and instruction and later, if fitted, imitiation. The
postulants would, in return, minister to the master's external needs, which
service in itself constituted an essential part of the preparation for the travell-
ing of the Way. Cf. HujwIrl, KXashf al-mahjnb, pp. 334 II.
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achieved real success in my studies with him, which the Shaikh
himself Jater admitted.

Another experience I had with this Shaikh is worthy of
mention, Firstly, it must be explamed that I had not at that
time seen the Epistle of al-Qushairi' or any other master, being
quite unaware that any of our Way had written anything, nor
was I acquainted with the proper terminology of the Sufis.

One day the Shaikh mounted his horse and bade me and one
of my companions follow him to Almonteber,? a mountain about
three miles distant from Seville. Accordingly, when the city
gate had been opened in the moming, I set out with my com-
panion who had with him a copy of al-Qushairt’s Epistle. We
climbed the mountain and found the Shaikh at the top and his
servant holding his horse. Then we entered the mosque at the
top of the mountain and performed the ritual prayer.* When
we had finished he turned his back on the »ili7éd?! and gave me
the Epistle, telling me to read from it. My awe of him was so
great tbat I could not put two words together and the book fell
from my hands. Then he told my compamion to read it and
expounded upon what was read until it was time for the late-
afternoon prayer which we performed.’ After the prayer the
Shaikh suggested that we all return to the town. He mounted
his horse and set off, while I ran alongside holding onto the
stirrup: Along the way he talked to me of the virtues and
miracles of Abfi Madyan.® As for myself, I was so absorbed by
what he was telling me, looking up at him all the time, that I
was completely oblivious to my surroundings. Suddenly he
looked at me and smiled and, spurring his horse, mnade me run
the more quickly to keep up with him. Then he stopped and said
to me, ‘Look and see what you have left behind you!’ When I
looked back I saw that all the way was waist-high with thorn

! One of thie most important and definitive works on Sufism from the pen of
a Sufi, al-Qushairl (AD gB6—1074). The Risalah was published in Cairo in fonr
volumes (1290 A1),

? It is not certain which mountain is meant here.

4 The daily ritual prayers are fivo in number and are performed at specified
times of day in accordance with strict conditions. Each prayer consists of a
certain numher ol rak'al or cycles of moyement and certain liturgical texts
are recited in Arabic. CE. The Encyclopacdia of Istam, art. Salat.

* A mikrab is the niche in the wall of a mosque which indicates the direction
of Mecca (giblah).

? See note 3 above. ¢ See above p. 69, no. 3.
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bushes and that the whole ground was covered with thorns.
Then he told me to lock at my feet and my clothes. I looked and
found not a single trace of the thorns. Then he said, ‘This is the
result of the spiritual graee engendered by our talking of Abl
Madyan; so persevere on the Way, my boy, and you will surely
find salvation.’ Then he spurred his horse on and left me behmd.
I learnt much from him.

It was a cliaracteristic peculiar to this Shaikh that when he
prescribed spiritual exercises for the postulant to perform, he
always performed them himself, even if there were two or three
of them working on different exereises. This never seemed to
weary him,

One day, when T was sitting with him after the late-afterncon
prayer, he perceived that I was anxious to leave, When he
enquired of me the reason for my unease I explained to him that
T had four obligations to fulfil for certain people, that I had only
so much time in which to do so and that if I stayed with him I
would no longer be able to find the people concerned. At this he
smiled and said, ‘If you leave me now and go off, not one of your
obligations will be discharged, so sit with me while I tell you of
the spiritnal states of Abfi Madyan. As for your tasks I will
ensure that they are carried out.’” I sat with him and when the
time came for the sunset prayer he said to me, ‘Go home now
and you will find that before you have prayed the sunset prayer
all your obligations will have been fulfilled.’

So earnest was I in seeking his company that I used often to
wish that he might be present with me in our house at night to
deal with some problem or other. At such times I would see him
before me, whereupon I would pnt questions to him and he
would answer me. In the morning I would go and tell him what
had happened. The same thing would also happen during the
day when I was at home, if I wished it.

This Shaikh’s virtues, powers and expertise were such as I
canmot possibly enumerate here.!

This Shaikh of mine provided me with much instruction
concerning the matter of spiritual Union,? expounded according

! T have omitted hero somo verses in which the author axtols the virtues
of his Shaikh,

1 The Unicn here referred to concerns thatstagoe in which the soul experiences
its relationship with its Lord as a relationship between the lover and the
beloved.
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to the following sayings: ‘I am the chief of the sons of Adam’;
‘Adam and those that come after him are under my banner’;
‘Direction is the half of Hvelihood’; "When God loves His
servant He tries him’; “The heart of the Qur’an is the chapter
“Yasin™."! None other in our land knew more than he on this
matter and others which I cannot now remember, may God be
pleased with him.?

3 SALIH AL-‘ADAWI
the Berber

This man was a true gnostic,® continually with God in all he did
and devoted to the recitation of God’s Holy Book at all times of
the day and night. He never had a house of his own and cared
not at all for his health, being of those who seek to attain to the
station of the seventy thousand who shall enter into Paradise
without the Reckoning.*

Sometimes he would be told that the sun was well into its
deeline while he was still engaged in the first part of the prayer
of the forencon. When he prepared himself for prayer on very
cold days, he would throw off his outer garments, leaving him-
self only a single shirt and trousers; despite this he would
perspire during the prayer as if he were in a small cell. Also,
during his prayer he would groan and mutter so that no one
could understand what he was saying.

He stored nothing for the morrow and accepted nothing
beyond his bare needs, whether for himself or for others. At
mght he frequented the Mosque of Abl ‘Amir al-Rutundali, the
reciter.’ I myself kept comnpany with him for a number of years
during which time he addressed so few words to me that I could
almost count them.

! Qur'in, XAXVI.

1 This collection of sayings would scem to be by way of allusions given to a
favoured disciple, the inner menning of which may eoaly be arrived at by a
proper csoteric exegesis (te’'wil). Cf. T. Burckhardt, An Infrodiction fo Sufi
Dactrine, ch. V1. They are to be found in: (i} Da'ad, Sunna 13, {ii) Tirmidhi,
Mandqgib, 1, (iii) not traced, (iv) Hanbal, 5, {v) Hanbal, Fifun 14.

* See Introduction, p. 54. * Bukhid), Baed' al-khalg, VIIL,
* Cf. Ibn Abbar, Takmilah, ed. Codera, p. 427.
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One year he was away from Seville around the time of the
Great Festival.! A certain jurist, a reliable man, told me that he
was attending the gathering at ‘Arafit? and that he had been
informed of this by one who had seen him there.

He maintained a special connection with us and often
directed his meditation to us from which we gained great
spiritual benefit. Coneerning myself he told me many things
which, later on, proved completely correct.

He was attended in his illness by Abi ‘Ali al-Shakkaiz,® He
remained thereafter in Seville for forty years nutil he died there.
We ourselves washed his body for burial by mght and carried
him on our shoulders to his grave where we left him for the
people to pray over and then bury. Since that time I have never
seen his like, The manner of his life was like that of 'Uwais.*

FROM "AL-DURRAT ‘AL-FAKHIRAH"

He spent forty years in the wilderness and forty in Seville,
One day I came to see him when he was performing the
ritual ablution.® While performing this rite his colour would
change from shame and fear. When he was asked about this he
replied, ‘How else should be the state of one who prepares him-
self, full of sin though he be, for converse with his Lord?’ He
performed his ablution meticulously, washing each part three
times and each time making mention of God, as is proper.
‘When he had completed his ablution he looked up and saw me
standing there. He was sitting on a bench preparing to wipe him-
self down, and he called me over to him. At that time I had just

! This Mushim festival which commemorates the sacrifice of his son by
Ahraham is celebrated on tbe tenth day of the month Dhi'l-Hijjah, the
pilgrimage montb. It is also called *Id al-Aghd, the Festival of the Sacrifice.

7 This forms part of the Pilgrimage rites. Cf. Encyclopaedia of Islam, art,
Hadidy.

? See below, p. 96,

! Uwais al-Qaranf, an nscetic, Hved in tbe time of the Prophet, but never
siw him, The Prophet, however, knew of him and described him to 'Umar and
*All, bidding them visit him to convey his greetings. After the Prophet's death
they sought him cut and asked for his blessing, He warned them to be ready
for the Day of Resurrection. Later ho died fighting for "All at the battle of
Sifitn. '

* Esad Lf. 1777, {. Bob.

! Ritual purity is necessary for tbe performance of the prayer rite. CEf.
Lncyclopaedia of Istam, art. Wuds',
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begun to follow the Way and had received certain intimations of
a spiritual nature which I had told to no one. He said to me,
‘O my son, when you have tasted the honey, taste no more of
vinegar, God has opened the Way to you, so stand firm in it.
How many sisters do you haver’ I told him I had two sisters.
He asked me whether they were both unmarried to whieh I
replied that they were, but that the eldest was promised to the
Amir Abf al-'Alz’ b. Ghaziin. Then he said to me, ‘My son,
know that this match is not to be, for both your father and this
man you speak of will die and you will be left to look after your
mother and sisters. Your family will try to persuade you to
return to the world to care for your mother and sisters, Do not
do as they ask nor heed their words, but reeite to them God’s
words: “Bid your people pray and persevere in it. We do not
ask you for sustenance, for it is We Who provide and for the
righteous will be a good issue.”’? Do no more than this, for God
has prepared a way of release for you. If you listen to them you
will find yourself denied both in this world and in the Hereafter
and left to make your own way.'

Before the end of the same year the Amir died before his
marTiage with my sister could be consummated. Six years later
my mother died, The Shaikh had also died. In due course my
family came to me and took me to task for failing to earn a
living for my dependants. Then my eousin eame to me and with
great kindness begged me to return to the world for the sake of
the family. In reply I reeited to him two verses which I had
composed on the spur of the moment:

They bade me turn aside from the Way of God and I replied,

How cau I leave the Way when the Friend has said,

After the morning light of the Reality, what is there but the
dark night of error. Thus I cannot do what you ask of me.

However, the Prince of the Faithful® wanted me to enter his
service, To this end he sent to me the late Chief Justiee Ya'qib
Abii al-Qdsim b. Taql. He had told the judge to meet with me
alone and not to attempt to force my hand if I refused his
suggestion. When he eame and put the proposition to me, I
refused, the Shaikh’'s words ringing in my ears. Then I met the

b Qur'an, XX, 132.
1 This must be Abid Ya'qub Yisul, the Almohad. Ap 1163-84.
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Prince and he enquired about my two sisters who were in need
of protection. I told him of their situation. He then offered to
find suitable husbands for them, to which I replied that I would
look after the matter myself. On hearing this he told me that I
was being too hasty and that he had a duty towards them. He
then called his door-keeper and bade him, with some insistence,
to inform him, by day or night, when my reply should come.
Not long after I had left the Prince he sent a messenger after me
to repeat his offer with respect to my two sisters.

I thanked the messenger, but left almost at once with my
family and a paternal cousin for Fez. After a few days the Caliph
asked Abii al-Qdsim b. Nadir about me. He told him that I had
gone with my family to Fez. At this the Caliph repeated the
saying, ‘Glory be to God.” When we had settled in Fez I married
off my two sisters and was thus relieved of their charge. There-
after the Shaikh’s spiritual grace returned to me and I came to
Mecca, This is one of the instances of the Shaikh’s spiritual
graees.

When he died we washed his body by might secretly and
carried him on our shoulders to the graveside where we left him.
By morning the news of his death had spread far and wide.
Before long there remained with the Prince of the Faithful
no-one but his door-keeper. When he asked what was happening
he was told about the Shaikh’s death and also about what we
had done and he realized what his men were doing among the
people. Then the Prince went out and attended the burial, but
was not accorded recognition by the people until he stopped
looking upon them with contempt.

I was his companion for nearly thirteen years.

4 ABU "ABDALLAH MUHAMMAD
AL-SHARATFT!

of Aljarafe

This Shaikh used to pray all the five prescribed prayers in the

Friday Mosque of ‘Udais in Seville. He made his ving from the

sale of opiwin, which he collected in the proper season and sold
' CL. Futikat, I, p. 200,
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to people known for their uprightness whose money was good.

He used to stand so mueh in prayer that his feet would sweltl
from it, and when he prayed the tears would fall down his face
on to his beard like pearls. He occupied the same house for
forty years without light or fire, devoting himself assiduously to
worship.

One day he came upon me while I was looking at the loeal
madman. I didn’t notice him i1mtil he took me by the ear,
pulled me away from the crowd and said, ‘Is this the sort of
thing you indulge in?’ At his words I felt very ashamed and
went off with him to the mosque,

He used to tell me of things before they oeeurred and they
would always happen as he had said.

He would never pray twice in the same place in the mosque.
Since none would dare openly to ask him to pray for them,
whoever wished to benefit from his supplications would look
to see where he would pray in the mosque and then go and pray
beside him. When the Shaikh sat to make his supplications, the
person desiring his help would make his own supplication aloud,
to which the Shaikh would add the Amen; such was the power
of his supplieation.! Once I asked him to pray for me whieh he
did, starting the supplication for me, ‘Praise be to God.” He
would always address me before I addressed him, for I held him
in high esteem and derived great spiritnal benefit from him,

With regard to his spiritual graees, I noticed that as his
death approached he sent everyone away from him, saying that
he wished to make a journey. He set off for his native village in
Aljarafe, about six miles distant from Seville. After his arrival
in that plaee he departed this life, may God have merey upon
him.

One day he saw a young boy with a basket of fennel on his
head and the boy appeared to be very distressed. The Shaikh
showed sympathy to the boy who asked for his supplication.
By this time a crowd of people had gathered around them.
When he asked the boy what distressed him he replied that his
father had died, Ieaving several young children with no means

' Supplications {du 'd') are prayers said outside the cancnical prayers, often
immediately following them. Although they are regarded as a more personal
form of prayer and may be said in a language other than Arabic, they usually
take the form of Arabic prayers handed down from the Prophet, his Com-
panions or some great Saint, which are coasidered to confer spiritual grace.
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of support; his mother had told him to take the fennel she had
and, if it were sufficient, to sell it for a day’s supply of food, At
this the Shaikh wept and, putting his hand into the basket, he
took out a few grains. Then he said to the boy, ‘This is good
stuff, my boy; so go and tell your mother that your unele from
Aljarafe has taken some of it, thus putting himself in your
debt. Then one of the merchants took the basket saying, “The
Shaikh has taken some of it, so it is full of his blessing.” Then
the merchant went off and paid the boy's mother seventy
Mu'inin dinars in the basket.? What the Shaikh did was intended
as an act of mercy.

FROM ‘AL-DURRAT AL-FAKHIRAH'®

He was always away from the eountry at the time of the
Pilgrimage.! He was seen there by a group of people from Seville
who were also performing the rite.

One day I was with him for the noon prayer at the Mosque
of ‘Udais, when he noticed a large company of people. When he
asked me what they were about I told himn that the judge had
gathered them together to agree on the appointment of a new
mnelitasib® to supervise their affairs; they had agreed that it
should be al-Irniq. When he heard this he smiled and said,
‘After I have prayed the noon prayer they will find that some-
one they have not chosen has been set over them.’ I asked who
it might be and he replied that I would find out after the prayer.
Then I prayed the prayer with him and when we had finished
the judge announeed that he had decided to appoint al-Talabi
to the post. Then he departed. The Shaikh said to me, ‘You see,
he dealt with them as an intelligent man deals with his wife; he

! An holy man is considercd to imbue all he has contact with with his
spiritual grace, This principle Hes behind the devotion to relics in all traditions.

* These are the dinars struck by *Abd al-Mu'miu, founder of the Almohads,
who ruled in Spain from AD 1145 to 1212.

* Esad E1. 1977, {. 832,

* The Pilgrimago (bajj} is one of tho five fundamental institutions of Islam
the performance of which is incumbent on every able Musim once during his
lifetimo. Tho rites connected with the Pilgrimage are porformed in and around
Mecca, CL. Encyclepaedia of Islam, art. Hadjdj.

! The muptasié was a local official who supervised a wide range of activities,
with special regard to the adherence to proper behaviour in carrying them out.
CA. Op. cit., art. Multasih..
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consults with her, but does not necessarily act in accordance
with her views.

5 ABU YAHYA AL-SINHA]JI!

He was an old blind man who was employed in the Zubaidi
mosque until his death, We ourselves buried him at Almonteber?
and spent the night by his grave, I associated with him and
found him most earnest in his worship, a man well grounded in
the spiritual disciplines and sciences. I always saw him sit in a
very small chair.

He died among us at Seville and after his death we had
evidenee of his spiritual grace. The mountain on which we
buried him was very high and never free from winds; on the
day of his burial God calmed the winds. This the people
regarded as auspicious and they came and spent the might at the
grave, reciting the Qur'an. When the people had left the moun-
tain the winds blew as furiously as ever. Before his death I was
well known as an assoeiate of his.® He used to be much given to
wandering, espeeially near the coasts, in search of seelusion from
men.*

6 ABU AL-HAJJAJ YUSUF AL-
SHUBARBULT

of Shubarbul

He was from Shubarbul, a village in the Aljarafe, about six
miles from Seville. He spent most of his time in the wilderness.
He was a companion of Abf ‘Abdallah al-Mujahid® and earned

! Ci. Frififiar, I, p. 200.

1 It has not been possible to identify this place,

1 This story is also told in the Futithat, I, p. 206.

¥ Kkalwah or retreat from men and the world is an important [eature of all
traditional spirituality. Somo of the Sufis practised it for the greater part of
their lives, while others resorted to it only at certain times to restore that
spiritual integrity which converso with the world inevitably impairs. Ibn
‘Arabl bimself wrote a treatise on the subject in which he gives instructions for
intensive retreat: Kitdb al-hhalwal, Aya Sofya, 1644,

3 Cf, Faehét, I, p. 206, Tbn Abbar, Takmilok, no. zo083.

¢ Sec below, p. 146.
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his livelihood by the sweat of his brow. He entered on the Way
before he had reached puberty and continued on it until he
died. 1bn al-Mujahid, the leader of our order in this country,
showed him great respect when he came to visit him and said of
him, ‘Seek the supplieation of AbG al-Hajjaj al-Shubarbuli.’ Tt
was Abill al-Hajjaj himself who related this to me.

He told me that he used to visit Ibn al-Mujihid, our Shaikl,
every I'riday and that on one particular Friday he found him
repairing a wall of his house which had fallen down, in order
to provide shelter for his household. After he had greeted him
Ibn al-Mujahid said to him, ‘O Abt al-Hajjgj, you havedeparted
from your usual practice; today is Thursday.” To this Abid
al-Hajjaj replied that it was Friday. He went on to tell me that
Ibn al-Mujahid, on hearing this, clapped his hands and cried,
‘Woe is me, this is all beeause of the job I had to do; what on
earth would happen if I had more to do?” He then grieved for
the time he had lost for worship. Abfi al-Hajjij himself was
weeping as he told me about it. Finally he said, “Thus do the
brethren grieve for any opportunity they have missed for
praetising the presence of God.’

Although Abii al-Hajjij was among the most eminent among
us, he eontinued to keep himself by the work of his own hands
until lie became too weak to do so and had to rely upon the
support of pious donations.! When he grew old and became too
infirm to move about he would weep and say to me,’ My son,
God has caused me to be sought after and visited by people and
has thus exposed me to temptation; for who am I that I should
deem myself worthy of all this? Would that I were in good health,
for it is T would dearly like to visit people in their homes rather
than that they should come and see me.’

He was indeed a mercy to the world. When the Sultan’s men
eame to see him he would say to me, ‘O my son, these men are
God’s assistants engaged in the affairs of the world; it is thus
quite fitting that men should pray on their behalf that God may
show forth his truth by their works and assist them.’ He enjoyed
the goodwill of the Sultan.

No matter how many people came to visit him he would put
whatever food he had in front of them, leaving nothing aside
for himself. One day, when a group of people were visiting him

! In other words the charitable gifts of the Faith(ul,
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he had me bring down the provision basket for them. This I did,
but found in it a mere handful of chick-peas. These he offered
to them.

I mysclf have witnessed many evidences of his spiritual
grace. Hc was one of those who could walk on water.

At his house in thc village he had a well, the water from
whieh he used to perform his ritual ablutions. We noticed that
there was, next to the well, a high fruit-bearing olive tree with
a stout trunk. One of our companions asked him why hc had
planted the tree in such a place, where it restricted access to the
well. Then he looked up at us, his back being bowed with age,
and rcplied that, although he had been brought up in the house
he had not noticed the tree till then; such was his preoccupation
with his inner state.

Whenever any of us entered his house we fonnd him reading
the Qur’an; he did not read any other book till the day he died.

This Shaikh had a black eat whicli used to sleep in his lap
and which no one else was able to hold or fondle. He once told
me that God had made the cat a means by which to recognize
the Saints.! He explained that the apparent shyness in her was
not an inborn trait, for God had made her very joyfu in the
company of God's Saints. I myself saw her rub her cheek
against the legs of eertain visitors and flee from others. One day
our Shaikh, Abli Ja‘far al-‘Uryani,? visited this Shaikh for the
first time. When he arrived the cat happened to be in ancther
roomn. However, before he had had the chance to seat himself,
the cat came in and looked at him, whereupon she opened her
paws, embraced him and rubbed her face in his beard. Then
Abifl al-Hajjij rosc to receive him and seated him, but said
nothing. Afterwards he told me that he had never seen the cat
behave in this way with anyone else and that she had continued
in that way the whole time he was there.’

One day while I was with the Shaikh at a gathering, a man
eame to him who was afflicted with a terrible pain in his eyes, 5o
that he cried out from the pain like a woman in labour. As he
cntered the house his screams disturbed those present, and the

! The Saints or Friends {(awliy4’) are those rare men who enjoy a constant
awareness of the divine presence, Cf. Hujwiry, Kashf al-ma}ab, pp. Z10—4I.

* See above, p. 63,

? Similar stories about the response of animals to certain psychic manifesta-
tons of spiritual power abound in religious literature,
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Shaikh himself turned pale and began to tremble. Then the
Shaikh raised his hand in blessing and laid it on his eyes,
whereupon the pain ceased. Then the man lay prostrate like one
dead. Finally he got up and left the house with the others, in
perfect health.!

This Shaikh was accomparied at all times by one of the
righteous, believing spirits.* One day I went to visit him with
our Shaikh Abfi Muhammad al-Mawriiri.* When we arrived I
told him that 1 had brought one of the compamons of Abl
Madyan* to see him. At this he smiled and said, ‘How amazing!
Only yesterday Abli Madyan was with me.’ It must be explained
that Abli Madyan was at Bugia at the time, forty-five days
journey distant. Thus, the visit of Abti Madyan to Abi al-
Hajjaj had been of a subtle kind. The sane sort of thing
happened frequently between myseif and the above-mentioned
Abil Ya'qlib.® Indeed, Abi Madyan had long since ceased to
travel in the ordinary way.

A great deal of what I remember of him cannot be reeorded
here, as is also the case with the others I have written about in
this book, I have written of all of them only to show that our
times are not completely lacking in Saintly men.

FROM 'AL-DURRAT AL-FAKHIRAR"

One day 1 heard a voice reciting the Qur'an in the way he
recited it. Concerning this 1 told him that it was one of the
believing Jinn® who had asked me to let him keep company
with me; he had pressed me in the matter and had bound me

! In as far as all spiritual power tends towards re-integration and re-aligu-
ment, the directing of such power to a psychic or physical disorder would tend
to result in healing of some kind.

* The beliol in formal beings of a subtlo nature is held by most traditions,
These beings may be good or evil. A lively awareness of the existence of such
beings characterises much spiritual guidance. CI. Qur'an, LXXII, 1-15.

* Sce below, p. 101. ! See above, p. 69, 1, 3. * Seo above, p. 69.

& Tbn *Arbl here alludes to the impiety and spiritual laxity of his times, in
which sajntly men were generally still regarded with reverence by high and
low alike, One cannet but wonder what he would think of our own times in
which the saint and the contemplative are usually regarded as psychological
misfits,

? Esad LI 1777, {. 70a.

* See above, p. 68, n. 3. In the carlier pnrt of the Rith al-quds he discusses the
question more fully.
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with an oath, I abided by it and allowed him to sit with me to
study the Qur'an with me.

This Shaikh was like his own Shaikh, always answered when
he made supplication and having the power to walk upon water.!

One might thieves broke into his house and took some things
he had there. Whilc all this was going on the Shaikh was on his
prayer mat too absorbed in his dcvotions to notiee their
presence. When the thicves wanted to leave tlicy could find ne
exit and the wall seemed to grow higher before their eyes. Tlien
they returned the things and found the door. Then one of them
stood by the door and the others went back for the things they
had taken. No sooner had they done this than they eould again
not find a door. When they consulted their leader he assured
them he had not left his place, but that he could no longer see
the door. They repeated the operation several times without

success. Then they finally realized what was happening, put

the stolen goods back and left the house rcpentant. It was one of
the thieves who told me this story.
I kept company with him for nearly ten years until he died.?

7 ABU ‘ABDALLAH MUHAMMAD B,
QASSUM’

This Shaikh used also to keep eompany with Ibn al-Mujahid
and studied with him until hc died, after which he succeeded
him and followed in his footsteps, proceeding even further than
his master on the Way. He was a man of both knowledge and
action, a Mailikite,! and a staunch upholder of leamning and its
exeellence.

I used to attend upon him and studied with him as much as
was necessary concerning ritual purity and prayer. 1 also heard
his own works read.’

! See above, p. 77, n. 1. There follows an acconnt of the incident of tho
well and the trec. Whea Ibn "Arabl asks him ahout it he replics, ‘As with
axcessive talking, excessive looking aronnd is disapproved.’

! He died in 5871191, when Ibn "Arabl was twenkty-six,

¥ Cf, Futahat, I, p. z11; Ibn Abbar, Tekwmilah, no, zgo.

* Ev-ery Sunni Muslim is attached to one of the four schools of law {mad-
hahib). These are the schools of Milik b. Anas, referred to above, and of Abi
Hantlah, Shafi't and Ibn Hanbol, Cf. Eucyclopaedia of Islam, art. Shart's.

 This is8 a method of witnessing to the gennincness of the worl read.

83



His supplication at the end of every session was, ‘O God,
cause us to hear and see that which is good and may God
bestow His forgiveness upon us and cause us to remain in it.
May He also make our hearts to concentrate on righteousness
and cause us to apply ourselves to that which is dear and
pleasing to Him." Then he would recite a portion from the
final section of the ehapter of the Qur'an entitled ‘The Cow’.!
We also used this prayer at the end of our own sessions.” One
night, while I was in the Holy Sanctuary at Mecca I saw the
Prophet in a dream in which a reader was reading the Sa}i} of
al-Bukhari to him.® When the reader had finished, the Prophet
prayed the same prayer; I thercfore applied mysel the more
eagerly to this practice.

This Shaikh was most earnest and dedicated to self-discipline,
being very prceise in earrying out the acts of worship. In this
conneetion he adhered to certain duties at fixcd times to which
he has kept to this day. He also carried with him a means of
recording his deeds every day until nighfall which he would use
in calling himself to account before retiring to bed. If he found
good in himself he would praise God for it, and if he found bad he
would say all the prayers neeessary for forgiveness.

He used to make his living by making caps. One day he was
sitting down to use his tools, his earnings being all spent, when
Iie heard the door open and then close again. On going out to
investigate he found no one, but discovered that somcone had
left six dinars for him, which he took. Then lhe took his shears
aud threw them down a well, saying, “Both God and I are in
charge of my livelihood, so why should I worry about what it
will bring me? Your provision henceforth will scek for you and
not you for it.’

I have already mentioned the way in which he used to
apportion his day and night, but here are more details.

After lie had prayed the morning prayer he would sit in

' The second and longest chapter of the Qur'an.

? The Sufi session or majflis is the gathering together of the disciples with
their Shaikh or his representative to recite the litanies {awrdd) of the order
(fariqeh) and also to receive instruction from the Shaikh. Cf. Encyclopaedia af
Istam, art. Tarlga. '

3 Al-Bukhirl {AD 810-70) compiled one of the most important canonical
collections of the Traditions of the Prophet. The Sahlh was translated into
Frencb: El-Bokhari, Les iraditions islamégues, Pans, 1903.
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Invocation until the sun had risen, when he would pray two
portions of the canonical prayer.! Then he would feteh his books
and go out to the students who studied under him and stay with
them until later in the morning, when he would return to his
house to eat a little food if he wasn’t fasting. Then he would
pray the forenoon prayer and sleep a little. On rising from sleep
he would perform the ritual ablution and then perform any task
he had to do, othenwise he would sit in Invocation. When noon
came he would open the mosque and call the people to prayer.?
After this he would return to his house, perform the superroga-
tory prayers® and invoke the Name of God until the time of the
noon prayer, when he would go to the mosque and perform the
prayer, omitting the superrogatory prayers. While performing
the prayer he would sway dizzily because of the ecstasy he
experienced in uttering the Word of God.* When he had ended
the prayer with the ritual greeting of Peace’ he would leave
the mosque and complete the assigned superrogatory prayers
for noon. Then he would take the Qur'an upon his knees and,
following the letters with his fingers and his eyes, he would
intone it carefully and with feeling until he had eompleted the
five parts.® When the time came for the late-afternoon prayer
hewould call to prayer, return to his house for the superrogatory
prayers until the congregation had assembled, and then go and
perform the prayer with them. He would then return to his
bouse and sit m Invocation until the time of the sunset prayer,
at which time he would call to the prayer and then perform it.

! See note above, p. 71. Each cycle or pertion (rak’ak) of the prayer consists
of the following principal parts: the intention (niyeh); the saying of ‘God is the
most great’ {fafibir); the standing {giydm); the bowing {rukr'); the prostration
(sujad); the sitting (jalsah); the sccond prostration; and the greeting {tasitm).
Cf. M. Liugs, A Sufi Saint of the Twentieth Centuiry, London, 1971, pp. 185-96,

? In Islam it is the human voice which summons the Faithful to prayer.
This summons is called the adhdin, the person who calls it being e min’adhdkin
{muezzin}.

> The prayers for each time of day are divided inte tlree main groups, each
consisting of a certain number of prayer cycles or portions (see above). Firstly
there are the obligatory portions { fzrd), sccondly those established by Apostolic
custom (swirnuah) and lastly, those which are optional, but highly recommended
(nawafi).

* See abovo p. 66, n. 4. 3 See above, 0. 1.

¢ Since it is the custom to read the whole of the Qur’an in the month of the
Fast {Ramagin), the Qur'an is divided into thirty parts {fus'), one for each day
of tbe month. Tbese parts are also subdivided each inte two parts (fiizb),
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After that he would again return to his house. Somctime between
the two night prayers, as darkness began to fall, he would light
the mosque lamps and call to prayer, after which he returned to
his house to say the superrogatory prayers. When the congre-
gation had assembled he went and performed the prayer with
them. After the prayer he would close the mosque. On returning
to his house he would take a look at his record for the day,
examining all his words and actions and all that he knew the
Angel had reeorded against him, so that he might act accord-
ingly. He would then retire to bed and sleep. When a portion of
the night had passed he would rise, perform the major ablution
if he had lain with his wife,! and retire to his place of prayecr,
where he would recite the Qur'an, deriving great joy from it,
whether on the transcendental plane, the plane of Paradisc, the
rational or the legal plane, according as the verses themselves
indicated. In this way he would continuc till morning.?

He received many spiritual sciences from God during these
readings of the Qur'an which were not previously known to him.
God Himself caused him to learn them from the Qur'an; for God
has said, ‘Fear God, for God it is Who teaches you.”?

When dawn broke he would go out to open the mosque, call
to prayer, and light the lamps in the mosque. On returning to
his house, he would pray the dawn prayer and sit in Invocation.
When the light grew stronger he would go out again to pray with
the people. This was the way in whieh our Shaikh spent his days
and nights. He would only use salt on his food twice a week, on
Mondays and Fridays. Both his spiritual state and station were
high and his gnosis considcrable. It is only scldom one mcets such
a man. I introduced to him my companion ‘Abdalldih Badr
al-Habashi, and he prayed behind him,*

! After intercourse it is neecssary to wash the whole body before performing
the prayer. In the Fugfis al-fiffiam Ibn "Arabl explains this as follows: ‘Thero is
no unien (in this world) more intense than the conjugal act. Becausc of this,
desire pervades all parts of the bedy and for this reason the Law preseribes
total ablution, The purification must be as total as was the extinetion of the
man in the weman . . . because God is jealous of Idis servant.’ (Ed. A. A.
Afif, Cairo, 1946, T, p. 217.)

? The Qur'an, regarded as the Word of God, necessarily embraces truth at
many levels, which only those aided by divine grace are able to grasp. Cf. I,
Schuen, Understanding Islam, London, 1963, ch. 11,

* Qur'an, II, 282, ! Sce below, p. 158,
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FROM ‘AL-DURRAT AL-FAKHIRAH"

I kcpt company with him for nearly seventeen years.

When hc prayed the midday prayer he would take the
Qur'an and, placing it between his knees, would follow the
letters with his finger and read it to himself until the time for the
late-afternoon prayer. Thus he would contimue the reading of
the previous night. I asked him about it and he replied that he
did this so that each of his members might acquire from his
reading what was appropriate to it.?

8 ABU ‘IMRAN MUSA B. ‘IMRAN
AL-MARTULP

of Mertola

Hc onee reeited to me a poem of his addressed to himself:

You are Ibn ‘Imirdn Mosa the cvil-doer,
You are certainly not Ibn ‘Imran Miisd who spoke with God.*

He imposcd extreme spiritual discipline upon himself, having
lived in thc same housc for sixty years without leaving it once.
In his spiritual lifc he followed the way of al-Ilarith b. Asad
al-Muhadsibi, acccpting nothing from anyone and seeking nothing
for himself or for others.*

I saw a vision concerning him which indieated that he wonld
progress from the station he was in to a higher one.® When I told
him of this he said, “"Youhave brought mc glad tidings; may God
also gladden your heart with the tidings of Paradise.’ After a

! Esad Ef. 1777, {. 78a.

1 This possihly refers to the teaching of the Qur'an that tho various limbs
and members will hear witness for or againat their owners on tho Last Day.
Cf. Qur'an, XXIV, z24.

3 Cf. Futagat, 11, pp. 6, 81, 177. He is mentoned frequently by his friend
al-Balawl, Kital Alif B&" {1286}, I, 23, 26, 153, 155, 389, 393, 410, 352-3, 489.

* This verse refers to Moses and his communication with God at tho burning
bush.

# Al-Muhisibl was among tho greatest of the early Sufs, whe, as his name
suggests, laid great empbasis upon sell-examination (muhdsabal} and seli-
diseipline {sujahadak), He died in Baghdad in 243/AD 857.

¢ See Introduction, p. 54.
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very short time he attained to the station indicated in my
vision, The same day I went to see him. His face shone with joy
when he saw me and he embraced me. Then I said to him,
‘This is the interpretation of the vision I saw, so wish for me that
God may grant fulfilment of His tidings for Paradise’, to which
he replied, ‘If God wills it, it will be so.’

Before that month had passed God gave me tidings of
Paradise by giving me a sign by which to establish the claim of
the hringer of the tidings from God which encouraged me to
helieve the tidings when they came. Indeed, I was ahsolutely
certain of the truth of these tidings and no more douhted that I
was one of those destined for Paradise than that Muhammad
was a prophet, apart from the fact that I do not know for
certain whether the fire will touch me or not. It is my sincere
hope that, m His bounty, He will keep it from me, may God
forgive us and you.!

This Shaikh was a man of great influence, deeply versed m
gnosis and dedicated to noble dealings. Although he was, for the
most part, in a state of great spiritual stress, he was always
cheerful with his visitors.? We enjoyed many spiritual ex-
periences with him and his inner power of Concentration
(hisnmah) was fortificd by God in preserving us from temptation
and withdrawal from the Way, in which task he succeeded.
With regard to myself, he attested to this himself. One day he
said to me in the presence of my companion ‘Abdallih Badr
al-Habashi, T used to be anxious for you hecause of your tender
years, the lack of any specific indications, the corruption of the
times and the general deterioration I have observed in the
brethren of the order. It was their corruption which drove me
into seclusion, but God be praised for consoling me with you.'?

One day, when I went to see this Shaikh, he said to me, ‘Be
concerned with your own soul, my son.’ I replied that when I
had wvisited my Shaikh Ahmad?! he had told me to concern

! Tho servant (‘abd) may novor know fully the will of his Lord {rabb) for him.

1 According to divine grace and the stage reached on the Way, the servant
may experience the Self-revclation of God either in its aspect of Beanty which
will bring bim a state of spiritual Expansion {bas}), or in its aspect of Rigour
which will produce in him spiritual Stress {gabd). Cf. Huiwiri, Kashf al-mahinb,
PP 3746

1 1 havo omitted hore some verses of no particular interest.

1 This Shaikh is al-‘Uryanl.

88


http:spirituJ.tl

myself with God; so I asked him to which one of them I should
give heed. He said, ‘My son, I am concerned with my soul,
while he is concerned with his Lord. Each of us guides you in
accordance with his own spiritual state. May God bless Ibn
‘Abbas and make me to reach his eminence.’ Such was his
impartiality.

Hc was always very open and frank with me, which only
scrved to incrcase my respect for him. T surprised him in that
I maintained this formal attitudc towards him while he was so
open with me. When he would return to the demeanour of
servanthood I, for my part, would then be open with him. The
reason for this is a wonrdrous mystery which you will understand,
my friend, if you ponder upon it, if God will.}

FROM "AL-DURRAT AL-FAKHIRAH™

He was Imam at the Mosque of Rida at Seville. He had served
Ibn al-Mujahid.* He composed a small collection of verses on the
subject of asceticism which he would often read to me. He
would leave his mosque only to attend the IFriday prayer,? until
increasing weakness of body preventcd him from attending.
One day I went to see him and found with him the preacher
Abii al-Qasim b, Ghafir, * a Traditiomist who denied the miracu-
lous powers of the Saints. As I entered I heard the Shaikh
repudiating something he had said. The preacher was adducing
against us two prohibited things which we ourselves had never
committed and which we could not imagine any other of our
number committing. I then asked the Shaikh, with whom I
enjoyed a relationship of humble companionship, to leave the
fellow to me. I said to him, ‘O Abii al-Qasim, you are a Tradi-
tiomist arc you not?’ He replied that hc was, Then I said, “When
the Apostle of God, upon whom be the pcace and blessings of
God, knew that his community wounld contain people of your

! According to the Sufis each ‘time' (wagf) sbould evoke its own appropriato
responso in map. Whoever ignores or disrcgards what is appropriate to the
moment, loses what it has to offer of truth. Cf. Hujwirl, Kash/ al-maljfb,
PP- 367-70-

! Esad Lf. 1777, {. 108D, * See below, p. 146.

* The Friday or congregational prayer would bo performed in the main
mosque of the city.

3 C1. Fuirkat, 11, p. 6.
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kind, he denied the possibility of miraculous power in the case
of those who simply obey God’s commands. However, he did say
one of two things which might cause you some confusion.” He
then asked what they might be. I replied, ‘Is it not related to us
that the Apostle, the peace and blessing of God be upon him,
said, ‘O my Lord, how many a dishcvelled man clothed in rags
and ignored by men might hold God Himself to an cath and He
would keep it.””! Did he not also say, “There are those servants
of God who, were they to adjnre God, He would fulfil their
trust.”’? He further said, “, , . and among them are the absolved
ones.””? Do you accept these sayings?’ When he had admitted
them I said, ‘Praise be to God Who did not restrict the Apostle
to any partieular kind of miracle, bnt granted him the possibility
of an oath being adhered to by Him. He did not speeify with
what the oath should be concerned. Thus all possibilities are
implied, so that wcre such a one to adjure God coneerning
walking on air or water, the travelling of great distances
quickly, subsistence without food, the perception of what is in
the souls and other things recounted of the righteous, God will
fulfil that oath.,’ At this Abd la-Qdsim was very confused and
fell silent. The Shaikh said to me, ‘May God reward you with
much good from His Saints!’

Once when I went to see him he was reciting the following
lines:

Cinnamon bark and a rough mat are often to be found in a
house like mine.

The oecasion for this verse was that God had granted some
worldy favour to Ab{ al-"Abbas Ahmid b. Mutrif al-Qanjabari,
a tighteous man, mnuch given to spiritual endeavour and wan-
dering, devoted to God. He came to our Shaikh and offered what
he had received to him, but the Shaikh declined and composcd
the poem of which the above quotation is the first verse. He
would never seek shelter in anyone’s house nor accept provision
from anyone. When someone came to him m distress he would
commend his affair to God, which commendation always
affected some relief for the person. He would never mention his
own or anyone else’s need out of shame before God. When

! Muslim, Hudid, 8, 1 Bukharj, Sufp, 8. 3 Not traced.

go



anyone elsc was in need he would sell some bock from his
valuable collection to fecd that person from the proceeds of the
sale. On one occasion when I visited him his colleetion of books
had diminished greatly., When I commented on this he said that
they were nothing but the cast-off remnants of his life. When
. they had all been sold he died, may Ged have merey upon him,
He died at Seville while I was here in the East.

9 ABU ‘ABDULLAH MUHAMMAD
AL-KHAYYAT

the Tailor
and

10 ABU AL-‘ABBAS AHMAD AL-
JARRAR

the Potter

They were two brothers from Seville with whom I kept company
in that place mmtil the year 590/1194, when they sct out to
perform the Pilgrimage at Meeca. This was the year in which I
visited you.?

After they had arrived in Mccca, Ahmad stayed there for a
year, after which he went to Egypt and joined the Malamiyyah.?
Muhammad, on the other hand, stayed in Mecca for five years
and then joined his brother in Egypt mn the same year that I left
you, that is in the year 598/rzor-2. I found them when I came
to Egypt and stayed with them, durng which time Abi
‘Abdallih was ill. While I was there I fasted the month of
Ramadin with them.!

1 That is some time after 598{I201. He was alive in 603/1206, according to

al-Balaws, XK. Alif Ba’, I, p. 153.

1 Ibn 'Arabivisited Abfi Muhammad al-Mahdawi at Tunis. See Introduction,
P. 27.

3 See above, p. 70, 0. 1.

* Tt is the duty of every Muslim to fast during the thirty days of the month
of Ramadin from dawn until sunset. In addition it is usnal to increase one's
devotions and to read the whole of the Qur'un. It used to be commeon for the
men of a Muslim community to spend most of the last ten days of tho month in
the mosqnes engaged in dovotions (¢'tikaf). CL Hujwitl, Jash/ al-maljib,
pp. 320—4. His visit to them was in 6o3/1206 (see above, p. 39).
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Abil "Abdallih came to the Way long before his brother.
He was a most filial son and attended to the needs of his mother
till she died. So much was he dominated by the fear of God that
the beating of his heart during prayer could be heard from a
distance.' He wept much and kept long periods of silence, being
always sad and pensive and prone to sighing.? I have never seen
anyone more humble, always having his head bowed and his
eyes cast to the ground. He mixed with no one. He was a man
free from hypocrisy, strong in eounsel, staunch in faith, blame-
less and patient although afflicted by poverty and misfortune.
He was also a man of great spiritual influence and power and
when I was young and studying the Qur'an with him I was very
fond of him, he being one of our neighbours. Whenever he
entered a mosque all who saw him showed him respeet. He was
never the first to speak and ouly answered when it was really
necessary. He held firmly to the Faith and when I eame to the
Way I wished most to be like him and his brother.* I attached
myself to him and derived great benefit from his conduct and
example. He was also much pleased with me. He endured all
hurt while refraining from inflicting it hirmself. His visions were
true and he enjoyed much converse with his Lord. His mights
were spent in prayer and his days in fasting. He was never idle
and apphed himself assiduously to learning.

Four of us, he and his brother, a companion and myself, used
to gather together, all sharing equally in the spiritual insights
granted to us on those occasions. I never knew better days than
those.

Now follows an account of an incident indicative of his
spiritual Concentration, Qur house was some distance from his
and it happened one night that, as the nightfall prayer was being
ealled, I felt a strong urge both to be with him and also to go

! One of the requirements of true worship in Islam is a proper awareness of
the directness of one’s communication with God and a keen sense of His
immediate presence inculcating a reverential awe and sense of majesty {falil}.
There are many accounts of the eflects of prayer among the great Sufis. In his
Kashf, Hujwir relates the story of a Sufi who was so absorbed in his prayer that
Li¢ felt nothing when his leg was amputated (p. 304)}-

1 The weeping of contrition or intense realization is often the outward sign
of an inner melting of the heart's bardness in the flame of divine love. CF.’
Qur'an, X1X, 58, also Early Fathers from the Philokalia, I{adloubovsky and
Palmer, Londen, 1g954-

1 The text has wkh¢ (sister), but his brother is more likely.
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home, not knowing which course to take. Having chosen the
first, I made for his house where I found him standing in the
middle of the room facing towards Mecca. His brother was
performing the superrogatory prayers. When I greeted him he
smiled and said, ‘What kept you? My heart was concentrated on
you because you have on you something I need.” In fact, I
had five dirhams in my pocket which I handed over to him.
He explained that a medicant named ‘Al al-Salawi had called
and that he had had nothing to give him. Then I returned
home,

He used to attend in person to the needs of the poor, bene-
fiting them with food and clothing. He was indeed a most
kindly and sympathetic man, treating the young with mercy and
the old with respeet. To every man he gave his due and many
were indebted to him, his ouly debt being to God., After this
manner have I always found him, may God admit us both into
His forgiveness.

As for his brother Abii al-’Abbis Alimad, what a man he was!
A man replete with the virtues, avoiding all viees, one who
knew God and was devoted to him, utterly trustworthy. He
was of those who received divine communication ‘from behind
a veil',! Mighty in his contemplation, pleasing in company,
helpful in all things and gentle, tolerant, agreeable to all which
was pleasiung to God, but firmly opposed to all not pleasing to
Him. He invoked the Naine and was ennobled by it and his
name was on every tongue, Although he might sometimes seem
absentminded, he could be as swift as one fleeing an avenger.
He suhmitted himself to the authority of the mysterics and was
a man much given to eontemplation.

‘Whenever we were eonsidering some point or other he would
become inwardly absent from us, after which he would expound
some aspect of the problem to us. He still acts in this way today.

He served only his brother through whose spiritual grace he
enjoyed many spiritual benefits.

He met our Shaikh al-‘Uryani and Abi Muhammad b.
Junaid as also many other of our companions.? He would have
liked to have aecompanied us to Mecca had it not been for his

! ‘It is not for a mortal that God should spealk to him, except by revelation
or from behind a veil or by sending an apostle. . . " (Qur'an, XL1II, 51).
* Tor al-'Uryaul, sce above, p. 53,
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brother's illness; indeed, had he been in good health we would
all have travelled there together.

At about that time plague and famine were ravishing the
people of Egypt.! One day this Shaikh of ours was walking
along the street and saw young babies dying of starvation, At
this sight he said, ‘O Lord, what may all this mean?’ Then he
beeame lost to himself in contemplation, during whieh a voiee
said to him, ‘O my servant, have I caused you loss in anything?’
He said, "No, indeed.’ The voice continued, ‘Do not interfere,
for the ehildren you see before you are the offspring of sin.
These are a people who have made light of my statutes, so I
have imposed the strictures of My Law upon them. Thus do I
deal with those who make light of My statutes. Do not eoncern
yourself with them.” When he eame to himself again he found
himseli no longer distressed by what he saw. This Shaikh
enjoyed many sueh discourses.

As regards preferring others to themselves, I have found
none to better them in this respeet, my God inelude me with
them in His forgiveness and not separate us.

FROM ‘AL-DURRAT AL-FAKHIRAH'?

Abd "Abdallah Mulanunad al-Klayya}

I had an empty jug in my house and one day I was preparing a
gruel for the brethren, but had no honey or butter in the house -
to put into it. I then took the empty jug to him. He took it,
held it in his hands and said over it, ‘Eat in the name of God!'
Then he proceeded to pour butter and honey from it on to the
gruel.

One day when we were at the house of one of our our brethren
he bought for us sweet paneakes and honey whieh we set about
eating. When the honey had run out the owmers of the house
bade us be patient until some more could be bought. However,
the Shaikh told us to dip our morsels onee more into the dish
and we would find what we were after. We did this and when we
raised the morsels to our mouths they were dripping with
honey. Then one of our number expressed a wish to see the
honey. He then told us to elasp our hands together. As we did so

' Ibn al-Athlr, Chironicon, ed. Tornberg, XIL, p. 112,
! Esad. El 1777f. 84a. El 85b,
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I saw honey oozing from the edges of the dish until it was filled.
Then we began to eat again and there was more than enough for
A1l _

Abit al-' Abbas Alwmad

He also died in Egypt. He used to be Imagm at the Mosque of the
Candles. He was known in Egypt as Ahmad al-Harirl. He was
firm and resolute in the religion of God as if he could see the
Unseen with his own eyes.

11 ABU ‘ABDALLAH B. JUMHUR
MUHAMMAD

This man was a contemporary of AbG ‘All al-Shakkaz! and the
above-mentioned Abd ‘Abdallah al-Khayyit,? one much given
to worship. He had studied the Qur'an and the grammar of the
Arabie language, but not prosody. It was told by Abi al-Hasan
al-‘Tfthmani that onee, when he was young, he was reading the
Qur’an to his Shaikh, when the sound of a tambourine could be
heard, whereupon the Shaikh put his fingers into his ears and
sat in silenee. After a while he enquired whether the noise had
stopped. On being told that it had not, he got up with his
fingers still in his ears and retired to his quarters, summoning
Abil al-Hasan to follow him so that he might complete the part
he had begun to read to him.

Whenever he heard the voiee of a beggar or of one reciting the
Qur’an for the same purpose, he would stop up his ears. He was
one of the "howing and prostrating ones’ until he was taken
from this life.® He was stout of heart, but weak of body, pale in
eolour and very hard on himself. When someone suggested to
him that he be more gentle with his soul, he replied that it was
in order to merit the eompassion of God that he so exerted him-
self. During the hours of night he would stand and recite
passages from the Qur’an until he collapsed from exhaustion.
Only then would he lie down to sleep, saying to himself as le
did so, ‘O my cheek, since you cushion yourself so softly now,
you will lie on hard rock after death.’ At this he would leap up

! See below, p. g6, * See above p. gr1. * Qur'an, IX, 112,
a5
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again, as if bitten by some snake and stay on his prayer carpet
until morning.

He died while I was in the service of Abli Ya'qlib al-Kiimi.!
As he was being lowered into his grave I saw an amazing thing:
God had caused a large rock to be in the grave with him. Some-
one seeing this called attention to it, whereupon the person who
was lowering his body into the grave took the rock and placed it
under his cheek. Thus did God fulfil what he had said to himself
before going to sleep.

An ascetic and a gnostic who secluded himself from men, he
held closely to God and sought Union with Him, loving all those
devoted to God and His Book. God took him from this life in his
prime and at the peak of his spiritual endeavour. He would often
say to his soul, ‘Our efforts together will not be done until I die.”
His devotion to the worship of God was unexcelled.

FROM 'AL-DURRAT AL-FAKHIRAH'?

Hc grew up from childhood in the worship of God. He was
learncd in jurisprudenee, the recitation of the Qur'an and the
Arabic language. Whenever he went out on a journey with others
he would insist that he was their leader and that they must
obey him, to which they always agreed. His only purpose in this
was to take their burdens upon his own back and thus relieve
them.

12 ABU ‘ALT HASAN AL-SHAKKAZ
the Tanner

He was one of our group in Seville and died in that city, being
one of those who served our Shaikh al-'Adawi® until he dicd.

This man was very prone to weeping and tears werc seldom
absent from his eyes. He used to kecp company with an uncle
of mine on my father’s side who was one of the élite of the Folk
of God*

! See above, . Gg. * Esad. Ef. 1777, £. 80a. ? See above, p. 73
! This unele is the subject of the following sketchb. The Sufis olten reler to
themselves as the Tolk {gawm) of God.
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One night while- I was at his house, he put down a new mat
to pray on and, as he prayed, tears fell upon the mat. On the
second day he took the mat away from that place, and the spot
where his tears had fallen had begun to rot. I kept eompany
with him from the time I entered the order till the day he died.

He was very attached to the married state and could not do
without it, Qur Shaijkh al-Shubarbuli wanted to arrange a
marriage between him and a niece of his.! One day Umm al-
Zahra' caine to him and told him of the Shaikh’s wish, The day
was a Sunday. When he heard the news he bowed his head for a
time, as if engaged in secret conversation. Then he got up and
said, "Of all men I would dearly like to be related to the Shaikh
al-Shubarbuli, but I have already married and after five days
I will produce my bride.’ When he was asked to whose daughter
he had become married, he replied, ‘You will soon see!’ Having
returned to his house he retired to his bed for five days and
died.

He would take the most bitter-tasting plants and feed them
to you as if they were sweetmeats, He was possessed of many
spiritual graces and I benefited mueh from my association with
him. His method was that enunciated in the Forty Traditions of
al-Suhaili.? Hc was a man of great courage and lived by his
own labours. After his death his brother saw him in a vision and
asked of him how God had treated him, to whieh he replied,
‘Every day he gives me work enough for eight days.’

He was always fasting and often followed the praetiee of
day-and-night fasting {wsdl).> He prayed mueh and avoided the
company of all save his own kind. He was endowed with a great
sense of humour for things spoken in a truthful spirit, but he
hated falsehood and could not tolerate hars.

One day he went to the quarter of the Banfi $alih to soak
some skins in the river and then to stretch them out in the sun.
As he was doing this a woman of Seville passed by. The Sevil-
Hans and their womenfolk are a witty and graeeful people. She
called her companion over to her and suggested to her that they
enjoy a joke at the fellow's expense, sinee he was a tanner. It
must be cxplained that ainong us the word shakkiz means one

! See above, p. 79.
* *Abd al-Rahman al-Suhaill died near Malaga 581/11835.
3 CL. Bokharl, Sawm, 20,




who is engaged in the bleaching and softening of skins and that
the people of the locality use the word as a nickname for men
who want nothing to do with women, in other words men who
are soft-linbed like the skins they work with. The woman came
and stood by him, but he was absorbed in Invocation which he
performed tirelessly. She said, "Peace be upon you, brother.’ He
returned the greeting and immediately went back to his
Invocation. Then she asked him what he did for a iving. He told
her to leave him alone, knowing very well the objeet of her
questiou. Then she said, “You are not going to get away as easily
as that.'! Then he smiled and said, ‘I soak what is dry, soften
what is stiff and pluck what is hairy,’ (thus avoiding the use of
the word shakkaz). Thereupon she langhed and said, “We wanted
to catch him out, but he was outwitted us instead.’

He was a man of great spiritual influence, sound of heart, who
never bore anyonc a grudge. He was blissfully unaware of the
ways of men and could not imagine how anyone could disobey
God.

FROM 'AL-DURRAT AL-FAKHIRAH'!

He never uttered the word ‘T’, nor did I ever hear him utter it.
Because of an uncle of mine would oftcn stay with us during my
period of ignorance before coming to the order.

{Coucerning the proposed marriage the version in the Durrah
is somewhat different.)

We had sought a lady's hand for him in marriage and had
resolved to see it through. I became ill, however, and when he
came to visit me I spoke with him on the matter. He said, ‘My
hrother, I am already married and on Thursday I will enter my
bridal home.” This was on Saturday. Then he left me. Sometime
after Umm al-Zahrd' came to see me, a woman dedicated to the
Way of God. I mentioned to her what was afoot. When she had
left me she went to him and discovered that almost as soon as he
had left me he had fallen ill. When she spoke to him on the
matter of the marriage, he said, ‘O Fatimah, after five days I
will enter my bridal chamber, as I told my brother Ibn al-
‘Arabi.' She asked, “With whom will you marry, and how is it
that you have a secret from us?’ He replied, ‘My sister, you will
know on Thursday.” On Thursday he died, was buried and

' Esad Ef. 777, {. goa.
g8




entered heaven, if God wills, a bridegroom on the night of
Friday.

13 ABU MUHAMMAD ‘ABDALLAH B.
MUHAMMAD B. AL-‘ARABT

This Shaikh was my unele on my fathcr’s side who camc to the
Way late in life through the agency of a young boy who knew
nothing of the Way himself. He was in his eighties at the time.
He persevered in self-discipline and seclusion from men by the
coasts until he had achieved excellence on the Way. Every day
he would read the Qur'an, a half of which reading he would
dedicate to the boy who had been the cause of his coming to the
Way.

‘While sitting in his house, he would often say, “The dawn has
come.” I once asked him how he knew this, seeing that he was
sitting indoors, to which he replied, "My son, God sends forth
a wind from beneath the Throne, which blows in Paradise and
which at dawn blows from Paradise, so that every true believer
feels it every day.’

This uncle of mine suffered from a severe hernia which hung
in front of him Like a pillow. He had a wayward son who had
caused him much bitterness. He called down God's curse upon
him and he became ill. Then he prayed to God that he bring the
son to judgement and then he himself would be rcady to die.
Accordingly, the son died before him and when they buried him
he said, ‘Praise be to God, I will survive this son of mine by
fourty-four days, after which I will follow him.” He did indeed
Hive as long as he said and then died.

On the night of his death wc sat with him after the night
prayer as he lay with his face towards Mecca, resting, since his
hernia had become very large. After a while he told us all to go
to our beds. In the early moming I got up, to find that he had
passed away unnoticed. Wheu we looked for thc hernia we
found nothing. It was then suggested that the swelling may have
been due to a gas in which case the distended skin would still
show. However, his skin was quite normal, like that of any

! Cf. Futiahal, I, p. 185.
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normal person. I was astonished that God had caused it to
disappear. During his life he often told us of miracles.

It was three years from the time he entered upon the Way
to the day of his death, which was before I myself had started
on the Way.

FROM ‘AL-DURRAT AL-FAKHIRAH'

There was a shop near his house which belouged to a man who
sold fresh herbs and drugs. My uncle often used to go aud sit
with this man in his shop. One day a handsome young boy who
bore the marks of worship, came up to himn, thinking him to be
the owner of the shop, and asked him for some white nigella.?
My uncle said (in a jocular tone), ‘And what might that be?’
The boy explained that he had been suffering from a certain
complaint and that a woman had told him to use some white
nigella. Then my uncle said, “When I saw how ignorant you are,
I laughed at you, because nigella is not white,” Then the boy
said, ‘O uncle, my ignorance in this matter will do me no harm
in the sight of God, while your heedlessness of God will do you
much harm, seeing that you persist in your opposition to Him
despite your advanced years,” My uncle took this warning to
heart and served the boy, becoming converted to the Way at his
hands.

He lived three years after coming to the Way. During this
time he attained to high spiritual degrees and came close to the
mercy of God. He spent much time behind closed doors in his
room of retreat,

He had a wayward son whose bebaviour had become so
troublesome to my father, that he wanted to have him banished
from the land.®* When iny uncle heard of this he called me to him
and said, ‘My boy, go and tell my brother to leave my son alone,
for he will die soon and we will be relieved of him. I will survive
him by forty-two days and then jom him in death; so your
father will be relieved of us both.’ It happened just as he had
said.

! Tsad El. 1777, {. gob.

1 A black aromatic seed not unlike all-spice.
* Ibn 'Arabi’s father was iu government service. CL. below, p. 114.
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14 ABU MUHAMMAD ‘ABDALLAH,
SON OF THE TEACHER,
AL-MAWRURI

of Moron

This man had served Abfi Madyan? who used to call him the
‘pious pilgrim'. He had performed the Pilgrimage with ‘Abd
al-Razziq* and, while in Mecea, had kept company with Abii
‘Abdallgh b. Hasan* The latter had offered his daughter to him
in marriage as a mark of affection, but Abi Muhammad had
refused because he feared that he would be unable to fulfil all
his obligations towards her.

Abfl Madyan liked this man very much and said to him one
day, ‘T am weary of calling the people to God and finding no
response, so I would like you to aceompany me to some moun-
tain cave, so that you may be with me till I die.’ Telling this
himself, Abi Muhammad said, ‘T rejoiced at his words and
knew that I was eertain of a place with God. During that night
I'saw in a dream that the Shaikh Ab Madyan when he preached
to the people was like the sun, and that when he fell silent he was
like the moon. Early next mortning, when I related the dream to
him, he smiled and said, “My son, praise be to God, for I would
very much like to be like the sun whieh banishes all darkness and
relieves all anxieties.” *

This "Abdalldh had great spiritual power and veracity. Onee,
as he was setting off on a journey from Ab@ Madyan's place at
Bugia to Spain to see his mother, the Shaikh Abd Madyan
asked him to convey his greetings to a certain Abfi ‘Abdallsh, an
aged Shaikh known as al-Ghazzal (the spinner) who lived in
Almeria and who had been a eompanion of Ibn al-‘Arif® and a
contemporary of Abl Madyan, Abi al-Rabi’ al-Kafif of Egypt,
‘Abd al-Rahim of Qana and Abfi Naji of Jazirat al-Dhahab.®

' Cl. Fuitkae, IV, p- 76. It was to this Shaikh that Ibn 'Arabl dedicated his
early work Al-Tadblrdt al-ildhiyyah, ed, H. S. Nyberg, in Kleinere Schrifien
des Thn al-Arabi, Leyden, 1919.

? Seo ahove, p. 6o, 1. 3.

* A jurist and one of Abii Madyan’s Tunisian disciples.

! Ihn Abbar, Talmilah, no. 728. 3 See above, p. 56, n. 2.
¢ No Information is available on these men.
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When our Shaikh arrived in Almeria he went in search of the
Shaikh Abfi ‘Abdallih. Coming to his honse he found the
Shaikh’s disciples sitting about in front of the house. He asked
them to inform their Shaikh of his arrival. For their part they
merely told him that their Shaikh was sleeping at that hour and
did nothing to make him welcome. It grieved him that they
were so insensitive as not to recognize him and said, ‘If I have
come on God's business, God will waken him now.” No sooner
had he spoken than the door opened and there was the Shaikh,
rubbing the sleep from his eyes and asking about the arrival of a
visitor. Then he greeted him and honoured him with a fitting
welcome.

Abi Muhammad’s spiritual state was usually one of Expan-
sion, while Abd ‘Abdallah’s companions were in a state of Con-
traction. Therefore, as he was bidding them farewell, the
Shaikh’s companions said, ‘O Ab@ Muhammad, if only your
Expansion were a little less!’ He asked them what they meant by
Expansion and they said, ‘Mercy’. Then he asked them what
they meant by Contraction and they said, ‘Punishment’. Then
he said, ‘O Ged, remove me not from Your mercy to Your
Punishment.’ At this they all felt very ashamed.!

When he eame to Granada he stayed with the Shaikh Abil
Marwin whom he had known when they were together with
Abidi Madyan. Abi Marwan had personally witnessed a cure
effeeted by Abfi Madyan’s companions on one of their number.
This he had related to lis eompanions in Granada. Therefore,
when Abfi Mubhammad arrived the people gathered in the house
to see him and a table was laid out with dishes of curdled
milk and honey. The host’s son, however, had gone out early
that morning to an outlying village and it grieved the company
that he was not present to partake of the food with them.

After he and the rest of those present had eaten their fill,
Abii Muhammad said, ‘If you Hke, I will eat the food for him
here and he will feel sated wherever heis.” When they heard this
they expressed doubts as to the possibility of sueh a thing, so
Ab{i Marwan urged him to go ahead and perform what he had
promised. After mvoking God’s Name, he began to eat as if he
had had nothing at all. When he had finished he said, ‘Our absent
friend is now so sated that, were he to eat any more, he would

! See above, p. 88, n. 2.
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die.” The people were amazed at this and resolved not to leave
the house until the man for whom he had eaten should return.

In the late evening he retumed and, after the peoplc had
made him welcome, they remarked cn the fact that he still had
with him the provisions he had taken with him that morning.
Then the man explained: ‘My brothers, a strange thing happened
to me today. When 1 arrived at the village and sat down, I
suddenly had the sensation of curdled milk and honey being
poured down my throat and settling in my stomach until I was
so full T would have died had I had any more of it. I am still full
and belching even now.” The people were amazed and rejoiced
that they had seen such a man.

He himself told me how it had happened. I was also told
about it by the person who had been sated in this way, while I
was at the house of ‘Abdallah al-Shakkdz al-Baghi' with my
companion ‘Abdallah Badr al-Habashi? and a group of people.
Al-Habashi said regretfully, ‘For myself, I have not met one
like this ‘Abdallah al-Mawriiri.’

One night God gave me a vision of the spiritual stations and
took me through them till I came to the station of Reliance
where I saw our Shaikh ‘Abdallah al-Mawriiri.? He was at the
centre of the station while the station itself revolved round him
like the wheel round its hub, he being motionless,! Later I wrote
to him about the vision. I used to spend much time with him and
1 gained much benefit from him.

He had a most beautiful wife, more handsome and stronger
than he.

On one occasion bhe was with Shams, Mother of the Poor, at
Marchena, the day being a Wednesday.* The old lady said, ‘I
would like Abii al-Hasan b, Qaitfin to come and see us tomorrow;
so write and tell him to comel’ Abii al-Hasan was at the time in
Carmona, twenty-one miles away, where he taught the Qur’an to
young boys. On Thursdays and Fridays he was frce from work.

Then al-Mawriix said to the oldlady, ‘This is the way ordinary
men would go about summeoening him.” She said, “What shall we
do then?’ He said, ‘T will bring him to you by the power of my
spiritnal Coneentration’, at which she bade him do so. Then
he said, ‘At this very moment I have tumned his thoughts to

! He is the subject of the next sketch. 1 See helow, p. 158.
* See Introduction, p. 54. v Fulithat, 1V, p. 76. 3 See below, p. 142.
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visiting us tomorrow, if God wills.” The next morning she said
to him, "You see, he has not come!l’ He explained that he had
forgotten about him for a while, but that he would remedy the
situation immediately. Then he directed his power once more
upon the man. Shortly before noon, to everyone’s astonishment,
the man arrived despite al-Mawrir's forgetfulness.

Then al-Mawriiri told the people to ask the man what had
delayed his arrival, how it had occurred to him to come and at
what time he had decided to do so. The man told them that, on
the previous day in the late afternoon, he had heard an inner
voice telling him to go and visit the old lady in Marchena,
whereupon he had told his boys not to attend the next day. He
went on to say that the next morning his intention to make the
visit had left him, which was the same tirne al-Mawrfri had
forgotten about him. Then the people urged him to go on with
his story. He told them that he had gone to the scheol and the
boys had arrived and taken out their slates, when he felt his
heart under great stress and heard a voice telling him to go to
Marchena. Then he had told his pupils to return to their homes.
When he had finished his story he was told what had taken place
at Marchena concerning him and he was astonished.

After this he held al-Mawriri in great respect and was so
impressed that he travelled to Almeria to visit the Shaikh AbQi
‘Abdallah al-Ghazzdl? a companion of Ibn al-‘Arif' and a
contemporary of Abii al-Rabl’ al-Kafif, Ab@ al-Naja and ‘Abd
al-Rahim.* He met with him there and gained much benefit
from him, after which he returned to Carmona. After this time
he continued toserve the brethren, provide them with hospitality
and show them respect, which I liked in him.

However, I later saw this same man, when he came to Seville,
attending upon the jurists and keeping company with those
devoted to the things of this world. He took up the study of
jurisprudence and theology. He stayed on in Seville to teach the
Qur’an, bnt the company he was now keeping encouraged him
to deny the spiritual attainments of the brethren and to reject
them,’

! See above, p. 63, 0. 4. 1 Seo above, p. 101,

3 See above, p. 66. 1 See above, p. 101, n. 6.

% The following passage, which is a discussion of the evil motives of those
who deuy the Way, is added by Ibn *Arabl in the margin of the manuscript.
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God forbid, my brother, that you should think that I blame
the jurists for being jurists or for their practiee or jurisprudence,
for such an attitude is not permissible for a Muslim and the
nobility of the Law is beyond question. However, I de censure
those jurists who, harbouring merely worldly aims, cynically
study the Law with the sole object of acquiring fame, of putting
themselves in the public eye, and who indulge in eonstant hair-
splitting and useless controversy. It is such men who seek to
refute the claims of the brethren who fear God and who are
instructed by God directly. This kind of jurist attempts to
contend against them in a field of knowledge of whieh he has
no inkling of the first principles. Were any of them to be
questioned about some term employed by the gnostics they
would soon display their ingorance on the subjeet. If they would
only reflect on God’s saying, ‘Here you are disputing on some-
thing of which you know nothing’,! they would eonsider the
matter more carefully and repcnt.

The Prophet himself censurcd those of the learned who
sought knowledge for other than God’s sake or who excercised
it in ways displeasing to God. It is clear that he did not censure
them simply because they were learned, since he praised those
who seek knowledge in the fear of God.

In the same way I have censured certain Sufis; not the
sincere ones, but only those who affect before men a holiness
which is contradicted by their true condition. God says, ‘There
are those whose eloquence amazes men in this werld’s hfe, but
God knows well what is in their hearts.”? I do not therefore take
the whole of the legal profession to task, since the Prophet said,
“Whom God wishes well He causes him to have knowledge of the
Faith.”* However, the jurists I have mentioned are dominated
by their egotistical and lustful desires, being in the grip of
Satan. Since they continually offend against the Friends of God,
they shall surely perish by their own testimony, as will be shown
later.

As for those of the learned who are truly and deeply rooted in
religious knowledge, they are the rightly gnided, the torches of
gnidance, the models of piety, heirs to the Messenger of God in
knowledge, works, sincerity and charaeter, who properly merit
the name of righteous. When you therefore hear me eensure the

! Qur'an, ITI, 63, ? Qurtan, II, 204. 3 Bukhari, 'im, 10.

105




jurists, I mean only those who are led by their selfish and
lustful desires. Likewise, in censuring certain of the Sufis, I
mean the kind I have mentioned above, since the incarmation-
ists' and free-thinkers* who attach themselves to our Way are
in fact the fellow-travellers of Satan and abetters of perdition.
May God illuminate our inner sight and theirs, may He restore
our inner hearts and theirs and cause them to awaken to their
errors so that they may return to the straight path.

In conneetion with the above-mentioned Abii al-Hasan and
my foregoing remarks concerning certain legists, it is interesting
to note that when al-Mawriir], al-Habashi and I went to visit
him, one who had witnessed the working of his {the Shaikh’s)
spiritual power, his reaction was as follows: When the Shaikh
al-Mawriri knocked on his door he ealled out and asked who
was there. When he was told ‘Abdallah ai-Mawrfiri there was a
silence after which his son came out to tell us, firstly that his
father was busy, and then that he was not available. Thus he
pretended not to know who the Shaikh was, so far had his
hatred of the brethren gone and so tainted had he become by the
jurists. May God protect us from one who would sever us from
Him, His Folk and His Elite.

Whenever this Aba al-Hasan met me he would rebuke me for
associating with the Folk, saying, ‘How can a fellow like you
associate with the likes of them?’ I retorted that such as I was
not worthy even to serve them, since they were the true leaders
of men. The only reason he sought me out was that I might help
him in his studies and not because I was on the Way and loved
its Folk. Finally I Jeft him for God to deal with and severed my
association with him. Today he thinks as other jurists do, that
sanctity is a vain fancy and that none is known to possess it.

Whenever I hear a jurist talking about the miraculous deeds
of the Saints, I press him for details of these things and then
demonstrate these things to him in someone. Then he says,
‘Who would be foolish enough to think this fellow genuine? If
he were so, you would not have staged this demonstration. The

! The notlon that God takes npon Himself human form is inadmissihle in
Islam and those few sects which adopted such doclrines were rejected by the
Sufis, as here. Cf. HujwIrl, Xashf al-mafffib, p. a6o.

! Together with the religious authorities of orthodox Islam, the Sufis

rejected all attempts to undermine the authority of Qur’anic dockrine and
Apostolic Tradition by intellectual individualism,
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whole thing is a hoax.’ It is clear that such a man would think
no good of anyone. I have never ceased to maintain the rights of
the brethren against these jurists and I have always sought to
guard and protect them, This I was inspired to do, for whoever
sets out to rebuke the Saints generally or specifically and who-
ever, not having associated with them, attacks one who does,
that person demonstrates his ignorance and will never gain
salvation.

A certain judge, one ‘Abd al-Wahhib al-Azdi,' a jurist from
Alexandria, talked with me one day in the Sanctuary at Mecca.
The Devil had instilled into him the belief that the times were
completely lacking in all spiritual degrees (of attainment) and
that all claims to this effeet were fabrications and super-
stition.? I therefore asked him how many lands belonged to the
Muslims, to which he replied that there were many. Then I asked

- him how many of these lands he himself had visited, to which he

replied that he had been in six or seven of them. Then I asked
him how many people, in his opinion, lived in these lands, to
which he replied that they were very many. Then I further asked
him which were in the majority, the ones he had himself seen or
those he had not seen, to which he replied that the majority
were, without doubt, those he had not seen. Then I laughed
and said, ‘How smitten and stupid is one who thinks he has
seen many when he has only seen a few and judges the many
by the few, elevating such a judgement to the status of an
expert opinion. Surely any thinking believer would admit that
there might be one he hasn't seen, even from the few he thinks
he has seen, and that that one might be blessed with spiritual
attainment. How then is it possible to doubt the ignorance of
one who admits he has ouly seen a few countries and even fewer
people, and yet holds such a belief. God causes such a one to
pereeive only the deficiencies of this world and none of its good,
so that, judging what he has not seen by what httle he has seen
he is wretched in the sight of God. In this eonnection one should
consider God's saying, “Were you to obey most people in the

' Cf. Fuihat, 11, p. 69. He met him in 599/1202-3.

1 As in other religious traditions the spiritual Lifo is divided into various
stages and degrees of attainment. At the summit of this attainment stands the
true saint to whose perfection all other men nominally or actively aspire. CL

‘Abd al-Karlm al-JUI, De Homme Universel, trans, T. Burckhardt, Derain,
Paris, 1953.

107



world, they would lead you astray from God”,! and . . . except
those who believe and do what is good, few are they.”? Here
God points out that the former are in the majority and the latter
in the minority.’

This judge then proceeded to amaze us further, for I heard
him say something which demolished his own intellectual
position. He said, ‘Men are of two kinds, the intelligent and the
unintelligent. The unintelligent man is not worth talking to by -
reason of his deficiency, and the intelligent man is far from
infallible, so nothing is rchiable.” Consider how, in his wretched-
ness, this man sees nothing but deficiencies and drawbacks, not
looking for the good at all. Does he not imply, in making the
division, that the unintelligent man, because of his own
deficiency, seeks mstruction from the learncd man, hoping that
God will thus furnish him with knowledge? In fact the intelligent
man is, for the most part, accurate in his judgements and, by
reason of his intelligence, is usually satisfied only with clear
proofs. If, after exercising his intelligence on a matter, he is
still mistaken, he is either to bc forgiven or he returns to the
right way.

As for this man'’s self-contradiction, consider the saying of
the Prophet regarding the ruler, ‘If he cxcrcises his own judge-
ment and is right he has two rewards; if he does so and makes a
mistake lie has one reward.”® Thus everyone who uses his own
intelligent judgement is right in some respect, sinee, in both
cases, he is to be rewarded and not reprimandcd. Whatever
results is the will of God. For this reason did I consider the
jurist exceedingly ignorant. Praise be to God, Lord of the
Worlds,

FTROM ‘AL-DURRAT AL-FAKHIRAH"

Umique in his time for his great relianee upon God and his
veracity, he was a companion to Abfi Madyan, Ibn Saidabfin,’
‘Abd al-Razzdq al-Mughawir,* al-Kamal and Abi "Abdallah b.
IHasdn.’

He kept company with me for a time. When I left him he was
still living in his country.

! Qur'an, VI, 17. 1 Qur'an, XXXVIII, z4.

¥ Bukhirl, Ftigam, 21. ! Esad Ef. 1777, 1. 944.
4 Fuiahae, 11, p. 641, ¢ See above, p. 101, n. 3. ! See below, p. 158.
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He had a daughter under one year of age. So influenced was
she by his spiritual state that when the brethren had attended
for the Invocation and had formed a large eircle, she would
jump down from her mother’s lap and stand in the middle of
the circle on her legs. At such times ecstasy would overcome her.
Even at so tender an age she manifested things which made it
apparent that God had placed a Light in her heart by which she
had spiritual knowledge. She died before she was weaned.

One night I was with him in the house of Abdi ‘Abdallih
Muhammad al-Khayyat, whom I havc already mentioned.!
There was present with us a certain Muhammad al-Baskari, the
purity of whose doctrines we suspected since he adhered to the
doctrines of the ancients. There were also with us that night
Ahmad al-Lawshi, Muhammad b. Ab{i al-Fadl, Ahmad al-Harirl
b. al-‘Assdd? and Ibn al-Mahabbah, all of them leaders in the
Way. We were' all sitting facing the gibla/ and everyone had his
head between his knees, practising Invocation or contemplation.
Suddenly a sort of sleep overcame me and I saw myself and
- the whole eompany in a very dark room so that ‘... if a man
were to stretch forth his hand he would scarcely be able to see
it."* From each of us there emanated a light from his essence to
iluminate the darkness immediately around him. As we sat in
the Iight of our own essence, a person came in to us through the
door of that dark room and greeted us, saying, ‘I am the apostle
of the truth to you.” Then we asked him what he had to say of
the man whose doctrines we suspected. He said, 'He is a believer
in the Urnity of God." This was indeed true, but it was not this
but his creed we suspected. Then I said, ‘O Apostle, deliver the
message you have been sent with.” He said, ‘Know that good is
m existence and evil in non-existence. God, in His generosity,
has created man and has made hiin unique in His ereation,
created according to His Names and Attributes; but man has
lost sight of this by regarding his own (individual} essence,
seeing himself by himself and the number returns to its origin.!
He is He and not you.’ Then I returned to my senses from this
vision and told the company what I had seen. They were pleased
by it but not carried away. Then we all returned to our former
state. I then applied myself to solving the meaning of what Thad

! See above, p. oI. ) See above, p. 95. ? Qur'an XXIV, g0.
* The last word is illegible in the manuscript.
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seen and composed some verses on the subject, all of which I did
silently within myself. Then al-Mawrtri came to himself and
ealled to me, but I did not answer. Then he said, ‘Answer me,
for you are awake and are working out some verses on the Unity
of God Most High.” At this I raised my head and said to him,
‘How did you know this?’ He answered, ‘Your eye is open and
you are making fast the hunters’ net.” I said, 'The setting in
order of strewn beats is the same as the setting in order of
scattered words, which is poetry; its coming nto being is the
net of the hunter. Only that whieh has life (spirit) is caught in
the net, and speech and poetry have no life except they are of
God. As for his faith in the divine Unity, I knew it was innate
in him, may God be pleased swith him.’

One day we were on a journey with him when we came to
some bitter salty water, unfit for use. He pronounced the Name
of God Most High and then offered us some of the water to
drink and we found it sweet and wholesome. I have also wit-
nessed the contraction of the earth effected by this man’s
spiritual power (barakakh). Onee we saw a high mountain in the
far distance, some days’ journey away, become as near as a single
step; so that by our taking a single step it lay behind us at the
same distanee. He was not present with us at the time.

15 ABU MUHAMMAD ‘ABDALLAH
AL-BAGHI AL-SHAKKAZ

of Priego

He came from the eitadel at Priego to live in Granada where he
has been till now (a.D. 1z02-3).

One day I visited him with my companion al-Habashi. Simee
it was my eustom, whenever I visited a Shaikh or one of the
brethren, to give him all the money I had on my person, I
handed him the single dirham I had in my purse.

He was a most earnest man, usually to be found in a sad and
tearful state. He hated sin as he hated unbelief and hated venial
sins as mueh as greater ones. He had attained to the station of
Preservation, being almost entirely free from sin of any kind:

' Cf. Fuwahat, II, p. 187; IV, p. 9. They met in Granada in 595/1199.
1I0



as Ibn "Uqqal' said of his own Shaikh, ‘I was always with my
Shaikh Hartn and I never saw him commit a major sin, How-
ever, my Shaikh would sometimes sleep the whole night through
which caused me doubts regarding his spiritual effort. Then an
inner voice said to me, ‘Do those who eommit evil deeds imagine
that we have made them like those who believe and do goed, or
that their lives and deaths are to be judged in the sameway? How
ill they consider. 'Then I came to my Shaikh and asked him if he
had ever committed a major sin, to which he replied that he
had not even committed a minor sin knowingly.’

This Shaikh of ours spent his nights in worship and his days
in fasting. No postulant could keep company with him be-
cause he would demand of them the same standards of spiritual
exertion he imposed on himself, which frightened them away.
He lived completely alone and had no mercy on himself. When
it was pointed out to him that the Companions of the Prophet
were more lemient towards themselves, he rephed, ‘If they had
nothing else to their eredit than the holy company they kept,
when could we ever hope to attain to their station?’

I know none to compare with this man, except perhaps AbQ
Muslim al-Khawlani, one of the followers.? His earnestness and
endeavour were such that he would cut and prepare sticks for
the purpose of beating his legs whenever they grew weary of
standing in prayer. At such times he would say to Lis legs, “You
are more worthy of a thrashing than my riding beast’, continu-
ing in this fashion until all the sticks were broken.* Then he
would say, ‘Do the Companions of the Prophet think that they
can have Mubammad all to themselves? By God, I will
draw closer and closer to him till they realize that there are
those who have come after them who are worthy of his
company.’

He was a witty man and pleasant to assoeiate with. He
regretted much, and was very fond of spiritual aHusions. He
would say, ‘Consider well the following four categories of men:
‘... thosewho are true to their contract with God™,**. . . whom
neither commeree nor business diverts from the remembrance

! A Sufi of tbe Maghrib,
* Ibn ‘Arabl's uncle. Sec above, p. z1.
3 Cf, Fuwsahat, 11, p. 18,
! Qur'nn, XXXIII, 23,
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of God”,! ““. . . those on the Heights’'? and *. . . men will come
to you on foot"."?

16 ABU MUHAMMAD ‘ABDALLAH
AL-QATTAN

This man had a profound understanding of the Qur'an and was
a blameless man who spoke the truth without fear. Even rulers
were not immune from the severity of his denunciations and he
would present the truth forcefully to all without exception. It
did not in any way concern him that by denouncing the mis-
deeds and unlawful exploits of the Sultans he exposed himself to
the danger of execution, He had many confrontations with
rulers, but the exigencies of space prevent me from relating
them. He used to quote only from the Qur'dn and ignored all
other books. On one occasion in Cordova I heard him say, ‘Poor
wretches they who compile books and essays, for how great a
reckoning they willhave toface on the morrow. Are not the Book
of God and the Traditions of His Messenger sufficient for them?’

He would always look after his companions, although he
himself never lived in comfort and hardly had two dirhams to
rub together.

One day a certain Sultan decided to have him executed; so
the guards seized him and brought him before the Vizier (wazi7).
The Shaikh then said to him, ‘O oppressor, O enemy of God,
O enemy of your own soul! Why am I being charged?” The -
Vizier replied, ‘God has put you in my power and you will not
live for more than a day.” Then the Shaikh said, ‘It is not within
your power to hasten or delay an appointed moment. Indeed
none of what you threaten me with will come to pass, for it is I
who will attend at your last rites." Then the Vizier ordered his
guards to throw the Shaikh inte prison until he had consulted
the Sultan concerning his execution.

As he was being taken off to the prison for the night, he said,
‘The true believer is always in prison in this world, and this

! Qur'an, XXIV, 37. 1 Qur'an, VII, 46.

3 Qur'an, XXII, 27. Cf. Fuipat, IV, p. 9. The four categorics of men

described in the Qur'anic quotations denote the apostle {rasfi), the prophet
{nabr), the Saint (walf) and the beliover (mn'min).
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prison is merely part of the greater one.’ On the next day, when
the Vizier had told the Sultan about the Shaikh and his utter-
ances, the Sultan ordered him to be brought before him. When
he had been brought the Sultan saw before hun an ugly man for
whom nobody cared and whom no-one wished well, all because
he spoke the truth and brought to ight the faults and misdeeds
of men, After he had asked of the Shaikh his name and lineage,
the Sultan asked him whether he had preserved his belief in the
Unity of God, whereupon the Shaikh recited some of the Qur'an
to him and expounded its meanings. The Sultan was impressed
by this and warmed to him; so much so that he began to diseuss
matters of state with him. The Sultan asked the Shaikh what
he thought of his dominion, at which question the Shaikh
laughed out loud. On being asked the reason for his laughter the
Shaikh said, ‘You call this mad folly you are in a dominion and
you call yourself a king. You are more like he of whom God said,
“There was a king coming after them plundering all their
ships”,! which king now suffers punishment and burns in the
- fire. You are like the man for whom a loaf is kneaded and who
is then told to eat it." Then the Shaikh became scathing in his
denunciation, unleashing his anger on all which angered him,
there being ministers aud jurists present. The Sultan then fell
silent in shame and said, ‘This is 2 man who speaks aptly.
O 'Abdallah, become a member of our court.’ At this the Shaikh
said, ‘Never; for your court and your palace are wrongfully
acquired and, had I not been compelled, I would not have come-
here at all. May God preserve me from you and all like you.’
Then the Sultan ordered him to be given gifts and pardoned. As
for the Shaikh, he returned the gifts and accepted the pardon.
The Sultan then ordered that the gifts be given to his family.
Before much time had passed the Vizier died and al-Qattan
attended his funeral, saying, ‘My oath is fulfilled!’

He would often shout and raise his voice before the nobles
of the land, saying, ‘These are the wrong-doers who perpetrate
injustice in the land. May the curse of God, of men and of angels
be on them for ever and ever. Their punishmeut will not be
lightened nor shall they be granted any respite.’

I myself used to associate with this mau and he had great
affection for me. On one occasion I invited him to spend the

! Qur'an, XVIII, 70.
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night at our house. After he had been seated my father, may
God have mercy on his soul, came in. My father was cne of the
Sultan's men,'! but when he entered the Shaikh greeted him,
since he was an old man. When we had performed the prayer I
brought food for the Shaikh and sat down to eat, my father
joining us in order to benefit from the Shaikh's spiritual grace.
After a while the Shaikh looked at him and said, ‘O unhappy
old man, is it not time you felt some shame before God? How
long are you going to associate with these oppressors? How
shameless you are! How can you be sure that death will not
come upon you in your evil state?’ Then, pointing to me, he
said, ‘There is a lesson for you in your son, for here is a young
man with all his bodily appetites in full bloom, who has never-
theless subdued his lusts, cast out his devil, turned to God and
associates with God's people, while you, an old man, are on the
brink of the abyss,” My father wept at his words and realized
plainly his plight. As for myself, I was completely taken aback
by all this.

These are merely some of the many tales I could tell of this
Shaikh.

I introduced him in Cordova to my companion al-Habashi
and we walked with him to his house. I heard him say one day,
‘T am amazed at one who wants a horse befere he has begun to
thank God for his food and clothing.” He himself never had
more than the bare neeessities by way of food or clothing. He
was the seourge of tyrants and attended all raids into Christian
territory, on foot and without provisions.

17 ‘ABDALLAH IBN JA'DUN AL-
HINNAWI B. MUHAMMAD B.
ZAKARIYA®

the Henna Collector

He died in Fez ip. the year 597/1200-1. I brought him together
with my companion al-Habashi, This Shaikh was one of the

! His father was in government service. According to al-QJirl al-Baghdid!
he was Vizier to Ibn Mardanish, tho ruler of Murcia who was overthrown by the

Almohads in 568/1172. CI. Managib Ibu 'Arabi, ed. Munajjid, p. zz.
? He is briefly mentioned in the Fuf@aat, II, p. 7.
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four Supports (awfdd) through whom God preserves the world.!
He had asked God to remove his good repute from the hearts of
the world. When he was absent he wasn’t missed and when he
was present no-one sought his advice; when he arrived in a
place he was accorded no welcome and in conversation he was

_ passed over and ignored.

I do not now remember the reason for my meeting with him.
That is because, when I came to the city of Fez, certain people
who had heard of me wished to see me. I therefore fled from the
house where I was staying and took refuge in the Friday mosque.
These people went to the house and when they did not find me
there they came to the mosque. I saw them and they came to me
and asked for Ibn ‘Arabl so I told them to look further until
they found him.

As 1 was sitting there, clad in worldly clothes, the Shaijkh

.suddenly appeared before me. T had never seen him before that

time. He greeted me and I returned the greeting. Then he opened
al-Muhasibl's book On the Exposiiion of Guosis, read a few
words from it and asked me to give him an interpretation.?
Through divine inspiration I had been told who he was, what
was his spiritual station, that he was one of the four Supports
and that his son would inherit his position. I therefore told him
that I knew who he was and spoke his name. Thereupon he
closed the book, stood up and said, ‘Be most discreet about
this, for I like you and would like to know you better, Your
purpose is sound.” Then he left me. After that I sat in session
with him only when no one else was present.

He suffered from a tied tongue and spoke only with great
difficulty, but when he recited the Qur'an his delivery was
excellent. His spiritual work was great and he earned his
living as a henna siever.® He always appeared dishevelled and

! This relates to the teaching that God maintains cach c¢osmic sphere
through the instrumentality of some appointed being whose functon is usually
of an entirely spiritual nature which is rarely, if ever, apparent to the senses,
Each sphere as also each period has its own hierarchy of divine agents. At the
head of each is the Pole (gi{b} who has under him Supports (awlad), Substitutes
(abdal) and others who aid him in his work of preservation. Abid Madyan was
widely regarded as the Pole of his time. C{, E, Blochet, ‘Etudes sur ’ésoterismo
musulman’, Journal Asiatigue, XIX, 1902, pp. 5281, and XX, 1902, pp. 49 f,

? For al-Mubisih!, see above, p. 87, n. 5. A manuscript of the work men-
tioned hero, Skarh al-ma‘rifah is to be found at the British Museum, Or, 4026,

¥ Henna was used as a cosmetic dye.
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dusty, his eyes annointed with antimony because of the henna
dust.

FROM AL-DURRAT AL-FAKHIRAHR'!

... If he spoke he appeared foolish, when he sat down others
began to get up and leave and when he was present in a company
the others found his presence tiresome. This state of affairs was
pleasing to himn.?

One day I was sitting by the minaret when Ibn Ja‘din came
and sat down in front of me after greeting me. Then he opened
al-Muhasibi's book, The Exposition of Gnosis, read from it and
asked me to cominent on what he read, which I did. Finally I
said to him, ‘Tellow, if you den't stop this I will reveal your
position to the people, for you are one of the four {(Supports).’
At this he asked me to conceal his identity and promised to do
the same for me.

18 ABU ‘'ABDALLAH MUHAMMAD B.
ASHRAF AL-RUNDI®

of Ronda
Ie was one of the seven Substitutes.? He kept to the mountains

and eoasts and avoided the inhabited areas for nearly tbirty
years. He was profound in his spiritual insight, given to weep-

ing, prayer and fasting. Often, while engrossed in contemplation,

he would write with his finger in the dust and then raise his
head and breathe deeply which produeed a droning noise in his
chest. His eestasy was intense and his tears copious.

I used to associate with him and keep eompany with him
which used to cheer him and cause him happiness. He came from
a rich and noble family.

! Esad Ef. 1797, L. totb.
' Ci, above, p. 115, n. 1. Since this Shaikh’s function as one of the Supports
is of a hidden nature and does not involve external actvity, the anonymity and

lack of attuntion deseribed hoth here and in the passage {above} {rom the -

el al-qids constitute a providential protection [or that [unction from cutside
interference.
1 Cf. Fuihat, 11, p. 7. ! See ahove, p. 115, 0. L.
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One day I set out from Sidonia, making for the coast in search
of other brethren. A certain beardless youth who sought associa-
tion with me followed me, so I took him with me, On the way
there appeared in front of us two men; one of them, tall and
brown, was 'Abd al-Salam the Wanderer who wandered from
place to place,’ and the other a man known as Muhammad b.
al-Hajj of the Banf@i Jawad. Although they were walking at a
good pace and were a mile distant from us, I caught up with
them and passed them by, walking very quickly. Since it was
Friday, I stopped at the village of Rota to attend the Friday
prayer.’ I entered the mosque of the community and performed
two cycles (rak'at) of the prayer.® This mosqne was much fre-
quented by the pious at night, since it was the hospice of Hasan,
a man famed for his spiritual grace. In this place something
very interesting happened.*

I had not been there very long before Ibn Ashraf arrived. As
he entered the mosque the two men I had passed on the road
recognized him and greeted him. While this was going on I was
reelining in the mosque, beating my breast with my hand and
singing some verses:

Displaying teeth like pearls,
Revealing the fullness of His face.
Time cannot hold Him,

But my breast encloseth Him.’

Then the Shaikh came over to me, drew me up and saigd, ‘Are
you trying to conceal who you arc?’ to which I replied, ‘Are you
not trying to do the same?’ This was in fact the case.

The village headman came to me and invited me to break my
fast with him and to bring anyonc clse I wished; but the Shaikh

! Such men were mendicants who wero supported by tho eferings of the
pious. Sec below, p. 138,

? Friday is the day on which Muslims congregate in the mosque to perform
the midday prayer and to hear a sermon (kA fbah). It is not n sabbath in the
ordinary sense, since the people return to their work after the prayer. Cf.
Eneyciopacdia of Islam, art. Salat.

* See abave, p. 85, n. 1,

1 This pilgrimago to Rota took place in 590/r193 after his return from Africa
(sec above, p. 28). On his way he had an encounter with al-Khigr, the spiritual
patron of saints (see abave, p. 29).

A reference to a Tradition of the Prophet, ‘My heaven and My earth do not
contain Me, but tho heart of My faithful servant contains Me.'
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said to me, ‘Don’t eat that sort of food; rather follow the breth-
ren. When they eat, come and break your fast with me.’ This
I did.

He told me many things and promised that I would meet him
again in Seville. After staying with him for three days I left that
place. Before I took my Ieave of him he told me exactly what
would happen to me after my departure, all of which subse-
quently took place.

After my arrival im Seville God put it into my head to go off
and visit this Shaikh so that 1 might benefit further from his
company. The day was a Tuesday and my mother had given me
permission to go. The next morning there was a knock on the
door and on answering it I found a man from the wilderness
standing outside. He asked me whether I was Muhammad b.
al-‘Arabl. When I told him that I was the person for whom he
was looking he said, “While I was walking somewhere between
Marchena and Purchena I met a man of awesome appearance
with a muttering voice who asked me whether I was bound for
Seville. When I said that I was going there he asked me to call
at the house of Muhammad b. al-'Arabi and to tell him that his
companion al-Rundi sends his greetings. I was also to tell him
that at the sanie moment in which he receives the greetings it
will occur to him to go to Tunis. Furthermore, I was to tell him
to proceed thence in peace and that he would meet him, God
willing, on his return to Seville.! :

It was as he had said, for on the very next day I travelled to
see you in Tunis and was away from Seville for a while.! One or
two days after my return to Seville I met with al-Rundi and .
spent the night with him at the house of Ab@ ‘Abdallih al-
Qastili.?

One of the things for which he was well known was his prac-
tice of sitting on a high mountain near Moron. One night a man
was on the mountain and saw a shimmering pillar of light so
bright he could not look at it. When he approached it he found
that it was al-Rundi standing in prayer. The man went away
and told people what he had seen.

He earned his hiving as a gatherer of camomile in the moun-
tains which he sold in the city.

I myself witnessed many wonders performed by him. Some

! Sce above, p. 17. 1 See below, p. 138.
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brigands once came upon him sitting by a spring and threatened
him with death unless he stripped off his clothes, At this he
wept and said, ‘I cannot bring myself to assist you in disobeying
God, so if you want this you must do it yourselves.” Then he was
seized by an intense fervour and looked at them with his well
known look and they fled from him.!

One day, while we were walking together by the sea, he asked
me a question concerning God’s saying, ‘I require no provision
from them, nor do I need them to feed Me.”? I did not answer
him, but left him. Four years later I met him and told him that
I had the answer to his question. He said, ‘Let me have your
answer, for after four years the time is ripe for it.’ I then gave
him my answer and marvelled that he had remembered the
verse.

It had long been my wish to introduce my companion al-
Habashi to him, so when we came to Andalusia we stayed at
Ronda. While we were there we attended a funeral service,
during the course of which I noticed that al-Rundi was standing
in front of me. Then I introduced my companion to him and we
all went back to the place where I was staying. Al-FHabashi
expressed a wish to see some evidenee of al-Rundi’s miraculous
powers. Later, when we had performed the sunset prayer, the
owner of the house was late in lighting the lamp and my friend
called for light. Al-Rundi said that he would oblige him. There-
upon he tock a handful of grass which was lying about in the
house and as we watched, struck it with his forefinger saying
“This is fire!" Immediately the grass burst into flames and we lt
the lamp. He would sometimes take some fire from the stove
with his hand for some purpose or other and, although some of
it would stick to him, it eaused him no pain or harm.

He was an illiterate man. One day I asked him about his

! Anger, when it expresses opposition to evil and when it transcends individ-
ual considerations is a virtue, *anger in God'.

1 gur'an, CI, 57.

* This seemingly incomprehensible incident illustrates an important {feature
of spiritual developmeat. By asking the question of Ibn ‘Arabl the Sbaikh
causes him to become aware of the text, the inner truth of which requires timo
to mature in his soul. Thug, some four years later, Ibn *Arabl is ready to answer
the question properly, since the spiritual grace attaching to the text has done
its work in him. Thus neither the timing of the question nor tbat of the answer
were in any way fortuitous, The incident further illustrates the intimate and
very special relationship between the master and the disciple.
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weeping, to which he replied that he had sworn never again to
invoke God’s curse against any man; he had done so once and
the man had perished, which he had deeply regretted ever
since. He was a mercy to the world. More than this I cannot tell
at the present time.

FROM ‘AL-DURRAT AL-FAKHIRAH"

We were once praying with him outside Marchena when some
dispute arose as to the direction of Mecea. He then pointed out
the correct direction with his finger saying, ‘There is the Ka‘bahl’
Then we prayed and I saw the sacred House and the people
performing their circumambulations round it; indeed I even
saw someolle of my acquaintances among those close to the
Ka'bah, We prayed then in certainty. When we had finished
the prayer the Ka'bah vanished.?

He once have me three dirhams wrapped in a long lock of
hair. I kept it very safely, for I was travelling by night with it
in my poeket. As I was walking along the road I heard the
sound of men. The place was a perilous one. When I went to-
wards them I found a group of men, one of whorm was afflicted
with a violent pain. They begged me in the name of God to use
sorne spell to cure him of the pain. I then remembered one of
our leading Shaikhs’ saying that if a genuine dirham were placed
on the place of the pain, relief would soon follow. I therefore
took out one of the dirhams and told his companions to place it
on the spot where the pain was felt. As soon as they had done so
the pain ceased and the man got up and walked off with his comn-
panions. Before they left they asked me to let them have the
dirham. I agreed to this and set off again on my journey. When
I arrived at my house in Seville, Muhammad al-Khayyit and
his brother Ahmad, whom I have already inentioned, came to
see me.* They said to me, “We saw that you had arrived last
night, but we have nothing with which to provide you with

! Esad E{. 1977, bL. o5b.

? The Ka'bah is the cube-shaped bnilding in Meeca at the centre of the
Sanctuary, towards which all Muslims turn when they pray. Cf. Encyclopasdia |
of Islam, art. Ka'ba, For an account of jta symbolism in Sufi teachings, cl.
E. Meier, '"Tho Mystery of the Ka'ba', The Mysferies (Papers {rom the Eranos
Year Books), New York, 1055, pp. 149-68.

} See above, p, grI.
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hospitality; so give us the two remainming dirthams to buy the
evening meal with.” There are many other things I could relate
about this Shaikh.

19 MUSA ABU ‘IMRAN AL-SADRANI

This Shaikh came from Tlemcen and, although unknown, was
oneof the seven Substitutes and had many wonders to his name.r

My meeting with him came about as follows: One day,
during the lifetime of Abfi Madyan, after I had performed the
sunset prayer in my house at Seville I had a great desire to see
the Shaikh Abi Madyan who was at Bugia, some forty-five
days journey away. After the sunset prayer I performed two
cycles of the superrogatory prayer and, as I was saying the
ritual greeting (faslim), AbG ‘Imrin came in and greeted me.?
I sat him down next to me and enquired where he had come
from, to which he replied that he had come from Abi Madyan
at Bugia. Upon my asking him when he had been with him, he
replied that he had only just finished praying the sunset prayer
with him. He told me that Abi Madyan had said to him,
‘Certain things have occurred to the mind of Muhmmad b.
al-"Arabl at Seville, so go at once and answer him on my behalf.’
Then Abfi ‘Imrin mentioned the wish I had had to meet
Abfi Madyan and told me that Abii Madyan had said, ‘Tell Ibn
al-‘Arabi that as for our meeting together in the spirit, well and
good, but as for our meeting in the flesh in this world, God will
not permit it. Let him however rest assured, for the time
appointed for him and me lies in the security of God’s merey.’
After that Abd ‘Imran talked to me on other matters and then
returned to Aba Madyan.?

Shaikh Abfi ‘Imrdn had formerly been a rich man, but had
renouneed his wealth. Eighteen days after his renunciation
God inspired him with great spiritual knowledge. He became

! Bee ahove, p. 115, 0, 1. Cf, Fuinkdt, 11, p. 7. He met him in Sevillc in 586 &.

* Beo above, p. 85, n. 1.

Y Tbo visit described here must have been of a spiritual nature. In most
religious traditions such pbenomena were accepted as a featuro of certain
spiritua conditions.
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one of the Substitutes and could locate himself in any place on
earth he wished to be in.

Once he was denounced to the Sultan who ordered him to be
seized. Accordingly he was taken, bound in iron chains and
taken to Fez. When they were almost therc, he was taken to a
house and thrown into a room which was then locked and a
guard put on the door for the night. In the morning they opened
the door and found the chains on the floor, but no sign of Abi
‘Imran. He had meanwhile made his way to Fez where he
sought out the house of Abi Madyan. When he found it he
knocked on the door and Abfi Madyan himself came to answer
it. When Abli Madyan asked him who he was, Abi ‘Imrin
replied, ‘I am Misi.’ Abfi Madyan then said, ‘I am Shu‘aib,
so come in and fear not, for you are safe from the oppressors.

My Shaikh Abfi Ya'qiib al-Kiimi? told me that Abfi ‘Imrian
had once reached the mountain of Qaf which surrounds the
earth and that he had performed the forenoon prayer at its
base and the afternoon prayer at its summit.? On being asked
the height of the mountain he had rephed that it was three
hundred years’ journey high. He had also said that God had
girded the mountain with an enormous serpent whose tail and
head were joined. Abu ‘Imrin’s companion on this journey had
said to him, ‘Greet the serpent and it will return your greeting.’
Abil ‘Imran had therefore greeted the serpent, whereupon the
serpent had returned his greeting and enquired about Abf
Madyan. Then he had asked the serpent how it came to know
of Abfi Madyan. The serpent rephied, ‘I amn surprised at you!
Is there anything on the earth which does not know of Abifi
Madyan? I and others have known him ever since God revealed
His love and proclaimed it; mdeed all things, animate and
inanimate, know and leve him."

In a certain country Abl ‘Imrin had seen ants as large as
goats and had met an old woman of Khurasan who stood on the

! An allusion to the Qur'au, XX VIII, 25.

! See above, p. 69,

1 Jabal Qaf, like the Hindu Mt Meru and the Tibetan Mt Kailage, is regarded
as the axis of the world. Cf. Eucyclopasdia ofIslam, art. Kaf. The same story is
told on p. 682 of the second volume of the Fuiahat.

* Abd Madyan enjoyed a very high spiritual degree of attainment, being the
Pole (grefd) (sce above, p. 115, A, 1) of the time. The saint who has come to
know God in all things and all things in Ged is in harmony with all beings and
is sought out as a channel of divine grace,
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sea while the waves washed round her legs, praising and
glorifying God.

This Shaikh’s spiritual influence was very great and it
would take far too long to tell all there is to tell concerning
him.

20 ABU MUHAMMAD MAKHLUF
AL-QABA’ILI

He lived in Cordova and died there after first seeking the per-
mission of the Messenger of God, the peace and blessing of
God be upon him. I once took my late father to see him so that
he might pray for him. He kept us at his house from the morning
. until after the afternoon prayer and we had a meal with him.

As soon as one entered his house one felt the power of his
spiritual presence before one actually saw him. When one did
see him he was wonderful to look npon. He wore coarse wool,
and, apart from various Htanies and invocations, he would
say a thousand tines a day each, ‘Glory be to God’, ‘God is the
greatest’, ‘There is no god but God’, and ‘Praise be to God’,
being constantly engaged in Invocation.! His supplications
embraced all things in heaven and earth, even the fishes of the
sea. He was also much given to weeping.

Once he wanted to dig a well in his house and he was brought
a foreign prisoner to help him with the operation. The Shaikh
said, "This man has been sent to help us, so we must pray to
God that he embrace Islam.” Accordingly, when night caine, the
Shaikh secluded himself to pray for the man. When he came
the next morning to do the work he announced that he had
become a Musim. When he was questioned about it he said
that the Prophet had appeared to him in his sleep and had
ordered him to believe in him and he had obeyed. Then the
Prophet had told him that, because of the intercession on his
behalf by Abli Muhammad Makhliif, he would accept him into
Islam, or words to that effcct.

' Subhan ANah, Allahw akbar, La ilaha ' Alak and al-hamdne Hilf@h, are
frequently used in a similar way, not only by Sufis, but also by Muoslims in
general,
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One day I left the company of the Shaikh and returned to my
house, the Shaikh being in good health when I left him, That
same night I dreamt that I was in open country with low-lying
clouds overhead. Suddenty I heard the sound of neighing
horses and the thundering of their hooves and saw a company of
men, both mounted and on foot, descending from the skies in
such numbers that they filled tlie heaven. I had never seen men
with such fine faces, resplendent clothing and excellent horses.
Then I saw in the midst of them a tall man with a large beard
and silvery hair, his hand upon his cheek. I spoke to him and
asked him the meaning of it all, He told me that the men I saw
werc all the prophets from Adam to Mubammad. When I
asked him who he was, he replied that he was Hiid of the people
of ‘Ad.! On my asking the purpose of their descent he told
me that they had come to visit Abfi Muhammad in his
sickness.

As soon as I awoke, I enquired about Abi Muhammad and
learned that he had fallen ill that very night. He lived a few
more days and then died.

21 SALIH AL-KHARRAZ
the Cobbler

A man from Seville who was most earnest in his worship of God.
He had entered the service of God as a boy of only seven years.

He used always to be engrossed in worship and never played -

games with the other boys or chattered with them. In his
humility liec worked as a cobbler to earn a hving. He was
devoted to his mother and, despitc his tender years, copied
out the whole of Ibn ‘Assil’s great work.? He kept aloof from
men and maintained long periods of silence. His companions
said of him that he spoke to them only when it was really
TNeCessary.

I used to keep company with himn and we had a great affection
for each other. He would never retract what hc had said,
since he always spoke the truth. He would do nothing for those

! CI Qur'an, ch. XI, ‘Had’.

! ‘Abdallah b, Farah b. al-‘Assal lived at Toledo in the eleventh century AD.
124




who knew him, lest they should think well of him. Most of the
work he did was for strangers visiting the city, people who did
not know him and whom he did not know.

One day one of our companions took to him a shoe whiech
he had deliberately damaged in order to have the opportunity
of talking to him, He greeted him and al-Kharraz returned the
greeting. Then our companion said to him, “Would you please
mend this shoe of mine?’ al-Kharraz said, ‘I am busy with this
shoe for which I have already Dbecn paid.’” While all this was
going on I was standing nearby where al-Kharraz could not see
me. Then our companion said to him, ‘Keep it with you till
you have finished the shoe you arc mending,’ to whieh al-
Kharraz replied, ‘I might die before that time; don’t you
think you might take your shoe to someone else?” Our eom-
panion said, ‘But I don't want anyone else to do the job for me’,
to which al-Kharraz replied, ‘You have heard what I said’,
and continued with his Invoeation. Our companion then told
him that he would sit there until he had fmished, at which
al-Kharraz said, ‘Do as you wish, but you have not heard my
charge for the work yet." Our eompanion then enquired what
his charge might be and was told that it was an cighth of a
dirham, He then offered al-Kharraz a quarter, but was told
that it was not a correet price. Then he told al-Kharraz that it
pleased him to pay that amount, only to have al-Kharraz point
out to him that he had carned sufficient for that day and that
if he were feeling generous there were many people more needy
than he. Despite further attempts, al-I(harrdz told him that
he was being troublesome and that he would not do the
work for him. He then continued with his devotions and his
work,

The companion then came over to me in dismay. I told him
that he had tried too hard and that he should go baek and
suggest to al-Kharrdz that he mend his shoe for God’s sake
and without charge. When he had done what I had told him,
al-I¢harraz said, after a few moments silenee, “You have been
sent by someoue else with this suggestion.” Then he looked up
and saw me. Fmally he said to our eompanion, ‘Leave your shoe
with me and be off. Come for it later in the afternoon and if I
am still alive I will return it to you; if I am dead I will leave it
with a neighbour for you.' Then he looked at me and called me
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over to him. He said, ‘Is this the way companions behave among
themselves? Is it their practice to impose on their brothers
what is not pleasing to them? Don’t do this sort of thing again!
But for the love which God has put in my heart for you, I would
not have taken any notice of you, so preserve my anonymity, as
I wish.’

I have never known one like this man. Later he went off into
the wilderness seeking solitude and seelusion.

22 ‘ABDALLAH AL-KHAYYAT OR
AL-QARRAQ

I met him at the Mosque of "Udais in Seville when he was only
ten or eleven years old. In appearanee he was very shabby with
a lean face, a thoughtful person, intense in his eestasy and
sadness.

Shortly before I met him I had received inspirations on the
Way which nobody knew about. Therefore, when I saw him
in the mosque I wanted to appear as his spiritual equal. I
looked at him and he looked back at me and smiled. I then made
a sign to him and he did the same to me. Then, suddenly, I
felt like a fraud in his presence. He said to me, ‘Be diligent, for
blessed is he who knows for what he was created.” Theu he .
performed the afternoon prayer with me, took his shoes,
greeted me and was off. I went after him to find out where he
lived, but I found no trace of him, nor could anyone tell me
of his whereabouts. I have not seen or heard of him till this day.
Some of the masters are young, some old.

23 ABU AL-'ABBAS AHMAD B.
HAMMAM

A man of Seville whom God inspired t¢ discipline his soul. He
began to devote himself to the worship of God before he
reached puberty. He was a most earnest man who wept for

! Ho was also called al-Shaqqiq.
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his soul Iike a mother who has lost her only son. His father had
been opposed to his entering upon the Way, and when the
situation became more difficult he said to me, ‘O my brother,
things have become very difficult for me; my father has thrown
me out to fend for myself. I would very much like to go to the
borders of the Muslim lands to fight the enemy and to serve
there in the army until I die.” In due course he set off for a
place called Jerumenha (in Portugal) and is still there to this
day. After some time he returned to Seville to colleet some
efiects, but then returmed once again to active service, He
used often to go to the house of the above-mentioned Abid
‘Abdallah al-Khayydt, may God be pleased with them and
us.!

24 ABU AHMAD AL-SALAWI
of Sale

He came to Seville while I was under the charge of al-Kiimi.?
Abli Ahmad's spiritual state was strong and he had spent
eighteen years with Abfi Madyan. His spiritual exertions were
many, his devotion to worship firm and he was much given to
weeping.

Once I kept company with him by night for a whole month
in the Mosque of Ibn Jarrdd. One night I got up to pray,
performed the ritual ablutions and went up on to the roof of the
mosque. There I found him sleeping at the roof door and I saw
rays of hght rcaching from him to the sky. For a while I stood
looking at him and I could not determine whether the rays
came from him to the sky or from the sky to him. I stood there
in wonder until he awoke from his sleep, He then performed the
ablution and prayed.?

When he wept I would take the tears which had fallen on
the floor and wipe them on my face, for I found that they gave
off a scent like that of musk. People would smell it on me and
say, ‘“Where did you buy such wonderful musk?’

! See above, p. gI. 1 See above, p. 69.
* In the Durrak this story forms the account given of nl-Salawl.
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25 ABU ISHAQ B. AHMAD B. TARIF

He was the Shaikh of Abfi ‘Abdallah al-Qurashi and came from
Cairo. Gentle and mild in his manner, truthful and blameless
in God’s sight, given to zeal and spiritual endeavour, he would
very much have liked to go into seclusion, but was prevented
from doing so by his profession, which was the sale of earthen-
ware, He copied many of the works written concerning the
Way. He devoted himself to ascetic praetices and spiritual
leamning,

His death came about in the following way: One day as he
was walking m the street someone asked lim, “Was it so-and-so
who passed you just now?’ He was asking about a man of the
locality whom God had afflicted with a disease of the throat
which we called gl-naghnaghah,! and whom the Shaikh did not
know very well. When the man persisted in his questions, the
Shaikh said, ‘Do you mean the man with the diseased throat?’
The man replied that it was. Sometiine later the Shaikh said
that at that very moment God called him inwardiy and said,
‘O Ibrahim, do you know our servants only by their afflictions?
Has the man no name by which to call him? We will cause you
to die by the very same disease.” By the next moming he had
contracted the disease and died a short time afterwards.

His son Muhammad told me this story at Mecca, telling me
that his father had also said, ‘T have not committed such a
fault for twenty years.’ I visited him twice and he liked me well
I met him mn the company of al-Habashi once at Ceuta and
once in his own town.?

FROM 'AL-DURRAT AL-FAKHIRAH"?

He lived at Jazirat al-Khadra* and was a eompamion to Abid
al-Najih, AbiG al-Rabi’, Ibn ‘Abd al-Jalil and Qadib al-Barr
{al-Ban) who was at Mosul.*

One day he said to me, ‘For me men are of two kinds: the

friend who thinks well of me, who speaks what is good and who .

! Goitre. ¥ See belaw, p. 129,
3 XEsad Ef 1777, §. ggb. * Near Algeciras,
3 Furipdt, 1, p. 187, CL. bolow, p. 157.
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deserves the namc friend; and the one who speaks ill of me and
makes known my spiritual state.”!

26 ABU MUHAMMAD ‘ABDALLAH B.
IBRAHIM AL-MALAQI AL-
FAKHKHAR? '

of Malaga

This man, who was known as the ‘ship-caulker’ (al-Qalafit),
was a eompanion of Abfl al-Rabi® al-Kafif and others and a
friend of Tbrahim b. Tarif.* He followed the way of Chivalry
(futwwwah) and showed all the signs of doing s0.f One always
saw him busy on someone else’s behalf, he having no thought for
himself. He would go to the authorities and rulers on behalf
of others and his house was open to the poor. He adhered
strictly to the law and behaved himself in a seemly way.
Spiritually speaking, he was more joyous than Ibrihim b.
Tarlf who was rather more stern in this respect. I met with this
Shaikh on many occasions and he was very fond of me.

It happened one day at Ceuta, when he and Ibn Tarif were
there, that the Sultan Abii al-'All,* may God grant him success,
sent two lots of food for us. I was not myself present at the time
but the brethren who had come to that place to see me ate it,
while my special compamions did not partake of it. On the seecond
night the Sultan did the same, but I myself neither aceepted
nor refused it. When they heard that the Sultan had sent down
food, the brethren came to us to eat of it. .

I, for my part, performed the night prayer, One of those
who had come and who claimed to be a Shaikh, said to me,

! Among Sufis a respectful reticence is encouraged with regard to one's own

spiritual condition or that of others, sinco it is a matter between God and His
servant alone,

1 Ci. Fuinhat, 1, p. 577 1 See provious pitce.

1 Chivalry for tho Sufi meant the putting of others before oneself in all
things, implying great forbearance nnd self-denial. Qutside the Sufi ranks tho
term was applied to the guabtics of bospitality, dignity and courage inculcated
by a varioty of craft and trading organizations similar to the carly guilds. Tha
members of theso guilds were called fitydn. CI. Encyclopaedia of Islam, art.
Futuuwwa.

1 This must be the Almohad Abd Ya'gib.
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‘One may not pray on a full stomach.” I remained silent and
did not answer him which made him angry; so I said to him,
‘I did not accept the food, nor did I see fit to eat it beeause it is,
in my opinion, unlawful food;' nor could I order you to eat it
since I wish for you what I wish for myself." Then, having
explained to him the reasou for my opinion regarding the food, I
said, ‘The food is available, so let him who eonsiders it lawful
eat it, otherwise not.’

Then I went into the house taking my special companions
with me. In the morning that man went to the Vizier and
told him that I had called tbem law-breaking people and
other things. At this the Vizier was very angry and said,
“This is the man (meaning me) who aecepted the sending of
the food.! Then the charge was properly heard and finally
reached the Sultan himself who was an intelligent man. The
Sultan said, ‘We ouly intended well by the food, but the fellow
knows his own condition best, so we will do him no harm’,
whereupon he rejeeted the complaint.

QOur companion al-Qalafat? heard about the affair and eame
to see us. He feared for us all beeause of what he knew of the
country and its ways. He said, ‘This sort of beliaviour is all
right for yourself, but the harm resulting from it will rebound
upon our whole company, for the people here do not lightly
tolerate this sort of conduct. It is a saying in these parts,
“Lowly is he who has no tyrant to help him, and in error is he
who has no scholar to direet him aright.” * When I perceived
that concern for mere men had swayed him and that he was
anxious to efiect a compromise for purely worldly considera-
tions, I said, “Wretehed is he who relies upon the enemy of God.
May God cease to care for the world if it ceases to show regard
for His right, and it is His right which comes first.’ Then I rose
to my feet shaking my fist and he went away.

Sometime after this I met Ibn Tarif. He had heard of the
matter and said to me, ‘Expediency would have been a better
course’, to which I replied, ‘Yes, so long as the eapital is pre-
served intact.” At this he fell silent.

! Tbn "Arabl considered the food unlawf{ul because it bad been sent by a ruler.
C{. the above sketch on al-Qattin (p. ooo} for an indication as to the attitude
of the Sufis townards rulers and princes. The incident is alluded to in Futrkdt,
IV, p. 540.

! Namely, al-Fakbkhiir.
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Were it not for the dictates of space, I would have mentioned
all our masters, but I have restrieted it to these in order to
keep this section short. I have devoted a whole book to them
which I have called, al-Durrat al-fakhirah, this being a record
of those from whom I have gained benefit on the path of the
Hereafter.!

FTROM ‘AL-DURRAT AL-FAKHIRAH'?

He eame from Tarifa in Spain. He once told me that he had
been in Mecca at the Ka‘bah and met a certain non-Arab there.
This man had seized him by the hand and enquired where he
had eome from. The Shaikh had told him that he was from a
peminsula on the Atlantic Ocean. He then asked him if he knew
what had brought them together in that place, at which the
Shaikh asked him to say what it was. The man then replied,
‘Heedlessness, my brother!’ and then he wept.?

When I went to visit him I crossed the sea by might from
Qasr MagmnGdah? in the direction of Tarifa, When morning
came we were at a place called al-Safihah (al-Sanihah?).
Then we sailed along the coast until we came to our destination.
There we found this Shaikh standing on the shore with his
followers asking about one who was coming to see him. He
was told that he had just arrived in the boat. I got out of the
boat and greeted him. He took e to his house and gave me
the very food I had wished for while on the boat. When I
asked him why he had prepared that food rather than any other,
he told me that he had been informed inwardly that I was
coming by sea to visit him and that I had a particular liking
for that food, and that, accordingly, he had had it prepared
for my coming. There are many things I could tell of this Shaikh.

! See Introduction. ! Esad Ef. 1777, L. 100a.

? For the Sufi the only true and worthwhile activity and preoccupation is
dlitkr or tho Invocation of God’s Name. The opposite of this i3 everything
which deflects from that or deflects one from the awareness of God's all-
embracing Unity. The implication of the romark quoted would seem to be that,
ultimately, even sacred rites constitute a barrier to true awarcness of God.

1 Cf. Levi-Provencal, La Peninsule Iberigus aw Moyen-age, Loiden, 1538,
p. I31.
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27 ‘ABDALLAH B. TAKHMIST!

He was from Seville aud was considered to be one of the
Substitutes.?

FROM ‘AL-DURRAT AL-FAKHIRAH®

He lived at Fez and was a companion to Abil Ya'izz.! He was
generally thought to be one of the Substitutes. By profession
he was a jurist and many closed doors of knowledge were
opened to him. His presence always inspired awe and respeet.
Whenever we sat with him he would show his pleasure with me
and smile at me.

One night he stayed so Iong in the Qarawiyin mosque that
the keepers closed the doors for the night. Therefore, when he
had completed his superrogatory prayers and wanted to leave
the mosque, he found all the doors loeked. Then he murmured
something softly and the door opened for him and he went off to
his house.

28 A MAN CALLED AL-SAKHKHAN

He was one of the Substitutes who had fallen from grace so
that he was in great grief and spoke to none. When I met him
I was kind to him, because of his great distress.

29 ABU YAHYA B. ABU BAKR AL-
SINHAJI®

The Shaikh, the gnostic, the wanderer, the reeluse, the verac-
cious, the righteous, a man versed in the spiritual mysteries—it

! The rest of tho skotches aro very bricf. See above, p. 131, and the Intro-
duction.

1 See ahove, p. 115, 1. 1, 3 Esad Ef. 1777, {. 101a.

! This may bo tho samoe as Yisof b, Ta'izza, p. 134.

4 Thn ‘Arabi has entered this Shaikh in the margin, He would seem to be
the same as no. 134, nhove.
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is very seldom one encounters such as he. He and I were con-
cemed together with too many spiritual matters to mention
here. It was for him that I composed The Fabled Phoenix
concerning knowledge of the Seal of Saints and the Sun of the
West.!

30 ABU AL-‘ABBAS B. TAJAH

A man whose spiritual effort was considerable. The Qur'an
was never absent from his hands until he died,

FROM ‘AL-DURRAT AL-FAKHIRAH'?

He was unable to restrain his tears whenever he heard the
Qur’an recited. Whenever I sat in session with him he would
ask me to reeite the Qur'an to him. As a result of his extremes
of devotion his body had become weakened and changed and
his eyes ulcerous from his frequent weeping. He never missed
the congregational prayer.

The time he allotted to me to sit with him was between noon
and late afternoon in the Mosque al-Flamral (Jamral?) in
Seville. During that time I would reeite to him from the
Qur’an, sinee his own sight had grown too weak to read the
text himself. Many times God would give expression to my
thoughts through his mouth.

When he was ealled by name he would neither raise his head
nor take any notice of the person until he had greeted him
properly and stated his purpose. Whatever advice he gave was
eouched in the words of the Qur’an. He always urged the con-
templation of the Qur'an and the drawing of all knowledge
from it, saying, ‘Knowledge is a light which may only be had
from the light which is the Qur'an par excellence. Just as a
lamp is hit from another lamp, so does all knowledge derive

! This ig his “Anga’ sughrid in which he discusses tho question of the Seal
of Saints (hhatm al-awliyd'}, both in its universal and strictly Muslim sense,
Christ is given the titlo of the Seal of Saints in the universal sense. In the
Fuirgal ho claims the titlo of the Seal of Saints for the Muslim tradition for
himself. Cf. A. A. Afi, Ths Mystical Philosophy of Muhiddin Ibunl Arabi,

Cambridge, 1939, p. gBL.
1 Esad Ef. 1777, 1. 8oa.
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from the Qur'an, a light from light upon light.! My boy, God,
may He be glorified, has taught us that He is the Light of the
heavens and the earth, so that we might take our lights from
Him; therefore seek light only from its true source.’

31 ABU ‘ABDALLAH B. BISTAM
AL-BAGHI
of Priego

He came from Priego and was one who devoted himself to the
reading of the Qur'an and to worship by night.

3z YUSUF B. TA'IZZA

He came from Carmona. He was so devoted to the reading of
the Qur'an that he spoke to no man—an upright man who
fasted much.

33 ABU AL-HASAN AL-QANUNI

He came from Ronda and was a follower of the way of Chivalry.*
He was one versed in the sevenfold sciences.? '

34 ‘O GOD, BLESS MUHAMMAD’
AL-HADDAD

He was from Seville. He was famous for his tireless invocation
of God's blessing upon the Prophet.t

1 1. Quran, XXIV, 35. 1 See abavo, p. 129, 0. 4.

3 The seven sciences would seem to he the seven branches of gnosis enumer-
ated by Ibn ‘Ambf in his Fuiahdt (II, 393—-422): (i} the divine Names; (ii) the
divine Sclf-manifestation; (iii) revelation; (iv) perfection and imperfection in
existence; (v} the essential man; (vi} the imagination {(Khaydl); {vii) spiritual
healing,

4 The invocation of the blessing (safdk) and peace (salam} of God upon the
Prophet {orms an integral part of Muslim worship. This is partieulurly the case
in Sufism, since the Prophet is tho spiritual prototype and bearer of the divine
Word. C1, T. Schuon, Understanding Islam, pp. 95-Io2.
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35 ABU ISHAQ AL-QURTUBI
of Cordova

One of the ‘Believers'! and a companion of Abi Madyan of
Bugia.

36 ABU ‘ABDALLAH AL-MAHDAWI
of al-Mahdiyah

He was from Fez. For a period of sixty years until he died he
never turned his back on the giblah.?

FROM "AL-DURRAT AL-FAKHIRAH’®

He lived in Fez for sixty-four years. He was very occupied
with the salvation of his sonl and I was told that he often
suffered great anguish on this account.

I stood next to him in the mosque one day and he did not
know me. I therefore pressed upon him in the row in which we
were praying, so that I was partly sitting on him, and I behaved
as badly as I could in such a place. Then he looked up at me
and said, ‘Behave yourself. You have plenty of room, so do
not press upon me. I do not wish to fight with the Iikes of you.’
Afterwards he warmed to me and I became his companion
and benefited from his grace.?

37 ‘ALI B. MUSA B. AL-NAQARAT

Although unknown by the brethren he was secretly a member
of the order, his gnosis being complete and his insight (firasa/i)®

' I do not know what is meant by the special use of the term ‘believer'
{m’'min) here.

1 The gibiak is the direction of the Ka'hah at Mecca.

} Bsad Ei. 1777, £. 1014,

1 Cf. Fumibat, II, p. 15. He is not to be confused with Muhammad ‘Abd
al-'Aziz al-MahdawI to whom the Rk al-guds was addressed.

3 Ci. Ibn Abbar, Takmilah, no. 1877. Ho was borp in 515{1121 and died in

593/1197.
¢ Cf, Encyclopaedia of Tslam, axt. Firdsa.
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considerable. He had little to do with others of the order till
he died, He was well known for his recitations of the Qur’an
and his readings of poetry.

38 ABU AL-HUSAIN YAHYA B.
AL-SAIGH

He came from Ceuta, a Traditionist and a Sufi, which is a
truly amazing combination.! He was a man as rare as pure
gold and endowed with many spiritual graces. I associated
with him often, communicating his works and studying with
him.?

39 IBN AL-‘AS ABU ‘ABDALLAH
AL-BATI
of Beja

He lived in Seville and was both a jurist and an ascetic, which is
an unusual combination.

40 ABU ‘ABDALLAH B. ZAIN AL-
YABARI
of Evora

He was from Seville, a man of great merit, much given to the
practiee of austerities. He studied the Qur’an and grammar at
the Mosque of ‘Udais in Seville. He was almost unknown and
little noticed. He devoted himself to the study of the works
of al-Ghazali.®

! Trom the author’s digression on the subject of jurists and scholars on
p. Ios, tho reader will have understood that such people were not usually
sympathetic towards those wha [ollowed tho Sufi Way. A Traditionist is one
who studies the Traditions of the Prophet. )

1 CL Fruinbat, IV, p. 480, .

3 Al-Ghazill was perhaps the greatest theologian of Islam, in addibon to
which ho managed to bring Sufism and excteric Islam closor together. His
greatest work is the Thyd' 'ulRm ad-dfs, Cairo, 1939. He died in AD xxxx, Cf,
W. Montgomery Watt, Musline Inlellecinal, Edinburgh, 1966.
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One might he was reading the book of Abd al-Qasim b,
al-Hamdin which attacks al-Ghazali, when he was suddenly
struck blind.! He immediately prostrated and abased himself,
swearing that he would never again read the book. When he
had put it away from him God restored his sight to him. He
was one of the most meritorious of men. I also met his brother
who was like him. When he died a cry was heard saying,
‘Two of Paradise for the Sons of Zain!?

FROM 'AL-DURRAT AL-FAKHIRAHR"

He came from Evora, a town which is today in the hands of the
Franks.

The same Ibn Hamdin, who was the judge at Cordova, had
al-Ghazili's books bumed and uttered anathemas against lum.
Sometime later Ibn Hamdin saw al-Ghazali in a dream with an
iron chain in his hand with which he was pulling along a pig.
Ibn Hamdin relates that he greeted al-Ghazali and enquired
about the pig. Al-Ghazali replied that the pig was Ibn Hamdin
and that he would remain in his power until he was shown how
he had merited his curses.

41 ABU ‘ABDALLAH AL-QAZZAZ

He was the Imam of the diseased at Cordova. He was a rare
kind of man, On my asking him how he found life with these
people, he replied that the only odour he could smell from them
was the perfume of musk. I remember many wonders on his
patt.

42 ABU ZAKARIYA’ YAHYA B.
HASAN AL-HASANI

A man of Bugia, he was a leading scholar in government service,
an aseetic and reverential man of good counsel. With his
} Tbn HamdIn was a judge at Cordova. He died in AD 1127,

1 The Arabic reads, Jaunatarn sthnalain h-bani Zain.
? Esad Lf, 1777, 1. 1072,
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permission I went into spiritual retreat with him and we ques-
tioned eaeh other on spiritual matters.

He seemed to be dominated by the fear of God, being
renowned for his austerities and the way he ate. I met with him
on numerous occasions and studied some of his own composi-
tions with him,

43 ‘ABD AL-SALAM AL-ASWAD
the Negro

This man was an itinerant. Almost always when I came to a
village, T would be told, ‘So-and-so has passed through here.’
He never settled in any place. When I asked him about his
unsettled life he told me that he found a good spiritual state in
moving about,

44 ABU "ABDALLAH AL-QASTILI
of Cazalla

He lived in Seville. He was an earnest and spiritually active
man, most zealous for the Faith. Whenever I visited him I
found him eager for prayer. '

45 ABU AL-*ABBAS AHMAD B.
MUNDHIR

He studied the Qur’an, language and Law, being alone in follow-
ing the Maliki school.! Among the wonders attributed to him
was that, when a knotty problem presented itself to him, he
would see Malik himself solving it for him. Both spirits and
men would resort to his house and pay their respects to him.
Although he was rather poor, he once refused and returned some
money which had been thrown to him.

! Anas b. Milik was the founder of one of tho four Sunn! Law schools,
Cf. above, p. 83, n. 4.

138



46 MUSA THE TEACHER

He was a teacher in Fez. He was from the citadel of the Banil
Sa‘1d! and was one of the notables of Granada. His son ‘Abdallah
grew up a pious boy, not knowing what sin was, a repentant
youth who had never behaved as an ordinary child, being
devoted to the study of the Book of Ged.

47 ABU AL-‘ABBAS AL-KHARRAZ
the Cobbler

I met him at Mecca. He had been a companion of ‘Abdallih
al-Mughawirl and passed on his tcachings.? I derived imuch
good from his supplications and saw many cvidences of his
spiritual grace.

48 AL-HAJ] ABU MUHAMMAD
‘ABDALLAH AL-BURJANI
of Purchena

This man, one of your friends and companions, is 2 man devoted
to the emulation of the practice of the Prophet, a pious man of
great worth and profound tranquility.

One day he asked me, regarding the verse, “To whom We
have brought the Book, which they recite as it should be
recited,” “Why do they recite it properly?’ I answered, ‘O Abd
Muhammad, you tfell me; you put the question and you should
answer if." Then he smiled and said, ‘It is because it came when
they had already been favoured with God's grace; thus, when
they were given it they were assisted in reciting it.” This is
indeed a rare allusion beneath which surge seas of knowledge
for one who considers and reflects.! The Prophet said, concern-

! Alecala la real in the province of Jacn.

1 Al-Mughdwiri was a noted Saint of Niebla ncar Seville,

} Qur'an, II, 121.

1 Response to divine revelation is in accordance with a person's spiritual

predisposition {(¢s¢i‘dad). CL. Titus Burckhardt, An Infroduction lo Sufi Doctrine,
Lahore, 1959, P. 134.
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ing the office of Imam, ‘If you are given it you will be assisted
in it, but if you demand it you will not be assisted.’

49 ABU ‘ABDALLAH MUHAMMAD
AL-NABILI

He lives in a cemetry. He is your servant whom God brought
to the Way through you. The influence of your spiritual grace
upon hun is obvious. I witnessed many wonders on his part
which I will not relate here, since there is no time to do so.

50 ABU ‘ABDALLAH
THE ALMORAVID

A man devoted to the Qur'an and to worship by might, in
whom the lights of your graee are manifest, one sharp of mind
and quick of understanding.

5t MAIMUN B. AL-TUNISI ABU
WAKIL

He used to gather kermes for a living. While he was with us
in Seville he fell ill. A eertain pious lady, Zainab the wife of
Tbn ‘Ats’ Allih, took him into her house and nursed him.
However, he died the night after he had been moved there. He
was truly a man of God.

52 ABU MUHAMMAD ‘ABDALLAH B.
KHAMIS AL-KINANT?

He was a surgeon in Tunis, When I went to visit him in his
house {malras) I made the journey bare-footcd despite the
intense heat, following the example of my two Shaikhs Abl

! T have not been able to trace this Tradition.
1 Ct. Fuiahat, 1, p. 186.
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Ya'qub and Aba Muhainmad al-Mawrir® who told me
that they had made their visit to him in this fashion. He was
possessed of mueh spiritual graee, but you know of him well
enough.

FROM “AL-DURRAT AL-FAKHIRAM'?

From Marsd Idiin in the region of Tunis. He was a prominent
man among the people. He wasone of the Shaikhs of ‘Abd al-'Aziz
al-Mahdawi® who, nevertheless, did not realize his true worth,
since the Shaikh concealed much of himself from him. He was
brought to the Way while attending the sessions of Abii
Madyan. His spiritual attainments were such that Abt Madyan
once said, when he was at Pechina, ‘Had I wings (janah) 1
would fly to al-Jarrdh.’

(There follows a more detailed account of his visit to this
Shaikh bare-footed.) . . . When we had travelled half the dis-
tance, we met a man coming in the opposite direction who said
to me, ‘In the name of God, the Shaikh told me to meet you
and tell you to put on your sandals again, because he knows
of your intention {to visit him) and has prepared food for you.’
When I arrived he came out to reeeive me at some distance
from his house. He was leaning on a stick because of his ad-
vanced age. He showed great pleasure at seeing me. I sat
with him for many days diseussing the gnostic sciences. While
I was there I saw a man walk on the sea without getting his
legs wet, because of the grace of the Shaikh. I stayed in his
company less than a year. Before I left he urged 1ne not to
tell ‘Abd al-‘Aziz al-Mahdawi of his true state, nor anyone else,
He bade me also put it fromn my mind,

53 THE SEVEN PERSONS

I met them at Meeea, may God benefit all Muslims by them.
I sat with them at a spot between the wall of the Hanbalites

! See above, p.39 , and p. 101.

1 Esad Ef. 1777, f. 102b, where he is called Abd Mchammad Jarrih al-
Muriabit.

* See above, p. 17.
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and the bench of Zamzam.! They were indeed the elect of God.
So overwhelmed wecre they by holy Tranquillity {sakinak) and
awe that they did not even blink their eyes, When I met them
they were in a state of contemplation. No word passed between
me and them on any matter, but I saw in them an almost
unimaginable calm.

54 SHAMS, MOTHER OF THE POOR?

She lived at Marchena of the Olives where I visited her often.
Among people of our kind I have never met one like her with
respect to the control she had over her soul. In her spiritual
activities and communications she was among the greatest.
She had a strong and pure heart, a noble spiritual power and a
fine discrimination. She usually concealed her spiritual state,
although she would often reveal something of it to me in secret
because she knew of my own attainment, which gladdened me.
She was endowed with many graces. I had considerable experi-
ence of her intuition and found her to be a master in this
sphere. Her spiritnal state was characterized chiefly by her
fear of God and His good plcasure in her, the combination of
the two at the same time in one person being extremely rare
among us.

FROM THE AL-DURRAT AL-FAKHIRAH®

I first met her when she was in her eighties.

One day al-Mawriiri’ and I were with her. Suddenly she
looked towards another part of the room and called out at the
top of her voice, ‘Ali, return and get the kerchief.” When we
asked to whom she was speaking, she explained that ‘Ali was
on his way to visit her and that on his way he had sat down to
eat by a stretch of water. When he got up to resume his journey
he had forgotten the kerchief. This is why she had called out to
him; he had gone back and had retricved the kerchief. ‘Al was at
that timc well over a league away. After an hour he arrived

! This i3 a place closo to the Ka'bah in the Sanctuary at Mecca. Cf. Encyclo-
pacdia of Islam, art. Mekka,

? Her name was Yasmioah. See above, p. 25. Cf. Fidnka, 11, p, 35.
} Esad Ef. 1777, 1. 986. 1 See above, p. 103,
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and we asked him what had happened to him on the way. He
told us that he had stopped at some water on the way to eat
and that he had then got up and left the kerchief behind. He
went on to tell us that he had then heard our lady Shams
calling him to return and get it, which he had done. She also
had the power to voice the thoughts of others. Her revelations
were true and I saw her perform many wonders.

55 NUNAH FATIMAH BINT IBN
AL-MUTHANNA!

She hived at Seville. When I met her she was in her nineties and
only ate the scraps left by people at their doors. Although she
was so old and ate so Lttle, I was almost ashamed to look at
her face when I sat with her, it was so rosy and soft. Her own
special chapter of the Qur’an was “The Opening’. She once said
to me, ‘I was given ‘““The Opening" and I can wield its power in
any matter I wish.”?

I, together with two of mny companions, built a hut of reeds
for her to live in. She used to say, ‘Of those who come to see
me, I admire none more than Ibn Al-‘Arabi.’ On being asked
the reason for this she replied, ‘The rest of you come to me
with part of yourselves, leaving the other part of you occupied
with your other concerns, while Ibn al-“Arabi is a consolation
to me, for he comes to me with all of himself. When he rises up
it is with all of himself and when he sits it is with his whole
self, leaving nothing of himself elsewhere. That is how it should
be on the Way.'

Although God offered to her His Kingdom, she refused,
saying, ‘You are all, all else is inauspieious for me."”* Her devo-
tion to God was profound. Looking at her in a purely superficial
way one might have thought she was a simpleton, to which she

1 Cf. Furiat, 11, p. 348.

* The actual words and sounds of the Qur'an are considered to have power
of their own deriving from their divine origin. This accounts [or the frequent
use of texts from the Qur'an a% charms and talismans. This view ol the power of
sacred texts and sounds corresponds to Hindu teachiogs on Mauira, Qur'an, I.

* An allusion to the teaching of the Sufis that evon the worlds of the soul
and spirit are ultimately illusory.
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would have replied that he who knows not his Lord is the real
simpleton. She was indeed a mercy to the world.

Once, on the night of the Festival, Abfi ‘Amir, the muezzin,
struck her with his whip in the mosque. She gave him a look
and left the place feeling very angry with him. In the morning
she heard him calling to prayer and said, ‘O my Lord, do not
rebuke me that I was affected by one who calls Your Name in
the darkness of the night while other men sleep, for it is my
Beloved who is mentioned on his lips. O God, do not censure
him because of my feeling against him.’

The next morming the jurists of the locality went, after the
Festival prayer, to convey their respects to the Sultan. This
muezzin, full of worldly aspiration, went in with them. When
the Sultan enquired who the fellow might be, he was told that
it was only the muezzin. Then the Sultan asked who had allowed
him to come m with the jurists and ordered him to be thrown
out, which he was. However, after someone had pleaded with
the Sultan for him he was let off, although the Sultan had
intended to punish him. Fatimah heard about this incident and
said, ‘I know about it, and if I had not prayed for leniency for
him he would have been executed.” Her spiritual influence was
very great indeed. After this she died.!

FROM THE ‘AL-DURRAT AL-FAKHIRAH'?

Some of the believing Jinn would sit with her, seeking her
companionship, but she would refuse them and ask them to

remain hidden and would remind them of what the Apostle -

of God had said the night he caught the demon, ‘I remembered
the words of my brother Solomon and used them on it.”

At first she had earned her living on a spindle. Then it
occurred to her to earn her keep by hand-spinning, but God
caused her spinning finger to become crippled from the moment
she started on the work. I had noticed the finger and had asked
her about it. She then told me the story and told me that she
had, from that day relied upon the scraps of food thrown from

! At this point the hiographical portion of the Rtk al-guds finishes.

! Esad Ef 1977, {. 87a,

> In general, association of any kind with beings of a subtle nature is

avoided by those with a genuine spiritual aspiration because of the dangers
attaching to this realm. Cf. E. Underhill, Mysiicism, VII,
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people’s houses. She came to the Way while still 2 young girl
living in her father's house. I met her when she was already
ninety-six years of age.

She had married a righteous man whom God had afflicted with
leprosy. She served him happily for twenty-four years until
he was taken to God’s mercy. When she became hungry and
no scraps or offerings of food came her way she would be
content and thank God for His favour in that he was subjecting
her to that to which He had subjeeted his prophets and Saints.
She would say, “O Lord, how can I deserve this great position
in that You treat me as You treated Your loved ones?’

One day I built a hut for her of palm branches in whieh to
perform her devotions, That same night the oil in her lamp
ran out, something which had never happened to her before. I
never learned the secret of that from her. She got up to open
the door to ask me to bring her some more oil and, in the
darkness, plunged her hand into some water in the bueket(?)
underneath her.' At this she cursed and the water was immedi-

" ately changed into oil. She then took the jug and filled it with

the oil, 1it the lamp and came back to see from where the oil
had come. When she saw no further trace of oil she realized that
it had been a provision from God.

One day when I was with her a woman eame to see her to
complain of her husband who had gone away to Sidonia, two
days’ journey from Seville.? She told us that her husband wanted
to seek another wife in that place, whieh she found hard to
accept. I asked Fatimah whether she had heard the woman’s
plea and begged her to call upon God to restore her hushand to
her. She said, ‘I will make no supplication, but I will cause the
chapter “The Opening” (al-fatihal) to follow behind him and
bring him back.’ I then said, ‘In the name of God, the Mereiful,
the Compassionate’, and she recited the rest of the chapter,
Then she said, ‘O chapter of “The Opening”, go to Jerez de
Sidonia to the husband of this woman and drive him baek
at once from wherever you find him and do not let him delay.’
She said this sometime between noon and the late afternoon.

On the third day the man arrived at his home. Then the

! The word which I have translated as ‘bucket’ i5 illegible in the manuscript.
My translation seems to fit what can be read.
? In tho region of Jerez {Sharlsh),
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woman came to inform us of his arrival and to thank us. I
then told her to bring her husband to us. When he came we
asked him what had brought him back from Jerez, when he
had intended to marry and settle down there. He replied that
he had left his house in the middle of the afternoon heading
towards the municipal building for the marriage and that on
the way he had felt a constriction in his heart and everything
seemed suddenly very dark to him. At this he became very
anxious. Then he left that place and arrived in Triana before
sunset, where he had found a boat for Seville. Thus he had
sailed the day before and had arrived in Seville that morning,
having left all his baggage and effects behind in Jerez.! He
admitted that he still did not know why he had done it. I have
seen various miracles performed by her.

56 ABU ‘ABDULLAH MUHAMMAD B.
AL-MUJAHID

A man learned in the sacred sciences and a jurist of the Malikite
school,* he taught at the Mosque of al-Muqaibirat, He lived his
life in accordance with the saying of the Prophet, on whom be
blessings and peace, ‘Reckon with yourselves before you are

brought to the Reckoning.” Thus he would make a note of all .

his thoughts, actions, words, what he had heard and simjlar
things. After the prayer of nightfall he would seclude himself
in his room and go over all his actions of that day which
demanded repentence and repented of them. He would do
likewise with all that called for his gratitude. He would then
compare all his actions with what was required of him by the
sacred Law. Having done this he would sleep a little, after which
he would rise to say his litanies (wird) and pray in accordance
with the custom of the Prophet. Thus he would sleep and pray
alternately throughout the night.!

He would make a circle of his books around him so that when

! This incident is also related in Fusifdl, 11, p. 348.

3 A1) the following material is from the Durrak. Esad Ef. 1777, . 76a.

3 Sce above, p. 83, n. 4.

* Prayer at night is especially reccommended both by the Qur'an {LXXIII,
1-7) and tho Prophet, who himself spont much of tho night in svorship.

146



http:pcrfonr.cd

he had completed some devotion or act of worship, he would
take up one of the books and read it to himself. One day the
Caliph Abil Ya'qilb visited him.! During their eonversation,
the Caliph said to him, ‘O ‘Abdallah, do you not find living on
your own rather lonely?’ He replied, ‘Intimacy with God
abolishes all loneliness; for how can I be alone when He is
always present with me? Whenever I wish to converse with
my Lord, may His majesty be exalted, I take up the Qur'an.
Should I wish to converse with the Apostle of God, the peace
and blessings of God be upon him, I take up a volume of the
Traditions, and if I wish to commune with the Followers of the
Prophet, I take up some work dealing with their lives. So it is
with every one with whom I would converse. How then can
you speak of loneliness, O AbTG Ya‘qub?’ He then recited
some verses referring to this practice.

As Abii Ya'qiib was about to take his leave of him he ordered
his door-keeper, Abil al-‘Ald’ b. Jami', to give the Shaikh
something whereby to amelorate his condition. The gift con-
sisted of a box containing a thousand gold dinars. When the
Shaikh pointed out that he had no need of the money, the
Caliph said that all apart from God had need of things. At
this ‘Abdallah said, “You are quite right, so why not return it
to its owner who has more need of it than I’, thus implying that
it bad been wrongfully acquired. When he heard this the
Caliph blushed with shame and left the money in the middle
of the room. The box remained where the Caliph had left it,
unopened and unattended hy the Shaikh for nearly twelve
years until the Shaikh died. When the Sultan Abi Ishdq b.
Yasuf® was told the story of the money he attended his funeral
himself. Then something rather unusual happened: it was
commanded that the money be paid to the needy members of
the Shaikh's family according to their condition and not
according to the normal rules of inheritance.

One day the Shaikh needed some money, but found that he
had nothing but a ragged old mantle worth half 2 dirham
which he gave to the broker to sell for hiimn, When the broker
told the people that the mantle belonged to Ibn al-Mujghid
one of the merchants bid as high as seventy gold dinars. Then

! Almohad Caliph (AD I163~84).
 One of the sons of tho above-mentioned Abi Ya'qdb.
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the broker took the purchaser, the mmoney and the mantle to
the Shaikh. When the Shaikh asked what all the money was
for, the broker explained that it was the price paid for the
mantle. At this the Shaikh bowed his head and, with tears
in his eyes, said, over and over again, ‘So the religion of Ibn
al-Mujahid is worth seventy dinars!" Then he said to the mer-
chant, taking back his mnantle, “This is not the true value of my
mantle, my friend; I will not sell, so take baek your money.’
Then, in obedience to the Shaikh, the merchant took his money
and left weeping, It is said that he then gave the money away
as alms. After that God provided for the Shaikh’s needs from
an unexpected source.

One day, as he was rcturning to his house from the mosque,
he noticed that sommeone unknown to him was following him.
When he reached the door of his house he stopped and said to
the man, ‘You there! If you are in need of anything, speak out
and tell me what it is.” The other replied that he needed nothing
from him. Then the Shaikh went in to his house and locked the
door, leaving thc fcllow outside. No sooner was he in the en-
tranee hall than he saw that the imnan was in the house with him.
He said to him, ‘How did you get into the house, seeing that
the door is lIocked and you did not ask permission to enter?’
The man replied, ‘O Shaikh, I am no man but an angel of the
Lord seut to be with you and protect you from evil.” At this
the Shaikh wept. The angel remained with him until the day of
his death.

Most of his spiritual states have been dealt with in the al-
Durrat al-fakhsrah, of which this is a synopsis.! Many came to
the Way through him ineluding, Ibn Qassfim,* Abi ‘Imran
al-Martiili,* al-Shantarini and al-Asbahi, as also many of the
righteous of Seville from all of whom I have benefited greatly.

57 ABU AL-HASAN AL-MUNHANALT

He adhered most strictly to the canonieal prayers, spoke to no
one and kept company with none, being constantly oecupied
! Seo Introduction. 1 See above, p. 83 * See above, p. 87.

! Esad Ef, 1777, £. 862, Al-Munhanili is a conjectural reading, the manu-
script being aimost illegible at this point.
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with the salvation of his soul. A man of lofty intellect, much !

given to sighs and wearing always a sorrowful countenance. He !

onee fasted day and night for twenty-five days. He was most :

dutiful towards his mother. '
| I was one of his companions for nearly ten years. He never i
asked me where I had come from or where I was going. One !
day in the month of July he was sitting in the Friday mosque. ,‘
. Although the heat was intense he was smiling. When I asked
him what cause he had to smile, he said, "The heat is indeed
intense, but God is kind to his servants.’ Towards the late i
afternoon the rain began to fall and by the time of the prayer ![|
the heavens had opened and it rained so heavily that the I
streets ran in torrents. . ;

58 AHMAD AL-SHARISHI |
of Jerez

He was one of those who had been devoted to the worship of
God sinee boyhood and was brought up by the Shaikh Abd
Alimad b. Saidabiin.?

When he was only ten years of age or younger a spiritual
state overcame him and he fell into a fire, but the fire did not
harm him. We have seen this kind of thing happen in his case
many times. We asked him whether he was aware of what hap-
pened to him on these occasions and he replied that he was not.
He died in our company at Shu‘b ‘Ali and we buried him there

] in the year 608 H.

He once asked his father if he might leave him to go on the
Pilgrimage. His father replied, ‘My boy, I am your father and
I wanted you for myself, and now you want to leave me and be
off.” Ahmad said, ‘O my father, if you will be frank with me in
answering a question, I will abide by what you say. When you
. lay with my mother did you intend my existence?’ The father

replied, ‘No, my son, I did it only to satisfy my desire.’ The son

then said, ‘God is the greatest, for He it was who ereated me

and it is He Who summons me to His sacred House. Now, since

I am able to do so, I have no exeuse for delaying my journey,
! Esad Ef. 1777, 1. 86a. * Seo above, p. Ig.
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for my existence is not a gift bestowed by you but the gift of
Him Who created me for His service.” At these words the father,
who was a pious man, wept and gave his blessing to his son's
intention,

Before leaving for the East he came to seek my advice on the
Pilgrimage. I gavc him my blessing. Two years later I met him
again in Damascus where he stayed with me until he went to
the mercy of God.

56 ABU ‘ABDALLAH AL-GHILLIZP

He was from the fortress of Ghillizah in Spain, a righteous man
and utterly devoted to God.

One night, very late, a man knocked on his door calling for a
piece of cow’s Hver; he went to the door to see who might want
such a thing from him. Since he had a cow m his possession a
voice within him said, “We are only asking you for something
you possess.” At this he recalled that he did indeed have a cow;
so he took a knife, slaughtered the cow and gave its liver to the
man at the door.

One day we were out walking with him near Seville when the
time for the prayer came. This Shaikh of ours had not performed
the ritual ablution. Then he noticed a man passing water close
by, so he went to thc place and performed his ablution in it.
When I saw this I told the others to take no notice of this action,
sinee the Shaikh was a true man and God is all-powerful. Then I
told themn to go and inspect the remains of the urine with which
they had seen him perform the ablution and they found it to be
sweet, untaintcd water. Then I said, ‘He Who is able to turn
wine into vinegar is just as able to turn urine into water.” Then
we said the prayer.

One day, as he was travelling in Murcia, he passed by a man
and his son in a garden quarrelling over some water for the
plants. Seeing this the Shaikh wept and said, ‘O Lord, the
treasuries of the heaven are full and You are able to provide
them, but You have caused this boy to be insolent to his father
over a drop of water.” Hardly had he uttered these words than

! Esad Ef. 1777, £. 97a.
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the heavens opened and the father and son were reconciled,
having no more need of their own water.

The pangs of death afflicted him for fifteen days before he
died. When he was able to speak towards the end of his agony
he said, ‘God has caused me to suffer the pangs of death for
fifteen days in order to show me certain things I have committed
in the past.” When he had mentioned what they were he said,
‘Now I am on my way to my Lord; peace be upon you!’ Then he
uttered the creed (There is no god but God, and Muhammad is
His Messenger), closed his eyes and departed this life.

60 ‘ABD AL-MAJID B. SALMAH!

This Shaikh was from Marchena of the Olives, a man devoted to
the Qur'an and self-discipline. He served Shams, Mother of the
Poor.? Many of the greatest Shajkhs benefited from her guidanee,
including ‘Abdallah al-Mawriiri,® Ahmad b. Qaitiin and Mu‘adh
b. Ashras.

One night as he was praying on his prayer mat he sensed
that soreone had entered the room,"although the door was
locked, Immediately he rushed upon him. The other said to him,
‘Do not try to frighten one who enjoys intimacy with God, for
he cannot be disturbed,’ Then he asked the man, ‘Sir, by virtue
of what attainments do the Substitutes hold their position?’!
He replied, 'By the four which Abii Talib al-Makki mentioned
m his Sustenance of the Hearts,* namely, hunger, wakefulness,
silence and seclusion from men.’ Then he took him by the hand
and, leaving the house, took him during the space of that night
to visit vartious places on earth, invoking God the while. When
the first light came he retumned him to his house and departed.
He would come to see him from time to time, always at night.
The name of his visitant was Mu‘adh b, Ashras who was con-
sidered to be one of the Substitutes.

' Esad Ef. 1777, f. 98a. CL. Hilyat al-abdal, Hyderabad, 1948, p. 3.

1 Ses above, p. 142. * Seo above, p. 101. * Sco above, p. 115, 0. I.

* QM al-gulab by al-Makkl is one of the most well-known of Sufi treatises.
Al-Makk! died in aD gg6.
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61 ABU ISHAQ IBRAHIM AL-
HINNAWLID

the Henna Collector

He lived in the city of Ronda and was one of the most prominent
contemporaries of Ibrahim b. al-Tar1f.? He was a leading mem-
ber and mugaddam® of the order of Chivalry.

One day as I was leaving him after a visit he came out with
me to say farewell and to ask me to convey his greetmgs to the
Shaikh Abii ‘Abdallah al-Qastili.! I was also to tell him that
al-Hinnaw1 longed to see him again, When I had been on my
way for a short while I heard a voice behind me calling me to
stop. I turned round, saw the Shaikh and was about to go baek
to him, when he told me to stay where I was. When he reached
me I saw that he was weeping. When I asked the cause of this
he said, ‘I am a liar myself and I have asked you to lie for me.’
When I asked him what he meant he replied, ‘If I really longed
to see al-Qastili again I could easily do so, seeing that I am
quite able to ride or walk to see him. Yon see what happens
when I am lazy in watching over my soul.” He began to weep
again until I forgave him and set off on my journey again,

62 AL-ASHALL AL-QABA’ILT

One of the foremost of those devoted to the Qur'an, the Pole of
his time.® He would visit us quite often, but would only discuss
the Qur'an. At that time I knew nothing of his station.

One night, in a dream, I was told that this man was the Pole
of the time, the fount of succour, the Imuam {(here the words are
illegible), When I woke, al-Sammdd, the righteous, summoned
me on behalf of Ibn Hayyifin to go to his garden with a group of
others, Al-Ashl was one of the company. When we reached the
garden we all began to talk together, Then I remembered my
vision and announced to the eompany, ‘Last night I saw an

! Esad Ef. 1777, {. ooa. 1 Sec above, p. 128,
? The deputy of a Shaikh, ! See above, p. 138.
’ Esad Ef, 1777, f. 102a. ® See above, p. 115, 0, I.
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amazing thing.” Then al-Ashall said to me, ‘If you want to tell
about your vision do not mention the subject’s name to anyone.’
I agreed to this. As we were leaving the Shaikh said to me, ‘It is
no longer good for me to stay in this town, now that you know
who I am.” Then he bade me farewell and departed. I have never
met him since,!

63 IBN AL-HAKIM AL-KAHHAL?

This man was a preacher in Tunis. We met quite by accident.
One day I was standing in a place in which it is unlawful to be.
As he passed by he said to me, ‘You there! The likes of you does
not stand in a place like that!l’ I must add that no-one knew of
my state, I told him that I repented of it and he replied, ‘“The
door of repentance is open.’

This Shaikh was the Imam and preacher at the Friday
mosque, and when the muezzin, at the night prayer, heard him
cough softly, he would open the prayer.” One night the cough
was late in coming. Now Bashir, the water-carrier, was out in
courtyard when something fell on him from the sky; it was the
Imim who immediately went into the mosque and coughed
softly so that the muezzin opened the prayer. Later he told
Bashir to keep secret what he had seen till the day he died. When
Bashir asked him how he had come to be in the air and where
be had been, the Imam told him that he had been in Mecca
when the night prayer was called, but that he had only just
started the first of his seven circumambulations of the Ka‘bah,
which was why he had been late for the prayer.t

The judge, Abii ‘Abdallah b. Darqah, who was the local
governor, wanted to put him in charge of the treasury in which
the wealth of orphans was deposited. The Shaikh himself
wanted none of it, but feared that they would bring pressure to

! CI. Fuiahat, IV, p. 76. He was [rom Bugia. Ibn ‘Arabl met him while
staying in Fez in 593{1196 (sce Introduction, p. 31).

} Esad Ef. 1777, . 103b.

3 At the beginning of a congregational prayer, somegne other than the
Imam repeats the call to prayer, with modifications, before the Imam leads
the congregation in tho prayer proper.

1 The circnmambnlation of the I{a’hah is part of the rites of the Pilgrim-
age (Fasgf). Cf. Encyclopaedia of Islam, art. Hadidj.
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bear upon him to accept the post. On the other hand he would
feel ashamed to reject it; so he tried to think of a plan to deflect
them from choosing him. God then inspired him to put on his
clothes and go to the citadel, where the men in power were.
When he presented himself before them they asked him, with
great respect, why he had come. He told them that he had
heard that they wanted to put him in charge of the orphan’s
treasury. Then he made it look as if he could not wait to get his
hands upon it. At this the others looked at one another and told
him that he would be told about it later. Then they fell silent
and he left them, When he had gone they decided that one so
keen on the post was not fit to reecive it.

64 A SLAVE GIRL OF QASIM
AL-DAWLAH!

She belonged to our master the Prinee of the Faithful. She
lived in the neighbourhood of Mecca and died there. She was
unique in her time and had attained the power to cover great
distances quickly. When she was away on her wanderings she
would commune with the mountains, rocks and trees, saying to
them, '"Welcome, welcome!’ Her spiritual state was strong and
she served the Folk and followed the Way with unswerving
sineerity. She had the virtues of chivalry and was most strenuous
in self-discipline, frequently practising day-and-night fasting.
Despite this she was strong and her exertions seemed to suit her
well. I have never seen one more chivalrous than her m our time.
Dedieated to the exaltation of God’s majesty, she attached no
worth to herself.

65 ZAINAB AL-QAL'IYYAH!

From the fortress of the BanG Jamad, she was of those devoted

to the Book of God, the foremost ascetic of her day. Although

she possessed both great beauty and considerable wealth she

freely abandoned the world and went to live in the region of

Mecca, a woman ennobled by God. I had contact with her both
! Esad Ef. 1777, 1. 104a. 1 Esad Ef 1777, £ 104b.
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in Seville and at Mecca. She was thec companion of many eminent
men of the Folk, among them, Ibn Qasstim,! al-Shubarbuli,?
Maimiim al-Qirmizi, Abf al-Husain b. al-82'igh,* a Traditionist
and a notable ascetic, Abf al-Sabr Ayyiib al-Qahri, and others.

When she sat down to practise Iuvocation she would rise
into thc air from the ground to a height of thirty cubits; when
she had finished she would descend again.! I accompanied her
from Mccea to Jerusalem and I have never seen anyone more
strict in observing the times of prayer than her. She was one of
the most intelligent people of her time.

66 ABU ‘ABDALLAH AL-TARTUSI

This man was of those devoted to the practice of Invoeation. T
met him at Tlemcen in thc Maghrib. One day as I sat with him
we talked about Abl Madyanf As we talked it seemed to me
that he was critical of Abii Madyan because of his illiteracy.
This caused me to have certain reservations about him. That
same night I saw the Apostle of God {may God bless him and
grant him peace) in a dream. He said to me, ‘O Muhammad,
your feelings have changed towards al-Tar{isi for the sake of
Abfi Madyan. How is it that you cannot Iove him for his love of
God and His Apostle’ I replied, ‘From now on, O Apostle, I
will do as you say.’ In the morning I took some gold and some
fine clothes and presented them to al-Tartiisi and told him what
I had seen. At this he wept and abandoned his eritieal attitude
towards Abli Madyan and the whole affair was blessed by God's
grace {barakah}.

67 IBN JA'FAR®

I met him in Africa and he treated me like a brother. His sup-
plications were always answered and he was quite advanced on

! See abova, p. 83. * Sce above, p. 79. 3 Seo abave, p. 136.

* Levitation is onc of the more familiar phenomena of mystical experience.
Cf. Evelyn Underhill, Mysticisin, pp. 376 1.

* Esad EL 1777, 1. 10350, 4 Scc abave, p. 6o, 0. 3.

T Ci. Futihat, IV, p. 498. The meeting took place in 590{1193.

b Tsad Lf, 1777, f. 105b,
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the Way. Once, when he succumbed to some impurity, God
punished him on the spot by eausing his head to be stuek in the
earth, his feet in the air. His baek stuck out an arm’s length.
Although he cred for help, no one was able to pull him out.
When the matter was reported to his Shaikh he came and ordered
him to repent of his sin, which he did. Immediately his back
returned to its place and the rest of his limbs were freed.!

One day he was standing with the Prince of the Faithful
Yahya b. Ishaq;? this was at a time when the world was full of
the noise of armies, drums and horns. He was smiling and when
the Prince asked the reason for thishercphied, ‘At this monstrous
business you are involved in. They will show you no honour,
but will conspire to defeat you.'

At this the Prinee wept and said, ‘Yes indeed, for what you
see are the Arabs of Africa.’

68 ‘UMAR AL-QARQART

A godly man dedicated to self-diseipline, who prefcrred seclu-

sion from men and sat with no-one. He earned his iving with

his own hands and of his earnings he took only what he needed

for food, leaving the rest with his employer and saving nothing
for the morrow.

When he came to this country he heard of us and came to
visit us. When he came he sat with us in a fashion not customary
among us. Some of the others remarked on this, so during the
session I said to him, “O ‘Umar, if you wish to leave us, gol’ At
this he wept and said ‘My brother, a gathering for the sake of
God is something which ought to be taken full advantage of;
therefore leave me ont of it, for the session is useless for me if 1
am to be made conscious only of myself.™

! Immediate punishment is, in a certain sense, an act of divine merey in that
one is immediately alerted to one's true state and, at the same time, delivered
from future retribution, perhaps accumulated.

1 Yahya b, Ishdg was an Almoravid prince who continued to resist the
Almobads long after their conquest of the Maghrib and southern Spain. For
some years he held territories in the region of Tunis. Ho died in AD 1237.

1 Esad Ef. 1777, f. 105b.

* During a maslis onc's whole concentration should be on God, not om
onesclf or othera, This Shaikh, unnsed as he was to the company of others, had,

hy his awkwardness, diverted his own attention and that of tho othess from the
remembranee of God.

156


http:Yal;!.ya

I heard him say, "Man must worship in seclusion in this world
and not come out of it except into the next world.’ He asked me
to give him one of my garments, so I gave him a striped piece of
clothing I had, I later heard that he had been wrapped in it
when he died.

6g ‘ALI IBN ‘ABDALLAH B. JAMI“

He was a man dedicated to self-discipline, a servant of ‘All
al-Mutawakkil and others. I went once to return a visit he had
made to me. When I got to his house, he had me sit down in a
particular spot in the room. When I asked the reason for this he
replied, that al-Khidr? had sat there and that he had put me
there because of the spiritual power still adhering to it. Then he
went on to tell me what had happened during al-Khidr's visit.
He said, ‘Although I had not mentioned the rhirgah,* he brought
out a small cotton cap and placed it with his own hands on my
head. I then took it off, kissed it and placed it between him and
me. Then he said to me, “O *Ali, would you like me to invest you
with the Ahirgah?’’ I replied, “O Master, who am I to say?"’ Then
he took it in his hands in another way and put it on my head.’
Then I said to ‘Ali, ‘Do with me as he did with you.” Then he
took a small cloth cap and performed exactly the same ceremony
with me. I myself have always performed this investiture in
accordance with the tradition passed down through the chain
of spiritual masters (silsilah),! and it is the way in which I invest
others with the Zhirgah.?

! Esad Lf. {. 108a. Cf. Fuiihdat, I, pp. 186—7. He met this Shaikh in Mosul,
Iraq, in Go1f1204.

* AlLKhigr features in the Qurtan (XVIII, 65-8z2} together with Moses,
whero al-IChidr represents the esoteric knowledge or gnosis ('#lm Iadunnl) and
Moscs tho exoteric dispensation {sharf'ak). Although He scems to have no
historical identity ho has been associnted with legends concerning Gilgamesh
and Alexander, as also Enoch, For the Sufis ho is the prototype and patron of
Saints (awliya'). See Encyclopacdia of Islam, art. Khadir,

3 Tho khirgah or ‘ragged mantle’ is the token of initiation into the Way of
the Sufis. Initiation by al-I{higr himself is the highest kind, which the author
bimeel{ received. Ci. Encyelopacdia of Isiam, art. Ihirkah.

! The sélsilak is the series of spiritual masters through whom a Suii traces his
spiritual ancestry by initiation. It is rather like a spiritnal gencalogy. Cf. M.
Lings, A Sufi Saint of the Twentieth Centnry, London, 1971, Appendix B.

* See abave, p. 39.
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70 ‘ABD AL-HAQQ AL-HABDAMIW]I
" AL-WARRA(Q'

A righteous man who enjoyed revelations and was always truth-
ful in his dealings, he onee visited Jerusalem with his household
and then wished to rcturn to Fawwia (Qawwar), but his wife
refused to aceompany him because she wished to stay in Jeru-
salem. He nevertheless insisted on returning to Fawwa so that
he might end his days there. Then he told her that the Franks
would come and take over Jerusalem and take her captive.
Then she would go to Acre, bnt she would return to Jerusalem
where she would die. Everything happened exactly as he had
foretold. In 598 H. I also met his brother, Abi ‘Abdailah al-
Habdamiwl al-Gharbi, who now lives at al-Kaldsah.

71 ‘ABDALLAH BADR AL-HABASHI
The Servant?

He was my companion for twenty-three years and died while I
was with him at Malatya. He had also been a eompanion to
Abii Zakariya' al-Baja’'i at Ma'arrah, Abd al-Hasan b. al-Shakkal
al-Fasl at Aleppo, Rabi’ b. Mahmid al-Maridini al-Khattab,
Abii ‘Abdallah b. Hasan and in the Maghrib, Isma'll al-Raqriqj,
a great man who lived near the Sanctnary at Meeca and was
hurt in its collapse (7). He had been my eompanion in the Magh-
rib. Then al-Habashi eame to the Maghrib and was my com-
panion in Fez.

‘When death came to him at my house he was quite willing
and ready to meet his Lord. He died in the night. I myself had
intended to wash his body. However, in the moming the people
came to pay their respects and among them was the righteous
jurist Kamnil al-Din Muzaffar, a man of the town and one of the
Folk. When I explained about the washing he exclaimed, ‘God is
the greatest’, and was overcomc by a spiritual state. When I

' Esad Ef. 1977, f. 111a.

1 See above, p. 119. At the beginning of the Hifyet al-abdal in Rasa'}

Ibnul Arabl (Hyderabad, 1948} al-Habashi is deseribed as tbe freedman of
Abi al-Ghand'im b, AbA al-Futih al-Harrini.
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asked him about it he told me, ‘Yesterday, when I was in my
garden a voiee told me to wash myself, to which I xeplied that I
had no need to do so. The request was made three times and
after the third time I was told to be ready to wash the body of
one of God's servants on the morrow. Then I went to wash my-
self in the brook which runs through the garden. Indeed I had
no idea who had died until you summoned me here and told me
to wash him." Then he began to wash al-Habashi’'s body. When
he had completed his task I asked him to lead the prayer. When
we had finished the prayer he told me that when he was begin-
ning to wash the body and thinking how unworthy he was to
wash such a man, the eyes of al-Fabashi opened, looked up at
him, smiled and then closed again.

I myself went to his grave during the afternoon and com-
plained to him of something which had befallen me after his
- death. He answered me from his grave and gave praise to God.
I heard his voice clearly as he expressed concern for what I had
told him, may God rest his soul.

The preacher Badr al-Din told me at Malatyd on the anthority
of some of his household that they had looked down by night
from the rooftop on to the grave of al-Habashi and had seen a
great light reaching to it from the sky. The light had persisted
until dawn.!

OTHER SHAIKHS

FROM ‘AL-DURRAT AL-FAKHIRAH'

I also met, at Cordova; Yisuf b, Sakhr, who was considered to
be one of the Substitutes® and'gifted with the power of prophecy;
also Abdalldh al-Shakkiz at Granada, one of the greatest of
those who strive (for perfection);? also Abii Ahmad b. Saidabiin
at Wadi Ashth, a great Shaikh from eastern Spain? and an
equal with Ahmad al-Rifd'i at al-Bata'ih who was also on the
Way. Al-Rifi"l was a stocky man,? I was told of this in Danas-

} Hero the sketches end with a long list of other persons whom he met during
the course of his life,

! Soo above, p. 115. 3 Sce abovo, p. 110, ! See above, p. 119.
* The manuscript reads rad* rajulin.
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cus by Shaikh ‘Atiq al-Lurql who had it from Abi ‘Abdallah
Qadib al-Ban who was a just witness,! At Qasr Kutamah?® I met
' Abd al-Jalil, a member of the People of Faith,* and Abt Ahmad,
one of the righteous and the elect. At Bugia I et Abfi Zakariya’
al-Zawawl al-Hasani, one of the Banii Hasan in the Maghrib, a
most humble scholar. I met AbQ al-'Abbis al-Muhsim when he
was weak with age, although his faith was strong and his veracity
untainted. Among them also was Ibn ‘Umar, the reejter at Tunis
and a man devoted to the Qur'an;also Muhammad al-Nabili
and al-Hajj ‘Abdallah al-Nabili, also al-Rajabi al-Khatari (?)
at Dunaisir, who was one of the forty Rajabis who uttered
wondrous things in the month of Rajab and beeame like other
men when the month was over;! also ‘Abdallah al-Qaddib, who
fled to the mountain (seeking seclusion} before he had reached
maturity. I met al-Sammad al-Tawsili (?) whose name was
‘Abdallzh, a companion of ‘Abdalldh al-Hawwiri. I met Abid
‘Abdallah al-Hawwari at Meeea where he died in the year 600/
1203. One day in Mecea I met seventy-two of the saints from
all of whom I witnessed miraeulous powers. I also met a large
group of both men and women, remarkable for their spiritual
power and knowledge.

! Sec above, p- 128. 1 Sce above, p. 64, D. 2.

* The Arabic reads sid'd al-Intan. It js not clear what is meant by these

words.
1 See above, p. 41-
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Index of Arabic Terminology

‘abd, 88

abdil, 115

adab, 59

adhan, 85
ahliyyah, 24
Allihu akbar, 123
awliya', Bz, 157
awtid, 115

dyat, 51

bagd’, 51, 54

barakah, 56, 58, 110, 115
barzakh, 52

bast, 88

dhikr, 26, 50, 55, 56, 59, 68
du'd’, 77

fand’, 51, 54, 56
faqr, 54, 56
fard, 85

firdsah, 135
fugarsd’, 5o
futuwwah, 129

ghaflah, 26, 55

hajj, 36, 78, 153
bal, 66

al-Hamdu lillah, 123
Haqigah, 54
himmab, 63, 68
hizb, 85

Td al-Adha, 74

Tkrdm, 54

lm ladunnt, 157
imim, 66, 137, 140, 153
Iman, 54

ist'dad, 139

i'tikif, 56, o1

itmi'ofin, 55

Jaldl, gz

jalsab, 85
Jamal, 54
jihad, 53

jinn, 68, Bz, 144
juliis, 156

juz’, 85

khalifah, 5z

khalwah, 565 f,, 79
Khatm al-awhyi’, 133
khayal, 134

khirgab, 157
khutbah, 117

mahabbah, 55
mahras, 140
majlis, 59, 67, 84, 156
makhafah, 55
maqimat, 54
mihrib, 29, 71
mu’adhdhin, 85
muhisabah, 87
mubtasib, 78
mujahadah, B7
mu’'min, 135
mugaddam, 58, 152
murdqabah, 55
murshid, 58
musbihadah, 55

nabi, 112

al-nafs al-ammaérah, 53
naghnagbah, 128
na'ib, 58

nawifil, 85

niyah, 85

gabd, 54, 88

Qahr, 54

Qayyam, 26

giblah, 63, 71, 109, 135
qiyam, 85

163


http:qfyam.8S
http:nll'ih.58

qurhb, 53
qutb, 115, 122

Rabb, 88

raja‘, 54 &

rak'ah, 71, 85, 117
rasiil, 112

rida, 54

rukii’, 85

gabr, 54

Sakinah, 142
Salah, 63, 134
Salam, 134

sami’, 18, 43
Sbaitdn, 52
sbakkiz, 97 {.
shari'ah, 22, 83, 157
shawq, 55
silsilah, 57, Is7
subhah, 59
Subhan Alldh, 123
sujiad, 85

sunnah, 85

glirah, 52

164

tabtil, 54
tahajjnd, 56
takbir, 85
tallil, 52
tariqah, 52, 84
taslim, Bs, 12r
tawakkul, 54
tawbah, 54
ta'wil, 73

ukht, gz
uns, 55

Wahdat al-Wnjiid, 52
waqt, 8¢

wara’, 54

wird, 59, 146

wisil, 97

wudd', 74

yaqin, 55

zdwiyah, 58 £.
zubd, 54
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*Abd al-Jabbar, 36

‘Abd al-Jalll, 160

‘Abd al-Karim, 30

"Abd al-Mu’min, 78

‘Abd al-Rakim, 101, 104

‘Abd al-Razziq, 101

‘Abd al-Saldam, 117

Ablution, 32, 39, 56, 74, 81, B3,
8s f., 127, 150, 158 f.

Abraham, 74

Absolute Reality, 54

Abstinence, 54

Abii al-"Abbas (of Ceuta), 33

Abit ‘Abdallzb (the Almoravid),
140

Abi Ahmad, 160

Abi al-"Ali, 129

Ab{i *Amir, 144

Abil Hanifab (al-Nu'min), 83

Abi al-Hasan (of Bugia), 39

Abfi Madyan (Sbu'aib), z7, 69,
71 1., 82, rox {,, 108, 115, 121 £,
127, I35, 141, I55

Abii Marwin, 10z

Abf Naji, 101, 104, 128

Abi al-Qasim, 30

Abi Sa'id, 33

Abii Ya'izz, 132

Abi Ya'qib Yasuf, 22, 75, 129,
147

Acre, 158

‘Ad, 124

Adam, 34, 73, 124

‘Adawi (Salib), 73 ff.,, o6

ABf (A.A), 31, 45, 47, 86, 133

Africa, 155 f.

Alarcos (Battle of), 29

‘Alawi (Ahmad), 53, 57

Alcala la real, 139

Aleppo, 40, 43 ff,, 158

Alexander, 157

Alexandria, 36, 69, 107

Algarve, 26, 68

Algeciras, 128

Algeria, 69

‘Al (b. Abd Talib), 74

Aljarafe, 76 ff.,

Almeria, 3z, 101 {,, 104

Almohads, 21 {., 27, 29, 32 £, 78,
114, 129, 147, 156

Almouteber, 71, 79

Almoravids, 26, 156

Alms, 6g

Anmatolia, 43

Ang&" mughrib, 133

al-Andalus, 22

Audalusia, 25 fI., 29, 33. 63, 119

Anger, 119

Antioch (Battle of}, 43

Apostle, 67, 112

‘Arabl (Abi “‘Abdallah), 34

‘Arafat, 74

Archivss Marocaines, 64

Armecnia, 41

Arzan, 41

Asbahi, 148

Asia Minor, ag £

Aspiration, 53

Aswad (‘Abd al-Salam), 138

Atlantic Ocean, 131

Attributes {of God), 109

Audition, 66

‘Awarif al-ma'drif, 42

Awqaf Library, 40

Avya Sofya Library, 79

Azdi ("Abd al-Wahhab), 38, 107

Azhar Mosque (Fez}, 30

Badawi {A.), 22

Badr al-Din, 159

Baghdad, 38, 41 £, 48. 87
Baghdadi {al-Qdrl), 114
Bighi (Abi ‘Abdallah), 134
Baji'i (Abi Zakariyd’}, 158
Bijt (Abfi ‘Abdallah), 136
Balawl {Ydsuf), B7, or
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Banii Hasan, 160

‘Bani Jamad, 154

Bani Jawid, 117

Bani Sa’'id, 139

Bant Galih, 97

Barges (J. ]. .}, 69

Bashir, 153

Baskari (Muhammad), 109

Bati'ih, 159

Beauty (divine), 88

Beja, 136

Believer, 67, 112, 135

Bhakta, 54

Bint Rustam, a6

BistamiI {Abd Yazid), a3

Black Stone, 37

Blochet (E.), 115

British Museum, 115

Brockelmann {C.}, 19

Buddhism, 56

Bugia, 27, 31, 34 f.,, 82, 101, 121,
135, 137, 153, I00

Buka’, 41

Bukhari (Muhammad), 70, 73, 84,
9o, 97, 105, 108

Bulletin of the Facully of Aris
(Alexandria University), 47

Burckhardt (T.), 47, 49, 5T, 55 57,
63, 671, 73, 107, 139

Burjani (al-Haj), 139

Bizidi (Muhammad), 53

Cabrafigo, 26

Cairo, 18, 36, 39. 128
Camomile, 118

Candles (Mosque of}, 94
Carmona, 103 1., 134

Cazalla, 138

Celibacy, 59, 69

Certainty, 23, 55

Ceuta, 321, 1281, 136
Chivalry, 129, 134, I52, I54
Christ, 133

Christiznity, 56, 68

Christians, 42, 63

Chronicon, 94
Circumambulation, 37, 120, 153
Companions {of the Propbet), 77
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Concentration, 63, 69, 88, 9z, 103

Contemplation, 55, 65, 93, %09,
116, 142

Contraction, 54, 88, 102

Corbin {H.), 41

Cordova, 23, 25, 32, 112, 114, 123,
134, 137, 159

Dakha'ir al-a'lag, 43

Damascns, 18, 20, 41, 45, I50, 159

Dargaw] {al-’Arabi), 51

Darqawiyyah, 57

Da'ad {Abd), 73

Day of Resurrection, 74

Death, 151

De P Homme Universel, 107

Dimensions of Islam, 51

Disciple, 56, 58, 70, 84, I19

al-Diwan al-akbar, 45, 47

Diyar Balx, 41

Doctrine, 51

Dunaisir, 41, 160

al-Durrat al-fakhirah, 17 ff.,, 631,
67, 74. 78, 82, 87 ., 94, 96, 98,
100, 108, 116, 120, 127 1, 131 ff,,
135, 137, TAT L, 144, 146, 148

Early Fathers from the Philokalia,
92

Ego, 53 1., 50

Egypt, 34, 39 £, 69, 91, 94, 101

Encyclopaedia of Islam, 71, 74, 78,
83 f., 117, 120, 122, 129, 135,
142, 153, 157

Enoch, 157

Ephesians {Epistle to), 53

Esad Ef. 1777, 19 £, 39, 64, 67, 74,
78, 82, 87, 8g, 94, 96 1., 100, 108,
116, 120, 128, 131 ff., 135, 137,
141 §., 144, 146, 148 ff.

Escurial Library, 18

Etudes traditionelles, 47

Euphrates, 42

Evkaf Museum, 38

Evora, 136 f.

Expansion, 102

Falchkhar ('Abdallib), 27 £, 129 f£.
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Fasl (Abi al-Hasan), 158

Fasting, 24, 56, 85, g1 {, o7, 111,
117, 134, 149, I54

Fatih Library, 36

al-Fatihah, 145

Fatimah {bint Ibn al-Muthanna),
25 £, 65, 143 H.

Fatimah (bint Yanus), 46

Fawwi, 158

Fear (of God), 138

Fennel, 77 1.

Fez, 29 ff,, 34, 37, 69, 76, 1141,
122, 132, 135, 139, I53, 158

Filris al-musannafdl, 19

Fuolk, 23, 96, 106, 154, 155, 158

Food, 118, 130

Franks, 137, 158

Freethinkers, 106

Friday Prayer, 8q, 117

Fugtis al-Bikam, 38, 41, 45. 47 £,
86

al-Futidhat al-Makkiyyah, 21 .,
23, 25 ., 63, 65, 69, 76, 79, 83,
87, 8o, 99, 101, 103, 107 ff., 116,
122, 128 ff., 133 ff,, 140, 142 1.,
146, 153, 155, 157

Gharbi {Abd ‘Abdallih), 158

Ghazali (Aba Hamid), 51, 136 f.

Ghazzil (Abd ‘Abdallih), 32, 101 £,

Gbazzil {Abh ‘Abdalldh), a2, 1o1f,
104

Ghillizah, 150

Ghilizi {Abf "Abdallah), 150 f.

Gilgamesb, 157

Gnosis, 134 £, 157

God (Allah), 51 ff,, e passim

Goitre, 128

Grace (divine), 53, 55, 66, 88, 122,
139

Granada, 32, 102, 110, I39, I59

Guilds, 129

Guru, 58

Habashi {'Abdallah), 69, 86, 88,
103, 110, 114, 119, 128, 158 1.

Haddad, 134

Hamadan, 45

Hamral {Mosque of), 133

Hanbalites (Wall of), 141

Hariri (Ahmad), see al-Jarrar

Harran, 41, 158

Harréni (Abi al-Gband'im), 158
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